
1. The text is from William Apes, The Experi-
ences of Five Christian Indians of the Pequot 
Tribe (Boston: James B. Dow, 1833). 

2.  Those appointed by the Commonwealth of 
Mas sa chu setts to oversee Indian affairs in such 
towns as Mashpee.

An Indian’s Looking- Glass for the White Man1

Having a desire to place a few  things before my fellow creatures who are 
travelling with me to the grave, and to that God who is the maker and pre-
server both of the white man and the Indian, whose abilities are the same, 
and who are to be judged by one God, who  will show no  favor to outward 
appearances, but  will judge righ teousness. Now I ask if degradation has not 
been heaped long enough upon the Indians? And if so, can  there not be a 
compromise; is it right to hold and promote prejudices? If not, why not put 
them all away? I mean  here amongst  those who are civilized. It may be that 
many are ignorant of the situation of many of my brethren within the limits 
of New  Eng land. Let me for a few moments turn your attention to the res-
ervations in the dif fer ent states of New  Eng land, and, with but few excep-
tions, we  shall Snd them as follows: The most mean, abject, miserable race 
of beings in the world— a complete place of prodigality and prostitution.

Let a gentleman and lady of integrity and respectability visit  these places, 
and they would be surprised; as they wandered from one hut to the other they 
would view with the females who are left alone,  children half starved, and 
some almost as naked as they came into the world. And it is a fact that I have 
seen them as much so— while the females are left without protection, and 
are seduced by white men, and are S nally left to be common prostitutes for 
them, and to be destroyed by that burning, Sery curse, that has swept mil-
lions, both of red and white men, into the grave with sorrow and disgrace— 
Rum. One reason why they are left so is,  because their most sensible and 
active men are absent at sea. Another reason is,  because they are made to 
believe they are minors and have not the abilities given them from God, to take 
care of themselves, without it is to see to a few  little articles, such as baskets 
and brooms. Their land is in common stock, and they have nothing to make 
them enterprising.

Another reason is  because  those men who are Agents,2 many of them are 
unfaithful, and care not  whether the Indians live or die; they are much 
imposed upon by their neighbors who have no princi ple. They would think it 
no crime to go upon Indian lands and cut and carry off their most valuable 
timber, or any  thing  else they chose; and I doubt not but they think it clear 
gain. Another reason is  because they have no education to take care of them-
selves; if they had, I would risk them to take care of their own property.

Now I  will ask, if the Indians are not called the most ingenious  people 
amongst us? And are they not said to be men of talents? And I would ask, 
could  there be a more efScient way to distress and murder them by inches 
than the way they have taken? And  there is no  people in the world but who 
may be destroyed in the same way. Now if  these  people are what they are held 
up in our view to be, I would take the liberty to ask why they are not brought 
forward and pains taken to educate them? to give them all a common educa-
tion, and  those of the brightest and Srst- rate talents put forward and held up 
to ofSce. Perhaps some unholy, unprincipled men would cry out, the skin was 
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3. I.e., the American Indian; a play on the view of Indians as  children of nature or “sons of the forest.”

not good enough; but stop friends— I am not talking about the skin, but 
about princi ples. I would ask if  there cannot be as good feelings and princi-
ples  under a red skin as  there can be  under a white? And let me ask, is it not 
on the account of a bad princi ple, that we who are red  children have had to 
suffer so much as we have? And let me ask, did not this bad princi ple proceed 
from the whites or their forefathers? And I would ask, is it worth while to 
nourish it any longer? If not, then let us have a change; although some men 
no doubt  will spout their corrupt princi ples against it, that are in the halls of 
legislation and elsewhere. But I presume this kind of talk  will seem surpris-
ing and horrible. I do not see why it should so long as they (the whites) say 
that they think as much of us as they do of themselves.

This I have heard repeatedly, from the most respectable gentlemen and 
ladies— and having heard so much precept, I should now wish to see the 
example. And I would ask who has a better right to look for  these  things 
than the naturalist3 himself— the candid man would say none.

I know that many say that they are willing, perhaps the majority of the 
 people, that we should enjoy our rights and privileges as they do. If so, I 
would ask why are not we protected in our persons and property throughout 
the Union? Is it not  because  there reigns in the breast of many who are lead-
ers, a most unrigh teous, unbecoming and impure black princi ple, and as cor-
rupt and unholy as it can be— while  these very same unfeeling, self- esteemed 
characters pretend to take the skin as a pretext to keep us from our unalien-
able and lawful rights? I would ask you if you would like to be disfranchised 
from all your rights, merely  because your skin is white, and for no other 
crime? I’ll venture to say,  these very characters who hold the skin to be such 
a barrier in the way, would be the Srst to cry out, injustice! awful injustice!

But, reader, I acknowledge that this is a confused world, and I am not 
seeking for ofSce; but merely placing before you the black inconsistency 
that you place before me— which is ten times blacker than any skin that 
you  will Snd in the Universe. And now let me exhort you to do away that 
princi ple, as it appears ten times worse in the sight of God and candid 
men, than skins of color— more disgraceful than all the skins that Jehovah 
ever made. If black or red skins, or any other skin of color is disgraceful to 
God, it appears that he has disgraced himself a  great deal— for he has 
made Sfteen colored  people to one white, and placed them  here upon this 
earth.

Now let me ask you, white man, if it is a disgrace for to eat, drink and 
sleep with the image of God, or sit, or walk and talk with them? Or have 
you the folly to think that the white man, being one in Sfteen or sixteen, are 
the only beloved images of God? Assem ble all nations together in your 
imagination, and then let the whites be seated amongst them, and then let 
us look for the whites, and I doubt not it would be hard Snding them; for to 
the rest of the nations, they are still but a handful. Now suppose  these 
skins  were put together, and each skin had its national crimes written upon 
it— which skin do you think would have the greatest? I  will ask one ques-
tion more. Can you charge the Indians with robbing a nation almost of 
their  whole Continent, and murdering their  women and  children, and then 
depriving the remainder of their lawful rights, that nature and God require 
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4. The reference is to the “nation” of Africa.
5. The ancient Hebrews considered vari ous 

 Middle Eastern  peoples idolators whose practices 
were said to include child sacriSce.

them to have? And to cap the climax, rob another nation to till their 
grounds, and welter out their days  under the lash with hunger and fatigue 
 under the scorching rays of a burning sun?4 I should look at all the skins, 
and I know that when I cast my eye upon that white skin, and if I saw  those 
crimes written upon it, I should enter my protest against it immediately, 
and cleave to that which is more honorable. And I can tell you that I am 
satisSed with the manner of my creation, fully— whether  others are or not.

But we  will strive to penetrate more fully into the conduct of  those who 
profess to have pure princi ples, and who tell us to follow Jesus Christ and 
imitate him and have his Spirit. Let us see if they come any where near him 
and his ancient disciples. The Srst  thing we are to look at, are his precepts, 
of which we  will mention a few. ‘Thou shalt love the Lord thy God with all 
thy heart, with all thy soul, with all thy mind, and with all thy strength. The 
second is like unto it. Thou shalt love thy neighbor as thyself. On  these two 
precepts hang all the law and the prophets.’— Matt. xxii. 37, 38, 39, 40. ‘By 
this  shall all men know that they are my disciples, if ye have love one to 
another.’— John xiii. 35. Our Lord left this special command with his fol-
lowers, that they should love one another.

Again, John in his Epistles says, ‘He who loveth God, loveth his  brother 
also.’—iv. 21. ‘Let us not love in word but in deed.’— iii. 18. ‘Let your love be 
without dissimulation. See that ye love one another with a pure heart fer-
vently.’—1. Peter, viii. 22. ‘If any man say, I love God, and hateth his  brother, 
he is a liar.’— John iv. 20. ‘Whosoever hateth his  brother is a murderer, and 
no murderer hath eternal life abiding in him.’ The Srst  thing that takes our 
attention, is the saying of Jesus, ‘Thou shalt love,’ &c. The Srst question I 
would ask my brethren in the ministry, as well as that of the membership, 
What is love, or its effects? Now if they who teach are not essentially 
affected with pure love, the love of God, how can they teach as they  ought? 
Again, the holy teachers of old said, ‘Now if any man have not the spirit of 
Christ, he is none of his.’— Rom. viii. 9. Now my brethren in the ministry, 
let me ask you a few sincere questions. Did you ever hear or read of Christ 
teaching his disciples that they  ought to despise one  because his skin was 
dif fer ent from theirs? Jesus Christ being a Jew, and  those of his Apostles 
certainly  were not whites,— and did not he who completed the plan of sal-
vation complete it for the whites as well as for the Jews, and  others? And 
 were not the whites the most degraded  people on the earth at that time, and 
none  were more so; for they sacriSced their  children to dumb idols!5 And 
did not St. Paul  labor more abundantly for building up a Christian nation 
amongst you than any of the Apostles. And you know as well as I that you 
are not indebted to a princi ple beneath a white skin for your religious ser-
vices, but to a colored one.

What then is the  matter now; is not religion the same now  under a colored 
skin as it ever was? If so I would ask why is not a man of color respected; you 
may say as many say, we have white men enough. But was this the spirit of 
Christ and his Apostles? If it had been,  there would not have been one 
white preacher in the world— for Jesus Christ never would have imparted 
his grace or word to them, for he could forever have withheld it from them. 
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But we Snd that Jesus Christ and his Apostles never looked at the outward 
appearances. Jesus in par tic u lar looked at the hearts, and his Apostles 
through him being discerners of the spirit, looked at their fruit without any 
regard to the skin, color or nation; as St. Paul himself speaks, ‘Where  there 
is neither Greek nor Jew, circumcision nor uncircumcision, Barbarian nor 
Scythian, bond nor  free— but Christ is all and in all.’ 6 If you can Snd a 
spirit like Jesus Christ and his Apostles prevailing now in any of the white 
congregations, I should like to know it. I ask, is it not the case that every-
body that is not white is treated with contempt and counted as barbarians? 
And I ask if the word of God justiSes the white man in so  doing? When the 
prophets prophesied, of whom did they speak? When they spoke of hea-
thens, was it not the whites and  others who  were counted Gentiles? And I 
ask if all nations with the exception of the Jews  were not counted heathens? 
and according to the writings of some, it could not mean the Indians, for 
they are counted Jews.7 And now I would ask, why is all this distinction 
made among  these Christian socie ties? I would ask what is all this ado 
about Missionary Socie ties, if it be not to Christianize  those who are not 
Christians? And what is it for? To degrade them worse, to bring them into 
society where they must welter out their days in disgrace merely  because 
their skin is of a dif fer ent complexion. What folly it is to try to make the 
state of  human society worse than it is. How astonished some may be at 
this— but let me ask, is it not so? Let me refer you to the churches only. And 
my brethren, is  there any agreement? Do brethren and  sisters love one 
another?— Do they not rather hate one another. Outward forms and cere-
monies, the lusts of the ^esh, the lusts of the eye and pride of life is of more 
value to many professors,8 than the love of God shed abroad in their hearts, 
or an attachment to his altar, to his ordinances or to his  children. But you 
may ask who are the  children of God? perhaps you may say none but white. 
If so, the word of the Lord is not true.

I  will refer you to St. Peter’s precepts— Acts 10. ‘God is no respecter of 
persons’— &c. Now if this is the case, my white  brother, what better are you 
than God? And if no better, why do you who profess his gospel and to have 
his spirit, act so contrary to it? Let me ask why the men of a dif fer ent skin are 
so despised, why are not they educated and placed in your pulpits? I ask if his 
ser vices well performed are not as good as if a white man performed them? I 
ask if a marriage or a funeral ceremony, or the ordinance of the Lord’s  house 
would not be as acceptable in the sight of God as though he was white? And 
if so, why is it not to you? I ask again, why is it not as acceptable to have men 
to exercise their ofSce in one place as well as in another? Perhaps you  will say 
that if we admit you to all of  these privileges you  will want more. I expect that 
I can guess what that is— Why, say you,  there would be intermarriages. How 
that would be I am not able to say— and if it should be, it would be nothing 
strange or new to me; for I can assure you that I know a  great many that have 
intermarried, both of the whites and the Indians— and many are their sons 
and  daughters— and  people too of the Srst respectability. And I could point 
to some in the famous city of Boston and elsewhere. You may now look at the 

6. Colossians 3.11.
7. A reference to the notion that Native Ameri-
cans  were descended from the ten lost tribes 

of Israel.
8. I.e.,  those who profess the Christian faith.
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disgraceful act in the statute law passed by the Legislature of Mas sa chu setts, 
and behold the Sfty pound Sne levied upon any Clergyman or Justice of the 
Peace that dare to encourage the laws of God and nature by a legitimate 
 union in holy wedlock between the Indians and whites. I would ask how this 
looks to your law makers. I would ask if this corresponds with your sayings— 
that you think as much of the Indians as you do of the whites. I do not won-
der that you blush many of you while you read; for many have broken the 
ill- fated laws made by man to hedge up the laws of God and nature. I would 
ask if they who have made the law have not broken it— but  there is no other 
state in New  Eng land that has this law but Mas sa chu setts; and I think as 
many of you do not, that you have done yourselves no credit.

But as I am not looking for a wife, having one of the Snest cast, as you no 
doubt would understand while you read her experience and travail of soul 
in the way to heaven, you  will see that it is not my object. And if I had none, 
I should not want any one to take my right from me and choose a wife for 
me; for I think that I or any of my brethren have a right to choose a wife for 
themselves as well as the whites— and as the whites have taken the liberty 
to choose my brethren, the Indians, hundreds and thousands of them as 
partners in life, I believe the Indians have as much right to choose their 
partners amongst the whites if they wish. I would ask you if you can see any 
 thing inconsistent in your conduct and talk about the Indians? And if you 
do, I hope you  will try to become more consistent. Now if the Lord Jesus 
Christ, who is counted by all to be a Jew, and it is well known that the Jews 
are a colored  people,9 especially  those living in the East, where Christ was 
born— and if he should appear amongst us, would he not be shut out of 
doors by many, very quickly? and by  those too, who profess religion?

By what you read, you may learn how deep your princi ples are. I should say 
they  were skin deep. I should not won der if some of the most selSsh and igno-
rant would spout a charge of their princi ples now and then at me. But I would 
ask, how are you to love your neighbors as yourself? Is it to cheat them? is it to 
wrong them in any  thing? Now to cheat them out of any of their rights is rob-
bery. And I ask, can you deny that you are not robbing the Indians daily, and 
many  others? But at last you may think I am what is called a hard and unchar-
itable man. But not so. I believe  there are many who would not hesitate to 
advocate our cause; and  those too who are men of fame and respectability—as 
well as ladies of honor and virtue.  There is a Webster, an Everett, and a Wirt,1 
and many  others who are distinguished characters— besides an host of my fel-
low citizens, who advocate our cause daily. And how I congratulate such noble 
spirits— how they are to be prized and valued; for they are well calculated to 
promote the happiness of mankind. They well know that man was made for 
society, and not for hissing stocks2 and outcasts. And when such a princi ple as 
this lies within the hearts of men, how much it is like its God— and how it 

9. Refers to the belief that Moses and the bibli-
cal Hebrews, including Jesus,  were  people of 
color.
1. William Wirt (1772–1834),  lawyer, politician, 
orator, and writer; he served as attorney general 
 under President James Monroe and was nomi-
nated by the Whig Party for president. Daniel 
Webster (1782–1852), orator, legislator, statesman, 
and interpreter of the Constitution; he served as 

congressman from New Hampshire, senator from 
Mas sa chu setts, and secretary of state  under presi-
dents William Henry Harrison and John Tyler. 
Edward Everett (1794–1865), the Srst Eliot Profes-
sor of Greek at Harvard and the editor of the pres-
tigious North American Review; he served in 
Congress and as governor of Mas sa chu setts.
2. Those who are laughed at or hissed at (i.e., 
laughingstocks).
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honors its Maker— and how it imitates the feelings of the good Samaritan, 
that had his wounds bound up, who had been among thieves and robbers.

Do not get tired, ye noble- hearted— only think how many poor Indians 
want their wounds done up daily; the Lord  will reward you, and pray you 
stop not till this tree of distinction  shall be leveled to the earth, and the 
mantle of prejudice torn from  every American heart— then  shall peace per-
vade the Union.

1833

JANE JOHNSTON SCHOOLCRAFT
1800–1842

Jane Johnston Schoolcraft, a mixed- blood, or metis, woman— her mother was Anishi-
nabe or Chippewa/Ojibwe and her father was Irish— is the Srst known Native Amer-

ican literary writer. Although the Mohegan minister Samson Occom had written a 
short account of his life and published some sermons and hymns in the eigh teenth 
century, and Schoolcraft’s near contemporary the Pequot minister William Apess pub-
lished accounts of his life, the lives of other Christian Indians, and a variety of his-
torical and polemical texts, it is unlikely that either of them saw their writing as 
literature. Schoolcraft, however, wrote poems and short Sction. She published none of 
these in her lifetime, although her well- known husband, Henry Rowe Schoolcraft, did 
include some of her work— often heavily edited— in his own publica tions.

Jane Johnston’s Ojibwe name was Bamewawagezhikaquay, “Woman of the Sound 
the Stars Make Rushing through the Sky.” Her mother was Ozhagusodaywayquay, 
or Susan Johnston, and her father was John Johnston, an immigrant from Ireland. 
She was born at Sault Ste. Marie in what was then the extensive Michigan Territory 
(which included present- day Wisconsin and Minnesota). Her father was a fur trader 
who prospered not only from his own labor and acumen but from that of his wife 
and the kinship networks he could engage through her. The Johnston  house hold 
was trilingual— Ojibwe, En glish, and French— and included a library that John 
Johnston had accumulated, containing the Greek and Roman classics, Shakespeare, 
historical and religious texts, and a range of contemporary authors. Much of Jane’s 
education came from this library; except for a brief and unhappy period in Ireland 
and En gland when she was nine and ten, she had no formal schooling.

In 1822, Henry Rowe Schoolcraft arrived in the territory as the federally appointed 
agent in charge of Indian affairs. Henry was ambitious and a very eligible bachelor; 
Jane was a young woman of a prominent family and equally eligible. The two married 
in 1823. Henry was interested in Indians, but, like many whites in his time, he saw 
them as an inferior and vanishing race, and certainly he did not see women as the 
equals of men. Nonetheless, the evidence suggests that— with some qualiScations— 
the marriage was a happy one. Much of the writing Henry published on the Indians 
of the period beneSted from Jane’s help and the help of her mother’s family. And 
Henry seems to have encouraged his wife’s literary endeavors; indeed, if not for 
Henry, little of Jane’s work would have survived.

Jane Schoolcraft’s writing is of several kinds. From early in her life she composed 
poetry in En glish, frequently using iambic tetrameter lines, as well as the rhyme 
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