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17128 METAPHYSICS

to the two strings; and the scansion is, in the right half of the line nine syllableg

in the left eight. And they say that the distance in the letters from alpha to om;;‘ -
equal to that from the lowest note of the flute to the highest, and that the m.m'nbfa .
this note is equal to that of the whole system of the heavens. We must obse )
no one could find difficulty either in stating such analogies or in findin
eternal things, since they can be found even in perishable things.

But the celebrated characteristics of numbers and their contraries
generally the mathematical relations, if we view them as some do, making ‘t
causes of nature, seem to escape us; for none of them is a cause in any of the senses
that have been distinguished in reference to the first principles. Yet if mathematicy]
objects be conceived as these thinkers conceive them, evidently goodness jg
predicable of them, and the odd, the straight, the equal-by-equal, and the powers of
certain numbers, are in the column of the beautiful. For the seasons and a particular
number go together; and the other agreements that they collect from the theorems
of mathematics all have this meaning. Hence they are like coincidences. For they
are accidents, but appropriate to one another, and one by analogy. For in each
category of being an analogous term is found—as the straight line is in length, so is
the plane in surface, perhaps the odd in number, and the white in colour.

Again, it is not the ideal numbers that are the causes of musical phenomena
and the like (for equal ideal numbers differ from one another in form: for even the
units do); so that we need not assume Ideas for this reason at least.

These, then, are the results of the theory, and yet more might be brought
together. The fact that they have much trouble with the generation of ideal
numbers and can in no way make a system of them, seems to indicate that the
objects of mathematics are not separable from sensible things, as some say, and that
they are not the first principles.

rve thay
g them i,

and
hem

({COMACHEAN ETHICS

W. D. Ross
revised by J. O. Urmson

BOOK I

very art and every inquiry, and similarly every action and choice, is
o aim at some good; and for this reason the good has rightly been declared
t which all things aim. But a certain difference is found among ends;
vities, others are products apart from the activities that produce them.
there are ends apart from the actions, it is the nature of the products to be
n the activitics. Now, as there are many actions, arts, and sciences, their
‘are many; the end of the medical art is health, that of shipbuilding a
of strategy victory, that of economics wealth. But where such arts fall
single capacity—as bridle-making and the other arts concerned with the
of horses fall under the art of riding, and this and every military action
'gy,_ in the same way other arts fall under yet others—in all of these the
master arts are to be preferred to all the subordinate ends; for it is for the
former that the latter are pursued. It makes no difference whether the
emselves are the ends of the actions, or something else apart from the
$ in the case of the sciences just mentioned.

If, then, there is some end of the things we do, which we desire for its own
thing else being desired for the sake of this), and if we do not choose
for the sake of something else (for at that rate the process would go on to
_that our desire would be empty and vain), clearly this must be the good
hief good. Will not the knowledge of it, then, have a great influence on life?
ot, like archers who have a mark to aim at, be more likely to hit upon
hould? If so, we must try, in outline at least, to determine what it is, and
Of the sciences or capacities it is the object. It would seem to belong to the
Oritative art and that which is most truly the master art. And politics
be of this nature; for it is this that ordains which of the sciences should be
astate, and which each class of citizens should learn and up to what point
l-_earn them; and we see even the most highly esteemed of capacities to
1S, e.g. strategy, economics, rhetoric; now, since politics uses the rest of

TEXT: I. Bywater, OCT, Oxford, 1894
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themselves on our notice scem attractive. And it is the boas

opposed to the truthful man; for he is the worse character. ed with

ter that Seemg -
that on

¢ is concerned with truth, and the other two with pleasantness.

n iy B .
5 dar with pleasure, one is displayed in jests, the other in the general
8 . Since life includes rest as well, and in this is included |p; ncxal’m?df . p
f'lmusa.;ment, there seems here also to be a kind of intercourse which is (4 l::;Srur.; rcourse 0 \
Is such a thing as saving — P - S lastefyl. 4. : . s 1
2 ying—and again listening to—what one shoul L there Shame should not be described as an excellence; for it is more like a

a state. It is defined, at any rate, as a kind of fear of disrepute and
offect similar to that”” produced by fear of danger; for people who feel
ush, and those who fear death turn pale. Both, therefore, seem to beina
conditions, which is thought to be characteristic of passion rather than

should. The kind of people one is speaking or listening to will also m k : 9
Evidently here also there is both an excess and a deficiency as co axea diffe,
mean. Those who carry humour to excess are thought to be vulgar gz?fal’ed With the
after humour at all costs, and aiming rather at raising a laugh than at 001.13, stﬁﬁ‘!ﬁ
bcfzoming and at avoiding pain to the object of their fun: while t}SlaYmg Wha
nc1th.cr make a joke themselves nor put up with those who do are “?Se b
b(?OI']Sh and unpolished. But those who joke in a tasteful way are c:ugh“ :
witted, which implies a sort of readiness to turn this way and that: fo(;-a o
are thought to be movements of the character, and as bodies are d,iscrili?f:h -
their movements, so too are characters. The ridiculous side of things is ;I;?t:d“
§celt.:, however, and most people delight more than they should in amusement EE8
Jestmg,. and so even buffoons are called ready-witted because they a:lc E;‘nd;ia
attractive; but that they differ from the ready-witted man, and to no small 011....
clear from what has been said. s T
s ol e
that it befits such a man to sa i s e e o '
that ‘ y and to hear by way of jest, and the well-bred ma
Jesting differs from that of a vulgar man, and the joking of an educated man fro
that of an uneducated. One may see this even from the old and the new comedies;
Fhe authors of the former indecency of language was amusing, to those of the latter |
innuendo is more so; and these differ in no small degree in respect of propriety. Ne
should we define the man who jokes well by his saying what is not unbecoming to
well-bred man, or by his not giving pain, or even giving delight, to the hearer? Or.
the latter, at any rate, itself indefinite, since different things are hateful or pleasant’
to different people? The kind of jokes he will listen to will be the same; for the Kif
he can put up with are also the kind he seems to make. There are, then, jokes he Wit
not make; for the jest is a sort of abuse, and there are things that lawgivers forbid B
to abuse; and they should, perhaps, have forbidden us even to make a jest of such.
The refined and well-bred man, therefore, will be as we have described, being as 1t _
were a law to himself.

Such, then, is the man who observes the mean, whether he be calle

ssion is not becoming to every age, but only to youth. For we think
Jle should be prone to shame because they live by passion and therefore
ll errors, but are restrained by shame; and we praise young people who

his passion, but an older person no one would praise for being prone to
f disgrace, since we think he should not do anything that need cause this
he sense of disgrace is not even characteristic of a good man, since it is
bad actions (for such actions should not be done; and if some actions
1in very truth and others only according to common opinion, this
rence: for neither class of actions should be done, so that no disgrace
elt); and it is a mark of a bad man even to be such as to do any disgraceful

e so constituted as to feel disgraced if one does such an action, and for
think oneself good, is absurd; for it is for voluntary actions that shame
| the good man will never voluntarily do bad actions. But shame may be
itionally a good thing; if a good man did such actions, he would feel
ut the excellences are not subject to such a qualification. And if
1ess—not to be ashamed of doing base actions—is bad, that does not
0 be ashamed of doing such actions. Continence too is not virtue, but a
f state; this will be shown later. Now, however, let us discuss justice.

BOOK V

With regard to justice and injustice we must consider what kind of
;3_’ are concerned with, what sort of mean justice is, and between what
€ Just act is intermediate. Our investigation shall follow the same course

or
d tac[fl]l h e 3
-¢ding discussions.

' urs
ready-witted. The buffoon, on the other hand. is th .« sense of humo
’ ; e slave of his sense 1560 ‘ .
and spares neither himself nor others if ho can raise a laugh, and says thite* nonée it d:,ha‘ al! men mean by justice that kind of state which ma‘kes people
; - d not eve? e What is just and makes them act justly and wish for what is just; and

l:T!_ll.lstice that state which makes them act unjustly and wish for what is
scs 100, then, first lay this down as a rough sketch. For the same is not
HIences and the faculties as of states. For it seems that the same faculty

which a man of refinement would say, and to some of which he would % " g

listen. The boor, again, is useless for such social intercourse; for he Contl"bl:‘ L

nothing and finds fault with everything. But relaxation and amusement are th F

to be a necessary element in life. dar
per, a

The means in life that have been described, then, are three in num " ; L p
: : "Reading ke deworehd Te.

an interchange of words and deeds of some kind. They differ, s

5

20

30

35



20

25

30

11291

20

1782 NICOMACHEAN ETHICS
or science deals with contraries; but a state of character which g One
contraries does nor produce the contrary results; c.g. as a result of hea
do what is the opposite of healthy, but only what is healthy; for we say
healthily, when he walks as a healthy man would.

Now often one contrary state is recognized from its contr
are recognized from the subjects that exhibit them: for if goo
bad condition also becomes known, and good condition is known from th
thatare in good condition, and they from it. If good condition is f
is necessary both that bad condition should be flabbiness of f
wholesome should be that which causes firmness in flesh. And it fo
part that if one contrary is ambiguous the other also will
is so, that ‘unjust’ will be so too.

ary, and often sta

esh and th
lHows for the
be ambiguous; e.g.if

Now ‘justice” and ‘injustice’ seem to be ambiguous, but because the homgnm !

is close, it escapes notice and is not obvious as it i, comparatively,
meanings are far apart, e.g. (for here the difference in outward form is
homonymy in the use of kleis for the collar-bone of an animal and for
which we lock a door. Let us then ascertain the different ways in which a
be said to be unjust. Both the lawless man and the
thought to be unjust, so that evidently both the law-abiding and the equal man will
be just. The just, then, is the lawful and the equal, the unjust the unlawful 2nd the
unequal.

Since the unjust man is grasping, he must be concerned with goods—not all
goods, but those with which prosperity and adversity have to do, which taken
absolutely are always good, but for a particular person are not always good. (Men
pray for and pursue the same™® things; but they should not, but should pray that the
things that are good absolutely may also be good for them, and should choose the
things that are good for them.) The unjust man does not always choose the grealef,
but also the less—in the casc of things bad absolutely; but because the lesser evil is
itself thought to be in a sense good, and graspingness is directed at the g"o‘f”
therefore he is thought to be grasping. And he is unequal: for this contains and is
common to both, ;

Since the lawless man was seen to be unjust and the law-abiding man justs
cvidently all lawful acts are in a sense just acts: for the acts laid dﬂ\*‘r‘_by [h.:
legislative art are lawful, and each of these, we say, is just. Now the laws in thelt
enactments on all subjects aim at the common advantage either of all or of the ?::
or of those who hold power, or something of the sort; so that in one sense We .
those acts just that tend to produce and preserve happiness and its conmof‘e"[s1 o
the political society. And the law bids us do both the acts of a brave man (¢.&: "(:_aw
desert our post or take to flight or throw away our arms), and those of a tcrngeman
man (e.g. not to commit adultery or outrage), and those of a good-tempere other
(e.g. not to strike another or speak evil), and similarly with regard 2 e (hers:
excellences and forms of wickedness, commanding some acts and forbidding ©

PReading radré.

of
Ith we OEWO :

’ Nog
da Man wa]ks_

d condition g know

¢ thip :
rmness of fesh g:
at lhg-:
‘just‘

when the |
great) as the
that with

man may
grasping and unequal man are
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d law does this rightly, and the hastily conceived one less
ghtly-frame .
f justice, then is complete excellence—not absolutely, but li}
iy d t};crcforc justice is often thought to be the grcates.l 0
. 'An evening nor morning star’ is so wonderful; and pmverb.lal‘ly
one ‘nmher!l nce comprehended’. And it is complete excellence in its
e cx(':tciscthc actual exercise of complete excellence. It is complete
T i ]qcs it can exercise his excellence towards others too a.nd not
3 \?ho po-s;es‘many men can exercise excellence in their own affairs, but
, 1_mse!f, 50:0 excellence. This is why the saying of Bias 'is thought to be
- relatl_ﬁﬂ how the man’; for a ruler is necessarily in relation to other men
. ‘ety. For this same reason justice, alone of the excellences, is
o ?10?’5 y.(:sod because it is related to others; for it docf; what is
3 bc aﬁOt :hcr gcith:zr a ruler or a partner. Now the worst man is he who
i, l’olzle]jdonv:‘;s i:oth towards himself and towards his friends, and tha? bes:t
h'l:cw\:;o excl‘-ciscs his excellence towards bimsFlf but he* wh.o e_xcrctscts :,;‘
her: for this is a difficult task. Justice in this §ense, then, 1s.not part
L -e entire, nor is the contrary injustice a part of vice but vice
. ﬁxcc‘ueme o Il and justice in this sensc is plain
at the difference is between excellence just 0 i
hat we have said; they are the same but bf.:lng them is nqtt esa i'ﬁcati.on
to others, is justice is, as a certain kind of state without quali ’

But at all events what we are investigating is the ju.stice.wl'nc_h isa 1F:ar{o}f
for there is a justice of this kind, as we cllnaintam, Similarly it is wit
in the particular sense that we are concerned. :
: h]:mf{iist;uch a thing is indicated by the fact that while the man.wlio
n action for the other forms of wickedness acts unjustly but not graspingly
1e man who throws away his shield through cowardice or speaks harshly
‘bad temper or fails to help a friend with money through mcanness],hwheg zi
t'°"gl'fJ\SPiUgly he often exhibits none of these vices,—'n(?, n(?r all toget. cr,h u
¥ Wickedness of some kind (for we blame him) and m_]usuce._Thcre is, then,
'er kind of injustice which is a part of injustice in tpc WIde‘scnse, anc;
MNg unjust which answers to a part of what is unjust in the wide sense od
to the law. Again, if one man commits adultery for thf} sake of gain af:
Money by it, while another does so at the bidding of appetite though he loses
A0d s penalized for it, the latter would be held to be self-indulgent rather
TaSping while the former is unjust, but not self—indulgent'; cvidently,
he is unjust by reason of his making gain by h.is act. Agam, all other
acts gre ascribed invariably to some particular kind of wickedness, e.g.
to self—indu]gencc, the desertion of a comrade in battle to cowardice,

YReading &X' 4.
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hysical violence to :but i At T S v :
Phy; anger; but if a man makes gain, his action is as _ Lt' such as assault, imprisonment, murder, robbery with violence, mutila-
bty

. G - cri
of wickedness but injustice. Evidently, therefore, there is st feg ibeq top

i s . SO : M iniyes:. . Orm . :
;iwdc Zensc another, particular, injustice which shares the name and NJustice ingh nsult

rst, because its definition falls within the same Natur '

; $ genus; for the € o

reIz.mor.l to others but the one is concerned with honour or moni‘;fz: of bothliesi ) Since the unjust man is unequal and the unjust act unequal, it is clear
which includes all these, if we had a single name for it—and it:ﬂfety‘ﬁort is also an intermediate for the unequal. And this is the equal; for in any
plcflsure that arises from gain; while the other is concerned with al] thmmf‘re is g ction in which there is a more and a less there is also what is equal. If, then,
which the good man is concerned. e objeclsw] be unequal, the just is equal, as all men suppose it to be, even apart from

And since the equal is intermediate, the just will be an intermcdifatc.
jty implies at least two things. The just, then, mgst be both 1nt§rmed1ate
and relative (i.e. for certain persons). And gua intermediate it must be
certain things (which are respectively greater and less); qua equal, it
things; qua just, it is for certain people. The just, therefore, involves at
terms; for the persons for whom it is in fact just are two, and the things in
< manifested, the objects, are two. And the same equality will exist
persons and between the things concerned; for as the latter—the things
__are related, so are the former; if they are not equal, they will not have
I, but this is the origin of quarrels and complaints—when either equals
are awarded unequal shares, or unequals equal shares. Further, this is
the fact that awards should be according to merit; for all men agree that
tin distribution must be according to merit in some sense, though they do
fy the same sort of merit, but democrats identify it with the status of
upporters of oligarchy with wealth (or with noble birth), and supporters
racy with excellence.
just, then, is a species of the proportionate (proportion being not a
y of the kind of number which consists of abstract units, but of number
). For proportion is equality of ratios, and involves four terms at least
rete proportion involves four terms is plain, but so does continuous
on, for it uses one term as two and mentions it twice; e.g. as the line A is to
©B, sois the line B to the line C; the line B, then, has been mentioned twice, so
(%hc line B be assumed twice, the proportional terms will be four); and the
9, Involves at least four terms, and the ratio is the same—for there is a similar
gon between the persons and between the things. As the term A, then, is to B,
‘Cbeto D, and therefore, alternando, as A is to C, B will be to D. Therefore
Whole is in the same ratio to the whole; and this coupling the distribution

) Itis clear, then, that there is more than one kind of justice, and tha
which is distinct from excellence entire; we must try to grasp \':f;lat - 1S one
thing it is. nd what sog

: The unjust has been divided into the unlawful and the unequal
into tltle lawful and the equal. To the unlawful answers the afore-?nc ti '
injustice. But since the unequal and the unlawful are not the same bz?t IOﬂCd_sn;{-j
as a part is from its whole (for all that is unequal is unlawful b‘u " d]ﬂ‘emg
unlawful is unequal), the unjust and injustice : s : n‘Ot "
ineq j justice are not the same as but different froj

the foatmer kind, as part from whole;: for injustice in this sense is a part of inj ; -
the wide sense, and similarly justice in the one sense of justice in td:S::tC:
T.hc'reforc we must speak also about particular justice and particular injustic 3
similarly about the just and the unjust. The justice, then, which answe;rs ::)i
whole of excellence and the corresponding injustice, one being the exercise o
excellence as a whole, and the other that of vice as a whole towards others we may.
Ic:av'e on one ste. /.f\nd how the just and the unjust which answer to these ‘are to be
distinguished is e}frdent; for practically the majority of the acts commanded by the
law are those which are prescribed from the point of view of excellence taken as:
“ihole; for the law bids us practise every excellence and forbids us to practise an
vice. And the things that tend to produce excellence taken as a whole are those
the acts prescribed by the law which have been prescribed with a view to education -
for the common good. But with regard to the education of the individual as suchs
which makes him without qualification a good man, we must determine later ]
wheth‘cr this is the function of the political art or of another; for perhaps it is not e
same In every casc to be a good man and a good citizen. I
: Of particular justice and that which is just in the corresponding sense, 0n€ i
18 that which is manifested in distributions of honour or money or the other things
that fall to be divided among those who have a share in the constitution (for in the

»and the

itis possible for one man to have a share either unequal or equal to that ofanother); : and, i_f the terms are so combined, effects justly. The conjunction, then, of
and another kind is that which plays a rectifying part in transactions. Of this theL A With C and of B with D is what is just in distribution, and this species of
nvoluntary IS Intermediate, and the unjust is what violates the proportion; for the

are two divisions; of transactions some are voluntary and others i %
voll.mtary such transactions as sale, purchase, usury, pledging, lending. dep(?sitlf‘?;
letting (they are called voluntary because the origin of these lranSﬂChOﬂsy.

voluntary), while of the involuntary some are clandestine, such as theft. @ L:tt;:!'; '

poisoning, procuring, enticement of slaves, assassination, false witness. a0

onal i _intcrrnediate, and the just is proportional. (Mathematicians call this
P:;p"moﬂ geometrical; for it is in geometrical pro;?ortion that it‘ follows that

$ 10 the whole as either part is to the corresponding part.) This proportion
tinuous: for we cannot get a single term standing for a person and a
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1786 NICOMACHEAN ETHICS
This, then, is what the just is—the proportional; the unjust is whap y;
proportion. Hence one term becomes too great, the other too smal] mla,t
happens in practice; for the man who acts unjustly has too much, and 1];;3 ¢
is unjustly treated too little, of what is good. In the case of evil the reverse i o
the lesser evil is reckoned a good in comparison with the greater evil, sincesz}tlrue; for
evil is rather to be chosen than the greater, and what is worthy of choice s © lesser
what is worthier of choice a greater good. 800d, ang
This, then, is one species of the just.

©S the
ng

4 . The remaining one is the rectificatory, which arises in conn
tran§actions both voluntary and involuntary. This form of the just has » different
specific character from the former. For the justice which distributes compm,
possessions is always in accordance with the kind of proportion mentioned abo‘:»n
(for in the case also in which the distribution is made from common funds it wi]] b:
according to the same ratio which the funds put into the business bear to one
another); and the injustice opposed to this kind of justice is that which violates the
Pr.opogion. But tl.'le Justice in transactions is a sort of equality indeed, and the
xnjustlc_:e a sort of inequality; not according to that kind of proportion, however, but
according to arithmetical proportion. For it makes no difference whether a good
man has defrauded a bad man or a bad man a good one, nor whether it is a goodora
bad man that has committed adultery; the law looks only to the distinctive
character of the injury, and treats the parties as equal, if one is in the wrong and the
other is being wronged, and if one inflicted injury and the other has received it.
Therefore, this kind of injustice being an inequality, the judge tries to equalize it;
for in the case also in which one has received and the other has inflicted a wound, or
one has slain and the other been slain, the suffering and the action have been
unequally distributed; but the judge tries to equalize things by means of the penalty,
taking away from the gain of the assailant. For the term ‘gain’ is applied generally
to such cases, even if it be not a term appropriate to certain cases, e.g. to the person
who inflicts a wound—and ‘loss’ to the sufferer; at all events when the suffering 11%5
been estimated, the one is called loss and the other gain. Therefore the cqual 15
intermediate between the greater and the less, but the gain and the loss ar°
respectively greater and less in contrary ways; more of the good and less of the evil
are gain, and the contrary is loss; intermediate between them is, as we sa“”.tha
equal, which we say is just; therefore corrective justice will be the intermediat®
between loss and gain. This is why, when people dispute, they take refuge I o
judge; and to go to the judge is to go to justice; for the nature of the judge is 10 bei:
sort of animate justice; and they seek the judge as an intermediate, and 17 somis
states they call judges mediators, on the assumption that if they get 'what he
intermediate they will get what is just. The just, then, is an intermediate. sln.ce-t
judge is so. Now the judge restores equality; it is as though there were @ line div! i
into unequal parts, and he took away that by which the greater segment exceeds

exion witp

BOOK V 1787

dded it to the smaller segment. And when the whole has ch:n equally
a o they say they have their own—i.c. when they have got what is equal. It
o that it is called just (dikeuor), because it is a division into two
f one were to call it dixcwor; and the judge (buaoris) is one who
woris). The equal is intermediate between the greater and the lesser
; - arithmetical proportion.* For when something is subtracted from onc
H.Tg wls and added to the other, the other is in excess by these two; since if
gql::ken from the one had not been added to the other, the latter would have
Jaicess by onc only. It therefore exceeds the intermediate by one, and the
ei'ate exceeds by one that from which something was taken. By this, then,
recognize both what we must substract from that which has more, and
 we must add to that which has less; we must add to the latter that by which the
iétc exceeds it, and subtract from the greatest that by which it exceeds the
ediate. Let the lines AA, BB, CC be equal to one another; from the line AA
segment AE have been subtracted, and to the line CC let the segment CD
sen added, so that the whole line DCC exceeds the line EA by the segment
the segment CF; therefore it exceeds the line BB [And this is true of the
s also: for they would have been destroyed if what the paticnt suffered had
en just what the agent did, and of the same amount and kind.]* by the
CD. These names, both loss and gain, have come from voluntary exchange;
ave more than one’s own is called gaining, and to have less than one’s
| share is called losing, e.g. in buying and selling and in all other matters in
the law has left people free to make their own terms; but when they get
- more nor less but just what belongs to themselves, they say that they have
n and that they neither lose nor gain.
herefore the just is intermediate between a sort of gain and a sort of loss, viz.
which are involuntary; it consists in having an equal amount before and after

5. Some think that reciprocity is without qualification just, as the Pythagor-
d; for they defined justice without qualification as reciprocity. Now
Iy fits neither distributive nor rectificatory justice—yet people want even
tice of Rhadamanthus to mean this:

_h-"“[d 4 man suffer what he did, right justice would be done

N Many cases they are not in accord; c.g. if an official has inflicted a wound,
f::f:: :‘;’tbbﬁ wounded in return, apd if someone has wounded an omcial, he

nce, 5 ¢ wounded only but punished in addition. Furthf:r, thcrcl is a great
9 €ween a voluntary and an involuntary act. But in associations for

40
1 . i i
N the MSS, and in Bywater, this sentence occurs after ', ., what is equal,’ line 29.
“Excised in Bywater: see [13314-16.
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exchange this ¢ justi ; .
e thisisort o justiesatoes ol fen Sogethen—resiprociyy ation of the parties. That demand holds things together as

with a proportion and not on the basis of equality. For it is by proportj ¢ been no assocl

I aceop,
da hown by the fact that when men do not need one another, i.e. when

that the city holds together. Men s ; : lonate rq, -8 it is S
cannot do so, think - i Seekito retinnigither evil for ey —and ; Yital 3 the other or one does not need the other, they do not exchange, as we
o so, think their position mere slavery—or good for if th eedS i | ;
800d-—ang | some one wants what one has oneself, e.g. when people permit the

on of corn in exchange for wine. This equation therefore must be
1 And for the future exchange—that if we do not need a thing now we
¢ do need it—money is as it were our surety; for it must be

f:lanr;]ot doso therc is no eJ‘(changc, but itis by exchange that they holg together, X

is why they give a prominent place to the temple of the Graces——qq . Thig.

requital of services; for this is characteristic of grace—we should serve ir:!romme the
7

who has shown grace to us, and should : ' .oz AN Teturn gp 8 it if ever W
it. 5 | another time take the initiative in ShOwi:‘-‘j for us to get what we want by bringing the money. Now the same thing
& o money itself as to goods—it is not always worth the same; yet it tends to

Now proportionate return is secured by cross-conj i :
B a shoemaker, C a house, D a shoe. "ijhe build;]'.m:‘i:mt:}:n‘rrl;j;/\ e buiid“a.
shoemaker the latter’s work, and must himself give him in rel‘urn his ?:t ronies 3
first there is proportionate equality of goods, and then reciprocal action :nl;lf‘ e
the result we mention will be effected. If not, the bargain is not equal, a Elcl e
hold; for there is nothing to prevent the work of the one being better I};annthdoes m_)t_: :
other; they must therefore be equated. (And this is true ofcthc other art k Oflh__e"-' j
they would have been d i - i e
y : cstroyed if what the patient suffered had not been Just wh
the agent did, and of the same amount and kind.) For it is not two doctor t!:at
a§sociate for cxchange, but a doctor and a farmer, or in general people whso aaE !
different and unequal; but these must be equated. This is why all things that afr: h
?xchanged must be somehow commensurable. It is for this end that money has been
introduced, and it becomes in a sense an intermediate; for it me: all things,
and therefore the excess and the defect—h ‘ el o hoi<i
A0S i ct—how many shoes are equal toa housc-?r to'y
I { mber of shoes exchanged for a house [or for a given
amount o‘l‘ food]™ must therefore correspond to the ratio of builder to shoemaker.
For if ?h1s be not so, there will be no exchange and no intercourse. And this
proportion will not be effected unless the goods are somehow equal. All goods must
therefore be measured by some one thing, as we said before. Now this unit is if
truth demand, which holds all things together (for if men did not need one another’s
goods at all, or did not need them equally, there would be either no exchange or not
the same exchange); but money has become by convention a sort of representative
of demand; and this is why it has the name ‘money’ (vouiopa)-—because it exists not
by nature but by law (véuos) and it is in our power to change it and make it useless:
There will, then, be reciprocity when the terms have been equated so that as farmet
is to shoemaker, the amount of the shoemaker's work is to that of the farmer’s WO
But we must not bring them into a figure of proportion when they have alreafl
exchanged (otherwise one extreme will have both excesses), but when they still have
their own goods. Thus they are equals and associates just because this equality e
be effected in their case. Let A be a farmer, C food, B a shoemaker. D his pr' ¢
equated to C. If it had not been possible for reciprocity to be thus effected; e

or. This is why all goods must have a price set on them; for then there will
. exchange, and if so, association. Money, then, acting as a measure, makes
mmensurate and equates them; for neither would there have been
on if there were not exchange, nor exchange if there were not equality, nor

there were not commensurability. Now in truth it is impossible that
iffering so much should become commensurate, but with reference to
hey may become so sufficiently. There must, then, be a unit, and that fixed

ent (for which reason it is called money); for it is this that makes all
mmensurate, since all things are measured by money. Let A be a house, B
C a bed. A is half of B, if the house is worth five minae or equal to them;
is a tenth of B; it is plain, then, how many beds are equal to a house, viz.
_exchange took place thus because there was money is plain; for it makes
ce whether it is five beds that exchange for a house, or the money value of

d

ave now defined the unjust and the just. These having been marked off
h other, it is plain that just action is intermediate between acting unjustly
justly treated; for the one is to have too much and the other to have too
ceis a kind of mean, but not in the same way as the other excellences, but
: relates to an intermediate amount, while injustice relates to the extremes.
lic is that in virtue of which the just man is said to be a doer, by choice, of
hich is just, and one who will distribute either between himself and another or
two others not so as to give more of what is desirable to himself and less to
b“?" (and conversely with what is harmful), but so as to give what is equal
_.aflCe with proportion; and similarly in distributing between two other
fll'ljllstice()n the other hand is similarly related to the unjust, which is excess
?‘:sf'a.contrary to proportion, of the useful or hurtful. For which reason

1S excess and defect, viz. because it is productive of excess and defect—in
1 Case excess of what is in its own nature useful and defect of what is
! :::Lenln the case of ol}%crs.it is asa w.hole like whaF it is in one’s own case,
ﬁﬁjusumay be violated in cither dlr‘ccnon. In t!w unjust act to have too little

¥ treated; to have too much is to act unjustly.

S be taken as our account of the nature of justice and injustice, and

“Excised by 5 Of H 5 ;
cited by Rameater. the just and the unjust in general.
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6 - Since acting unjustly does not necessarily imply being y
ask what sort of unjust acts imply that the doer is unjust with respect
injustice, e.g. a thief, an adulterer, or a brigand. Surely the answer d
the difference between these types. For a man might even lie with o wom
who she was, but the origin of this act might be not choice bug passi an knowj
unjustly, then, but is not unjust; e.g. a man is not a thief, yet he—-ﬂo?_ i
adulterer, yet he committed adultery; and similarly in all other cases S

Now we have previously stated how the reciprocal is related to tfle
must not forget that what we are looking for is not only what
qualification but also political justice. This is found among men who
with a view to self-sufficiency, men who are free and either proportion '
arithmetically equal, so that between those who do not fulfil this conditiona[::]y .
no political justice but justice in a special sense and by analogy. For Justice -
only between men whose mutual relations are governed by law; and law cxis:m;ts'
men between whom there is injustice; for legal justice is the discrimination 0? “{:r
jus.l and the unjust. And between men between whom there is injustice there is als:
unjust action (though there is not injustice between all between whom there is
unjust action), and this is assigning too much to oneself of things good in themselves
and too little of things evil in themselves. This is why we do not allow a man to ru]e,
but law,".3 because a man behaves thus in his own interests and becomes a tyran.i: ]
The magistrate on the other hand is the guardian of justice, and, if of justice, thenof |
equality also. And since he is assumed to have no more than his share. if he isjusf i
(for he does not assign to himself more or what is good in itself, unless such a share
is proportional to his merits—so that it is for others that he labours, and it is for this
reason that men, as we stated previously, say that justice is another’s good),
therefore a reward must be given him, and this is honour, and privilege; but those
for whom such things are not enough become tyrants.

The justice of a master and that of a father are not the same as this, though
they are like it; for there can be no injustice in the unqdualified scnse towards things.
that are one’s own, but a man’s chattel, and his child until it reaches a certain ag&
and sets up for itself, are as it were part of himself, and no one chooses 1 hurt
himself (for which reason there can be no injustice towards onesell). Therefore tht_’-
justice or injustice of citizens is not manifested in these relations; for it was a8 W&
saw according to law, and between people naturally subject to law, and thesé 1
saw are people who have an equal share in ruling and being ruled. Hence justic® -
more truly be manifested towards a wife than towards children and chattels: for the
former is household justice; but even this is different from political justice:

h is originally indifferent, but when it has been laid down is not
nt, e.g. that 2 prisoner’s ransom shall be a mina, or that a goal‘and not two
"'a]]’be sacrificed, and again all the laws that are passed for particular cases,
« sacrifice shall be made in honour of Brasidas, and the prgvisigns ofdccrecg
¢ think that all justice is of this sort, because that which is by nature is
.able and has everywhere the same force (as fire burns both here and in
while they see change in the things recognized as just. This, however, is not
is unqualified way, but is true in a sense; or rather, with the gods it is
ot true at all, while with us there is something that is just even by nature,
of it is changeable: but still some is by nature, some not by nature. It is
hich sort of thing, among things capable of being otherwise, is by nature,
ch is not but is legal and conventional, assuming that both are equally
Jle. And in all other things the same distinction will apply: by nature the
ad is stronger, yet it is possible that all men should come to be
trous. The things which are just by virtue of convention and expediency are
sures: for wine and corn measures are not everywhere equal, but larger in
ale and smaller in retail markets. Similarly, the things which are just not by
. but by human enactment are not everywhere the same, since constitutions
not the same, though there is but one which is everywhere by nature the

Njust, we o 8
Lo each ty sy ]

pe
0es noy turp ::

t whic

Nor an

IS JUSt withoyg
share thejr It}

hings just and lawful each is related as the universal to its particulars; for
ings that are done are many, but of them each is one, since it is universal.
ere is a difference between the act of injustice and what is unjust, and
1 the act of justice and what is just; for a thing is unjust by nature or by
nt; and this very thing, when it has been done, is an act of injustice, but
is done is not yet this but is unjust. So, too, with an act of justice (though
eral term is rather ‘just action’, and ‘act of justice’ is applied to the
of the act of injustice).

h of these must later be examined separately with regard to the nature and
its species and the nature of the things with which it is concerned.

* Acts just and unjust being as we have described them, a man acts
J O justly whenever he does such acts voluntarily; when involuntarily, he
ither ‘-‘_ﬂjust]y nor justly except in an incidental way; for he does things which
10 be just or unjust. Whether an act is or is not one of injustice (or of justice)
“ined by its voluntariness or involuntariness; for when it is voluntary it is
ée?lﬁ,?uasi Lhe same time is th‘_an_an act gr injusticc_; so that there will be things
0 ult not yet acts of injustice, if voluntariness be not present as well.
S he{j mean, as has been ‘sald belfor.e. any of th.c things in a man’s own
the o 0cs with knowledge, i.e. notin ignorance citljer of the person acteF]
th whl'umcnt used or of the end that will bp attained (g,g,. whom he is
at, and to what end), each such act being done not incidentally nor

7 . Of political justice part is natural, part ]cgal.—-nalural. '
everywhere has the same force and does not exist by people’s thinking this 0

“Reading véuor for Aéyer (‘reason’).
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under compulsion (e.g. if you take my hand and strike someonc clse an harms another by choice, he acts unjustly; and these are the acts

act voluntarily; for the act was not in my power). The person muc:h ll‘ld{,n f.a‘;r;lich imply that the doer is an unjust man, provided that the act
striker’s father, and the striker may know that it is a man or op May be b rtion or equality. Similarly, a man is just when he acts justly by

¢ of :
¢ cts justly if he merely acts voluntarily.

present, but not know that it is his father; a similar distinction may be : L l'hc :
case of the end, and with regard to the whole action. Therefore T.hat'whj:;a_dﬁ in uvollmtary acts some are forgivable, others not. For the mistakes which
ignorance, or though not done in ignorance is not in the agent’s power {:S ‘_1011 ; not only in ignorance but also from ignorance are forgivable, while those
under compulsion, is involuntary (for many natural processes, eve e ;do not from ignorance but (though they do them in ignorance) owing to

M, We know;

both perform and experience, none of which is either voluntary or involungy
¥ ry;

growing old or dying). But in the case of unjust and just acts alike the injysg;
Justice may be only incidental; for a man might return a deposit uﬂwinins:m
from fear, and then he must not be said either to do what is Just or to aclg‘:;a
except in an incidental way. Similarly the man who under ComPUISi{)‘; !
unwillingly fails to return the deposit must be said to act unjustly, and to dow i
unjust, only incidentally. Of voluntary acts we do some by choice, others nog
choice; by choice those which we do after deliberation, not by choice those which
do without previous deliberation. Thus there are three kinds of injury in transac
tions; those done in ignorance are mistakes when the person acted on, the act, the
instrument, or the end is other than the agent supposed; the agent thought eithe;
that he was not hitting any one or that he was not hitting with this missile or
hitting this person or to this end, but a result followed other than that which
thought likely (e.g. he threw not with intent to wound but only to prick), or t
person hit or the missile was other than he supposed. Now when the injury takes
place contrary to reasonable expectation, it is a misadventure. When it is
contrary to reasonable expectation but does not imply vice, it is a mistake (fo
man makes a mistake when the ignorance* originates in him, but is the victim
accident when its origin lies outside him). When he acts with knowledge but !
after deliberation, it is an act of injustice—e.g. the acts due to anger or 10 oth
passions necessary or natural to man; for when men do such harmful and mistak
acts they act unjustly, and the acts are acts of injustice, but this does not imply that
the doers are unjust or wicked; for the injury is not due to vice. But when a man actg
from choice, he is an unjust man and a vicious man.

Hence acts proceeding from anger are rightly judged not to be don
aforethought; for it is not the man who acts in anger but he who enrage

~ which is neither natural nor such as man is liable to, are not forgivable.

Assuming that we have sufficiently defined the suffering and doing of

it may be asked whether there is any truth in Euripides’ paradoxical

‘I slew my mother, that’s my tale in brief.’
“Were you both willing, or unwilling both?”

s’Z-,i'-'1:;(_Js.a~".ible to be voluntarily treated unjustly, or is all suffering of injustice
&ry; as all unjust action is voluntary? And is all suffering of injustice 0!" the
d or else all of the former, or is it sometimes voluntary, sometimes
y2 So, too, with the case of being justly treated; all just action is
so that it is reasonable that there should be a similar opposition in either
it both being unjustly and being justly treated should be either alike
like involuntary. But it would be thought paradoxical even in the case
ustly treated, if it were always voluntary; for some are non-voluntarily
ly. One might raise this question also, whether every one who has
; is unjust is being unjustly treated, or on the other hand it is with
as with acting. In both it is possible to partake of justice incidentally, and
(it is plain) of injustice; for to do what is unjust is not the same as to act
r to suffer what is unjust as to be treated unjustly, and similarly in the
ng justly and being justly treated; for it is impossible to be unjustly
"ﬁlc_other does not act unjustly, or justly treated unless he acts justly. Now

¢ of malice the
Unjustly is simply to harm some one voluntarily, and ‘*voluntarily’ means

d him :hat_:.

starts the mischief. Again, the matter in dispute is not whether the thing hapPe“dh" 3 = the person acted on, the instrume.nt, and the manncr.of ones acting’, oy
or not, but its justice; for it is apparent injustice that occasions anger. FO thet):erc E fent man voluntarily harms himself, not only will he voluntarily be
s W

not dispute about the occurrence of the act—as in commercial transacuori ulness:
o forge

whereas 8 mal
as done 50):

Teated but it will be possible to treat oneself unjustly. (This also is one of
}OFIS in doubt, whether a man can treat himself unjustly.) Again, a man
Marily, owing to incontinence, be harmed by another who acts voluntarily,
Would be possible to be voluntarily treated unjustly. Or is our definition
'St we to *harming another, with knowledge both of the person acted on,
Ment, and of the manner’ add “contrary to the wish of the person acted
4 man may be voluntarily harmed and voluntarily suffer what is unjust,
S Voluntarily treated unjustly; for no one wishes to be unjustly treated,

one of the two parties must be vicious—unless they do so owing !
but, agreeing about the fact, they dispute on which side justice lies (
who has deliberately injured another cannot help knowing that he h
that the one thinks he is being treated unjustly and the other disagrees:

“Reading dyvoiag for airiag.
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not even the incontinent man. He acts contrary to his wish; for no
what he does not think to be good, but the incontinent man does 4,
does not think he ought to do. Again, one who gives what is his own,
Glaucus gave Diomede

Oone “’*'Sheg
4 Homer sayg

Armour of gold for brazen, the price of a hundred beeves for Nine %

is not unjustly treated; for though to give is in his power, to be UNJustly treatad «
not, but there must be some one to treat him unjustly. It i ted ig
unjustly treated is not voluntary.

Of the questions we intended to discuss two still remain for discussio
itis the man who has assigned to another more than his deserts that acis
he who has the excessive share, and whether it is possible 1o treat oneself unjustly,
The questions are connected; for if the former alternative is possible and t],,;
distributor acts unjustly and not the man who has the excessive share, then if a map
assigns more to another than to himself, knowingly and voluntarily, he treats
himself unjustly; which is what modest people seem to do, since the virtuous man
tends to take less than his share. Or does this statement too need qualification? For
he perhaps gets more than his share of some other good, e.g. of honour or of intrinsic
nobility. Again, the question is solved by applying the distinction we applied to
unjust action; for he suffers nothing contrary to his own wish, so that he is not
unjustly treated as far as this goes, but at most only suffers harm.

It is plain too that the distributor acts unjustly, but not always the man who
has the excessive share; for it is not he to whom what is unjust appertains that acts
unjustly, but he to whom it appertains to do the unjust act voluntarily, i.c. the
person in whom lies the origin of the action, and this lies in the distributor not in the
receiver. Again, since things are said to do things in different senses, and thereisa
sense in which lifeless things, or a hand, or a servant who obeys an order, may be
said to slay, he who gets an excessive share does not act unjustly; though he does
what is unjust.

Again, if the distributor gave his judgment in ignorance, he does not act
unjustly in respect of legal justice, and his judgment is not unjust in this sense ?ut
in a sense it is unjust (for legal justice and primary justice are different); but if Wit
knowledge he judged unjustly, he is himself aiming at an excessive share elther:e
gratitude or of revenge. As much, then, as if he were to share in the unji-I_St ‘”f‘:t' 5
man who has judged unjustly for these reasons has got too much; for, assigni®
land on that condition, he received not land but money.

Men think that acting unjustly is in their power, and therefo liver @
is easy. But it is not; to lie with one’s neighbour’s wife, to wound another, © de ate0
bribe, is easy and in our power, but to do these things as a result of a C?Ttm“ sk
character is neither easy nor in our power. Similarly to know what is just an rswnd
is unjust requires, men think, no great wisdom, because it is not hard to ufl ce jus
the matters dealt with by the laws (though these are not the things that a7

s plain, then, thay being

N Whethep
unjustly, or

g the

re that being JUSt

“Iliad V1 236.
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thingg thay ;::
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Jly): but how actions must be done and distributions ejﬂ‘t:ctcd in
tust, to know this is a greater achievement than knowing what is good for
wbc.}tho;jgh even there, while it is casy to know that honey, wine, hellebore,
t:;‘ld the use of the knife are 5o, to know how, to whom, and when there
be appiicd with a view to prodlllcmg health, is no Iesjs an ach;cv.cmcnl_ than
£ being A physician. Again, for this very reason men think that acting unjustly
racteristic of the just man no less than of the unjust, bccausc‘he \fould be not
even more capable of doing each of these acts; for he cog}d l1.c with a woman
a neighbour; and the brave man could throw away his shse!d and turr? to
¢ in this direction or in that. But to play the cqwarq or to act unjustly consists
oing these things, except incidentally, but in doing them as the chsult of.a

q state of character, just as to practise medicine and to heal ansmt‘s not in
applying the knife, in using or not using medicines, but in doing so in

¢ incidenta

ound

ing or not
in way.
Just acts occur between people who participate in things good in themselves
--ﬁ..have too much or too little of them; for some beings (e.g. presumably the
) cannot have too much of them, and to others, those who are incurably bad, not
the smallest share in them is beneficial but all such goods are harmful, while to
.they are beneficial up to a point; therefore justice is essentially something

10 - Our next subject is equity and the equitable, and their respective
ns to justice and the just. For on examination they appear to be neither
olutely the same nor generically different; and while we sometimes praise what
Juitable and the equitable man (so that we apply the name by way of praise cven
stances of the other virtues, instead of ‘good’, meaning by ‘more equitable™
thing is better), at other times, when we reason it out, it seems strange if the
ble, being something different from the just, is yet praiseworthy; for either
or the equitable is not good,” if they are different; or, if both are good, they
same.
These, then, are pretty much the considerations that give rise to the problem
€ cquitable; they are all in a sense correct and not opposed to one another;
€quitable, though it is better than one kind of justice, yet is just, and it is not
SN2 a different class of thing that it is better than the just. The same thing,
IS just angd €quitable, and while both are good the equitable is superior. What
.t.he problem is that the equitable is just, but not the legally just but a
On of legal justice. The reason is that all law is universal but about some
1S N0t possible to make a universal statement which will be correct. In those
0, in which it is necessary to speak universally, but not possible to do so
% th.c i_““’ takes the usual case, though it is not ignorant of the possibility of
nd it js none the less correct; for the error is not in the law nor in the
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legislator but in the nature of the thing, since the matter of practica] esides, no one acts unjustly without committing particular acts of

; i affajrg; | h . . ) . .
kind from the start. When the law speaks universally, then, and 4 o 5_15 of put no one can commit adultery with his own wife or housebreaking on his
which is not covered by the universal statement, then it is right 13¢5 op. his own propert

: b J +when th B ¢ or theft on his own property.
fails us and has erred by over-simplicity, to correct the omission-—yq sac Ieilsla_ 1> neral, the question ‘can a man treat himself unjustly?” is solved also by
>4Y What e

legislator himself would have said had he been present, and would h:
law if he had known. Hence the equitable is just, and better thy
justice—not better than absolute justice but better than the error that arjses &
the absoluteness of the statement. And this is the nature of the equ&esbfr.:
correction of law where it is defective owing to its universality. In facy et

ction we applied to the question ‘can a man be voluntarily treated

N one kinq o . : : :
vident too that both are,bad, being unjustly treated and acting unjustly;

means having less and the other having more than the intermediate
hich plays the part here that the healthy does in the medical art, and that

; , . this j : Sh 5 : : .
reason why all things are not determined by law, viz. that about some thingl:- dition does in the art of bodily training. But still acting unjustly is the
Impossible to lay down a law, so that a decree is needed. For when the thinl , it involves vice and is blameworthy—involves vice which is either of the

nd unqualified kind or almost so (for not all voluntary unjust action
iustice), while being unjustly treated does not involve vice and injustice. In
n; being unjustly treated is less bad, but there is nothing to prevent its
dentally a greater evil. But theory cares nothing for this; it calls pleurisy a
ous mischicf than a stumble; yet the latter may become incidentally the
s, if the fall due to it leads to your being taken prisoner or put to death by

indefinite the rule also is indefinite, like the lead rule used in making the [ egh
moulding; the rule adapts itself to the shape of the stone and is not rigid,
the decree is adapted to the facts.
Itis plain, then, what the equitable is, and that it is just and is better thap

kind of justice. It is evident also from this who the equitable man is; the man W
chooses and does such acts, and is no stickler for justice in a bad sense but tends ¢
take less than his share though he has the law on his side, is cquitable, and this stat
is cquity, which is a sort of justice, and not a different state.

and S0 0

phorically and in virtue of a certain resemblance there is a justice, not
tween a man and himself, but between certain parts of him; yet not every
ustice but that of master and servant or that of husband and wife. For these
tios in which the part of the soul that has reason stands to the irrational
tis with a view to these parts that people also think a man can be unjust to
‘viz. because these parts are liable to suffer something contrary to their
there is therefore thought to be a-mutual justice between them as between
ruled.

is be taken as our account of justice and the other, i.e. the moral,

11 . Whether a man can treat himself unjustly or not, is evident from wha
has been said. For one class of just acts are those acts in accordance with a
excellence which are prescribed by the law; e.g. the law does not command a man
kill himself, and what it does not command it forbids. Again, when a man
violation of the law harms another (otherwise than in retaliation) voluntaril}’_,
acts unjustly, and a voluntary agent is one who knows both the person he is affectin
and the instrument; and he who through anger voluntarily stabs himself does th
contrary to right reason, and this the law does not allow; therefore he is act
unjustly. But towards whom? Surely towards the state, not towards himsell. For
suffers voluntarily, but no one is voluntarily treated unjustly. This is also the reas
why the state punishes; a certain loss of civil rights attaches to the man who destroys -
himself, on the ground that he is treating the state unjustly.

Further, in the sense in which the man who acts unjustly is unjust 0
bad all round, it is not possible to treat oneself unjustly (this is different
former sense; the unjust man in one sense of the term is wicked in a partic hat BiS
way just as the coward is, not in the sense of being wicked all round, 50 3 la the
unjust act does not manifest wickedness in general). For that would m;p ﬁa e
possibility of the same thing’s having been subtracted from and added to L1 T

: ; st alW
thing at the same time; but this is impossible—the just and the unjus e : .
involve more than one person Furthcrpunjusl aClior: is voluntary and don® “INg in accordance with right reason. But such a statement, though true, i1s

choice, and is prior (for the man who because he has suffered does the Sdr:a jtns luminating; for in all other pursuits which are objects of knowledge it
return is not thought to act unjustly); but if a man har‘ms himself he suffer> t .“r.ue to say that we must not exert ourselves nor relax our efforts too much
does the same things at the same !fme‘ Further, a man could be voluntarily tf b but to an intermediate extent and as right reason dictates; but if a man

BOOK VI
landng»!i]
n}}rom-thg ‘.

u]al’i 5&

._-‘Siﬁ@e we have previously said that one ought to choose that which is
“late, not the excess nor the defect, and that the intermediate is determined
ICtates of reason, let us discuss this. In all the states we have mentioned, as
'*T Matters, there is a mark to which the man who possesses reason looks,
htens or relaxes his activity accordingly, and there is a standard which

Ning I : g
1S the mean states which we say are intermediate between excess and
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had only this knowledge he would be none the wiser—e.g. we should not kno
sort of medicines to apply to our body if some one were to say ‘all those
medical art prescribes, and which agree with the practice of one who pogg,
art’. Hence it is necessary with regard to the states of the soul also not o]
true statement should be made, but also that it should be determined
reason is and what is the standard that fixes it.

We divided the excellences of the soul and said that some are excellep,
character and others of intellect. Now we have discussed the mora] excellence.
with regard to the others let us express our view as follows, beginning witp Scm;
remarks about the soul. We said before that there are two parts of the soul—thay
which possesses reason and that which is irrational; let us now draw a similar
distinction within the part which possesses reason. And let it be assumed that there

. Whay
hlch the-
Csses ¢
Y that thig
What righy

Ces of

are two parts which possess reason—one by which we contemplate the king of

things whose principles cannot be otherwise, and one by which we contemplate
variable things; for where objects differ in kind the part of the soul answering to
each of the two is different in kind, since it is in virtue of a certain likeness and
kinship with their objects that they have the knowledge they have. Let one of these
parts be called the scientific and the other the calculative; for to deliberate and to

calculate are the same thing, but no one deliberates about what cannot be

otherwise. Therefore the calculative is one part of the faculty which possesses
reason. We must, then, learn what is the best state of each of these two parts; for
this is the excellence of each.

2 . The excellence of a thing is relative to its proper function. Now therc‘arc‘
three things in the soul which control action and truth—sensation, thought, desire.

Of these sensation originates no action; this is plain from the fact that beasts

have sensation but no share in action. \

What affirmation and negation are in thinking, purstit and avoidance aré in
desire; so that since moral excellence is a state concerned with choice, and € .
deliberate desire, therefore both the reasoning must be true and the desire right, 1
the choice is to be good, and the latter must pursue just what the former afser!i'
Now this kind of intellect and of truth is practical; of the intellect whlchml
contemplative, not practical nor productive, the good and the bad state are tr ¥
and falsity (for this is the function of everything intellectual); while of _Ihe ?aht
which is practical and intellectual the good state is truth in agreement with 118
desire.

The origin of action—its efficient, not its final cause—is choi_Ce- i
choice is desire and reasoning with a view to an end. This is why choice cafﬂ“ o
either without thought and intellect or without a moral state; for good actaonnwﬂec‘
opposite cannot exist without a combination of intellect and character: dis
itself, however, moves nothing, but only the intellect which aims at a7 e;-:o makes
practical; for this rules the productive intellect as well, since every one W
makes for an end, and that which is made is not an end in the unqua  thats
only relative to something, i.e. of something)—only that which is done ¥

and that of
xist

nd choice IS

“ﬁcd.sense[' fol'.
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n is an end, and desire aims at this. Hence choice is either desiderative
sht OF intellectual de.sire, and such an origin of action is a man. (Nothing that is
an object of choice, e.g. no one chooses to have sacked Troy; for no one
aes about the past, but about what is future and contingent, while what is
pable of not having taken place; hence Agathon is right in saying

i0

not ¢a
For this alone is lacking even to God,
To make undone things that have once been done.)

1o function of both the intellectual parts, then, is truth. Therefore the states
most strictly those in respect of which each of these parts will reach truth
o excellences of the two parts.

. Let us begin, then, from the beginning, and discuss these states once
L it be assumed that the states by virtue of which the soul possesses truth by
affirmation or denial are five in number, i.e. art, knowledge, practical
-"philosophic wisdom, comprehension; for belief and opinion may be

w what knowledge is, if we are to speak exactly and not follow mere
ities, is plain from what follows. We all suppose that what we know is not
e of being otherwise; of things capable of being otherwise we do not know,
hey have passed outside our observation, whether they exist or not. Therefore
t of knowledge is of necessity. Therefore it is eternal; for things that are of
ty in the unqualified scnse are all eternal; and things that are eternal are
ted and imperishable. Again, every science is thought to be capable of
ght, and its object of being learned. And all teaching starts from what is
v known, as we maintain in the Analytics® also; for it proceeds sometimes
induction and sometimes by deduction. Now induction is of first princi-
d of the universal and deduction proceeds from universals. There are
; principles from which deduction proceeds, which are not reached by
ction; it is therefore by induction that they are acquired. Knowledge, then, is a
! Capacity to demonstrate, and has the other limiting characteristics which
fy in the Analyties, for it is when a man believes in a certain way and the
les are known to him that he has knowledge, since if they are not better
to h‘_m than the conclusion, he will have his knowledge only incidentally.
this, then, be taken as our account of knowledge.

4 © Among things that can be otherwise are included both things made and
ionr;eé,.i‘::l;ing and acting are different (for their nature we treat even the
{ﬂiﬂ‘e.rem f: € our school as reliable); so lh'at the reasoned szlate of ca?acny to
the mhel‘(.)m the r‘eason‘ed sta‘te of cap;a.crty to make. ?'\Tor are they mch{ded
: r; for neither is acting making nor is making acting. Now since

Sa g : 1 i
flartand is essentially a reasoned state of capacity to make, and there is
SOP 2
Osterior Analytics 1 1.
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neither any art that is not such a state nor any such state that is not 4, arf
identical with a state of capacity to make, involving a true course of rcasOni' are i
art is concerned with coming into being, i.e. with contriving and consideripg
something may come into being which is capable of either being or not bt W
whose origin is in the maker and not in the thing made; for art is concerneq ngc‘itand
with things that are, or come into being, by necessity, nor with things tha¢ do S{?Fr
accordance with nature (since these have their origin in themselves). Making a .
acting being different, art must be a matter of making, not of acting. And iy a Sen11cl
chance and art are concerned with the same objects; as Agathon says, ‘4 lwse
chance and chance loves art’. Art, then, as has been said, is a state concerned Wi:]?
making, involving a true course of reasoning, and lack of art on the contrary js 5
state concerned with making, involving a false course of reasoning: both are
concerned with what can be otherwise. '

5 - Regarding practical wisdom we shall get at the truth by considering who
are the persons we credit with it. Now it is thought to be a mark of a man of
practical wisdom to be able to deliberate well about what is good and expedient for
himself, not in some particular respect, e.g. about what sorts of thing conduce to
health or to strength, but about what sorts of thing conduce to the good life in
general. This is shown by the fact that we credit men with practical wisdom in some
particular respect when they have calculated well with a view to some good end
which is one of those that are not the object of any art. Thus in general the man who
is capable of deliberating has practical wisdom. Now no one deliberates about
things that cannot be otherwise nor about things that it is impossible for him to do.
Therefore, since knowledge involves demonstration, but there is no demonstration
of things whose first principles can be otherwise (for all such things might actually
be otherwise), and since it is impossible to deliberate about things that are Of_
necessity, practical wisdom cannot be knowledge nor art; not knowledge because
that which can be done is capable of being otherwise, not art because action and
making are different kinds of thing. It remains, then, that it is a true and reasoned
state of capacity to act with regard to the things that are good or bad for man. For
while making has an end other than itself, action cannot; for good action itse |
end. It is for this reason that we think Pericles and men like him have pl”dc“;’a
wisdom, viz. because they can see what is good for themselves and what 1 good g
men in general; we consider that those can do this who are good at maﬂﬂg't“igt
households or states. (This is why we call temperance by this name; we imply,thdawe
preserves one’s practical wisdom.*’ Now what it preserves is a belief of the kl;,ects
have described. For it is not any and every belief that pleasant and painful O Ja t
destroy and pervert, e.g. the belief that the triangle has or has not its angles equ .

NI
two right angles, but only beliefs about what is to be done. For the prlﬂC'Pl‘_"\’ the
things that are done consist in that for the sake of which they are to be d(mzhy such

man who has been ruined by pleasure or pain forthwith fails to s¢¢

1f is its

“¥wdpoaiv connected with o@few Tiv pornaw.
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. ec that for the sake of this or because of this he ought to choose and
- hooses and docs; for vice is destructive of the principle.)
patever e c'sdom then, must be a reasoned and true state of capacity to act
ﬁci:icfct :l:man éoodsA But further, while there is such a thing as excellence in
gar

s no such thing as excellence in practical wisdom; and in art he who errs
?e'ls'prefcrab]c but in practical wisdom, as in the excellences he is the
ly i :

“plainly, then, practical wisdom is an excellence and not an art. There being
= f the soul that possess reason, it must be the excellence of one of the two,
:;ifpart which forms opinions; for opinion is about what can.b:? otherwise,
: | wisdom. But yet it is not only a reasoned state; this is shown by

1e ractica ; :
i f that sort may be forgotten but practical wisdom cannot.

t that a state 0

‘Knowledge is belief about things that are universal and necessary, and
re principles of everything that is demonstrated apd .of all knowi(?dge (for
/] "gc involves reasoning). This being so, the ﬁrst principle of what 1s‘kn0wn
ot be an object of knowledge, of art, or of practical wisdom; for that W‘hich can
hown can be demonstrated, and art and practical wisdom deal with thmg.s t‘hat
. otherwise. Nor are these first principles the objects of wisdom, for it is a
e wise man to have demonstration about some things. If, then, the states
h we have truth and are never deceived about things that cannot—or

otherwise are knowledge, practical wisdom, philosophic wisdom, and
chension, and it cannot be any of the three (i.c. practical wisdom, scientific
gé; or philosophic wisdom), the remaining alternative is that it is compre-

that grasps the first principles.

' . Wisdom in the arts we ascribe to their most finished exponents, e.g. to
5 as a sculptor and to Polyclitus as a maker of statues, and here we mean
g by wisdom except excellence in art; but we think that some people are wise
eral, not in some particular field or in any other limited respect, as Homer
he Margites,

Him did the gods make neither a digger nor yet a ploughman
Nor wise in anything else.

3{:%1‘01"’3 wisdom must plainly be the most finished of the forms of knowledge. It
"OWs that the wise man must not only know what follows from the first principles,
MUSt also possess truth about the first principles. Therefore wisdom must be
prg}!ension combined with knowledge—knowledge of the highest objects which
%I\fed as it were its proper completion.

OF it would be strange to think that the art of politics, or practical wisdom, is
5 knOw]edge, since man is not the best thing in the world. Now if what is
Or good is different for men and for fishes, but what is white or straight is
the same, any one would say that what is wise is the same but what is
ty \!ViSe is different; for it is to that which observes well the various matters
& itself that one ascribes practical wisdom, and it is to this that one will
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entrust such matters. This is why we say that some even of the lower ap;

practical wisdom, viz. those which are found to have a power o

of foreg;

be the same; for if the state of mind concerned with a man’s
called wisdom, there will be many wisdoms; there will not be one concer
good of all animals (any more than there is one art of medicine for
things), but a different wisdom about the good of each species.
But if the argument be that man is the best of the animal
difference; for there are other things much more divine in their nature eye
man, e.g., most conspicuously, the bodies of which the heavens are framedn thay
what has been said it is plain, then, that wisdom is knowledge, -
comprehension, of the things that are highest by nature. This
Anaxagoras, Thales, and men like them have wisdom but not pr
when we see them ignorant of what is to their own advantage, and why we say th,
they know things that are remarkable, admirable, difficult, and divine, but usele a'f
viz. because it is not human goods that they seek. =
Practical wisdom on the other hand is concerned with things human and things
about which it is possible to deliberate; for we say this is above all the work of the
man of practical wisdom, to deliberate well, but no one deliberates about things that
cannot be otherwise, nor about things which have not an end, and that a good that

8, this makeS no

combined wig,
18 why we sa

can be brought about by action. The man who is without qualification good at

deliberating is the man who is capable of aiming in accordance with calculation at
the best for man of things attainable by action. Nor is practical wisdom concerned
with universals only—it must also recognize the particulars; for it is practical, and
practice is concerned with particulars. This is why some who do not know, and
especially those who have experience, are more practical than others who know; for
if 2 man knew that light meats are digestible and wholesome, but did not know
which sorts of meat are light, he would not produce health, but the man who knows
that chicken is wholesome is more likely to produce health.

Now practical wisdom is concerned with action; therefore one should have
both forms of it, or the latter in preference to the former. Here, too, there must b¢2
controlling kind.

8 . Political wisdom and practical wisdom are the same state of mind, b b
be them is not the same. Of the wisdom concerned with the city, the Praf:uc?s
wisdom which plays a controlling part is legislative wisdom, while that whic le
related to this as particulars to their universal is known by the general naf:g
‘political wisdom’; this has to do with action and deliberation, for a decree is 2 lfhtlhis
to be carried out in the form of an individual act. This is why the cxp"“"’nts - qua
art are alone said to take part in politics; for these alone do things 25 4
labourers do things. . which i

Practical wisdom also is identified especially with that form of 1t wb the
concerned with a man himself—with the individual; and this is knoW" :hoid
general name ‘practical wisdom’; of the other kinds one is calle hous

S hayg

- . . . - e

regard to their own life. It is evident also that wisdom and the art of politics t With
3.C:

OWn interestg is tormi

ned wity, the
all EXisting

Fl‘cm r

actical wisdom,
{3
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. another legislation, the third politics, and of the last one part is called

Pn}.ent;nd the other judicial. Now knowing what is good for oneself will be
| v;knowlcdge’ but is very different from the other kinds; and the man who
d_.‘:j concerns himself with his own interests is thought to have practical
.nwhile politicians are thought to be busybodies; hence the words of

But how could I be wise, who might at case,
Numbered among the army’s multitude,

Have had an equal share?. . .

For those who aim too high and do too much. . . .

who think thus seek their own good, and consider that one ought to'do $0.
is opinion, then, has come the view that such men have practical wisdom;
rhaps one’s own good cannot exist without household management,' nqr
t a form of government. Further, how one should order one's own affairs is
ear and needs inquiry.
What has been said is confirmed by the fact that while young men become
cians and mathematicians and wise in matters like these, it is thought that
g man of practical wisdom cannot be found. The cause is that such wisdom is
ned not only with universals but with particulars, which become familiar
xperience, but a young man has no experience, for it is length of time that
erience; indeed one might ask this question too, why a boy may become a
atician, but not a wise man or a natural scientist. [s it because the objects of
matics exist by abstraction, while the first principles of these other subjects
rom experience, and because young men have no conviction about the latter
nerely use the proper language, while the essence of mathematical objects is
L enough to them?
‘Further, error in deliberation may be either about the universal or about the
ular; we may fail to know either that all water that weighs heavy is bad, or
IS particular water weighs heavy.
that practical wisdom is not knowledge is evident; for it is, as has been said,
Cerned with the ultimate particular fact, since the thing to be done is of this
- It is opposed, then, to comprehension; for comprehension is of the
ons, for which no reason can be given, while practical wisdom is concerned
_.ﬂlﬂ ‘ultimate particular, which is the object not of knowledge but of
€ption—noy the perception of qualities peculiar to one sense but a perception
10 that by which we perceive that the particular figure before us is a triangle;
: thal_direction too there will be a limit. But this is rather perception than
Wisdom, though it is another kind of perception.

* There is a difference between inquiry and deliberation; for deliberation is
fﬂar kind of inquiry. We must grasp the nature of excellence in deliberation
m“'he'lher it is a form of knowledge, or opinion, or skill in conjecture, or
S1er kind of thing. It is not knowledge; for men do not inquire about the
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things they know about, but good deliberation is a kind of deliberation, apg h
deliberates inquires and calculates. Nor is it skill in conjecture; for lhise Who
involves no reasoning and is something that is quick in its operation, While th
deliberate a long time, and they say that one should carry out quick]
conclusions of one’s deliberation, but should deliberate slowly. Again, reqq; Vil
mind is different from excellence in deliberation; it is a sort of skill in conj
Nor again is excellence in deliberation opinion of any sort. But since the mqp wh
deliberates badly makes a mistake, while he who deliberates well does so Correct] 5
excellence in deliberation is clearly a kind of correctness, but neither of knowleq 3
nor of opinion; for there is no such thing as correctness of knowledge (since theregie
no such thing as error of knowledge), and correctness of opinion is truth; and at lh:
same time everything that is an object of opinion is already determined. Byt again
excellence in deliberation involves reasoning. The remaining alternative, thep, s

hess o
EClure,

that it is correctness of thinking; for this is not yet assertion, since, while opinion iy

not inquiry but already assertion, the man who is deliberating, whether he does go
well or ill, is searching for something and calculating.

But excellence in deliberation is a certain correctness of deliberation; hence we
must first inquire what deliberation is and what it is about. And, there being more
than one kind of correctness, plainly excellence in deliberation is not any and every
kind; for the incontinent man and the bad man will reach as a result of his
calculation what he sets himself to do,** so that he will have deliberated correctly,
but he will have got for himself a great evil. Now to have deliberated well is thought
to be a good thing; for it is this kind of correctness of deliberation that is excellence
in deliberation, viz. that which tends to attain what is good. But it is possible to
attain even good by a false deduction and to attain what one ought to do but not by
the right means, the middle term being false; so that this too is not yet excellence in
deliberation—this state in virtue of which one attains what one ought but not by the
right means. Again it is possible to attain it by long deliberation while another man
attains it quickly. Therefore in the former case we have not yet got excellence 11
deliberation, which is rightness with regard to the expedient—rightness in respect
both of the conclusion, the manner, and the time. Further it is possible have
deliberated well either in the unqualified sense or with reference to a particular EI_‘d'
Excellence in deliberation in the unqualified sense, then, is that which succeeds W1 4
reference to what is the end in the unqualified sense, and excellence in deliberation
in a particular sense is that which succeeds relatively to a particular end. If, lhsn‘_ln
is characteristic of men of practical wisdom to have deliberated well, cxccllsl‘l“’;
deliberation will be correctness with regard to what conduces to the end of Wit
practical wisdom is the true apprehension.

i e whi¢
10 - Understanding, also, and goodness of understanding, in virtu® oi]eith
men are said to be men of understanding or of good understanding. ﬂ:’ va

entirely the same as opinion or knowledge (for at that rate all men would 2

*Reading é¢iv for ibéiv.
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ing), nor are they one of the particular sciences, such as
¢ of things connected with health, or geometry, the science of
nitudes. For understanding is neither about things that are a_lways f‘md
+anoeable, nor about any and every one of the things that come into being,

h'anghings which may become subjects of questioning and deliberation.
bqut’ tabout the same objects as practical wisdom; but understanding and
hfisdom are not the same. For practical wisdom issues commands, s%nce its
hat ought to be done or not to be done; but understanding only judges.
rstanding 18 identical with goodness of understan‘ding., men of und}:rstandmg
en of good understanding.) Now understanding is neither the ha.vmg nor th.e
o of practical wisdom; but as learning is called undf:rst&ndlng.whcn it
he exercise of the faculty of knowledge, so ‘understanding’ is applicable to
ise of the faculty of opinion for the purpose of judging of what some one
ys about matters with which practical wisdom is concerned—and of judging

for ‘well’ and ‘soundly’ are the same thing. And from this has come the use
name ‘understanding’ in virtue of which men are said to be of good
nding, viz. from the application of the word to learning; for we often call

nderstanding.

understand
ne, the scienc

. What is called judgement, in virtue of which men are said to be
5 and to have judgement, is the right discrimination of the equitable. This
own by the fact that we say the equitable man is above all others a man of
eness and identify equity with forgiveness about certain facts. And forgive-
udgement which discriminates what is equitable and does so correctly; and
judgement is that which judges what is true.
w all the states we have considered converge, as might be expected, on the
int; for when we speak of judgement and understanding and practical
m and comprehension we credit the same people with possessing judgement
rehension and with having practical wisdom and understanding. For all
faculties deal with ultimates, i.c. with particulars; and being a man of
tanding and of good judgement or of forgiveness consists in being able to
bout the things with which practical wisdom is concerned; for the equities
mon to all good men in relation to other men. Now all things which have to
are included among particulars or ultimates; for not only must the man of
L wisdom know particular facts, but understanding and judgement are also
med with things to be done, and these are ultimates. And comprehension is
;;':fd l“'_'ilh the ultimates in both directions; for both the primary deﬁnitior}s
2 stl‘:tt_ll'nale:s are objects of comprehension and not of avrgumcnt, and in
fations comprehension grasps the unchangeable and primary definitions,
‘:iﬁ:;aiical reasonings it grasps the last and contingent fact, i.e. the second
190 For these are the starting-points of that for the sake of which, since the

*Zuyyvioun, forgiveness, is a form of yvéun, ‘judgement’.
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universals are reached from the particulars; of these therefore
perception, and this is comprehension.
.This is why these states are thought to be natural endowmcnts—qwh
one s thought to be wise by nature, people are thought to have )};whi]e ng
Jufjgcment, understanding, and comprehension. This is shown by the f: Natyre
Fhmk our powers correspond to our time of life, and that a particular a 1(:% that e
it wmprehe‘nsion and judgement; this implies that nature is the Cii TIngs with
comprehension is both beginning and end; for demonstrations are fro i [chce
abf;u{t these.]’® Therefore we ought to attend to the undemonstrated rn thcse and
opinions of experienced and older people or of people of practical WiSdS;ylngs Al
than to demonstrations; for because experience has given them a _m TS
aright. 1 €Y@ they seg
We have stated, then, what practical wisdom and wisdom are and with
each of them is concerned, and we have said that each is the cxcellen’ce ofa ét Ve
part of the soul. e

We must py
€

o it it bl o ot o
] ‘ : ings that will make a man happy (for it
is ngt concerned with any coming into being), and though practical wisdom has this
merit, for what purpose do we need it? Practical wisdom is the quality of mind
CO[I.CEI'JI'IG‘C] with things just and noble and good for man, but these are the things
whlch‘ it is the mark of a good man to do, and we are none the more able to act for
knowmg.them if the excellences are states, just as we are none the better able to act
for'knowmg the things that are healthy and sound, in the sense not of producing but
of issuing from the state of health; for we are none the more able to act for having
the art of medicine or of gymnastics. But if we are to say that it is useful®” not for the
sake of this but for the sake of becoming good, practical wisdom will be of no use to
those who are good; but again it is of no use to those who are not;*® for it will make
no difference whether they have practical wisdont themselves or obey others who
have it, and it would be enough for us to do what we do in the case of health; though
we wish to become healthy, yet we do not learn the art of medicine. Besides this. it
Would be thought strange if practical wisdom, being inferior to wisdom, is to b put
in authority over it, as seems to be implied by the fact that the art which produc®
anything rules and issues commands about that thing.

These, then, are the questions we must discuss; so far we have only state
difficulties.

Now first let us say that in themselves these states must be wort
because they are the excellences of the two parts of the soul respectivelys ©
neither of them produces anything.

Secondly, they do produce something, not as the art of medici
health, however, but as health produces health: so does wisdom produce hagR

d the

hy of choice
ven |

o S“Bywatcr thinks that this sentence has been misplaced.
Reading yoiaupor for dpdepuor. “*Reading obew for € xovaty.

'r_'.not to do.)

3 e of excellence entire, by being possessed and by actualizing itself it
bel

man happy. £ ) ” i .
.‘ﬁ;’ain the function of man is achieved only in accordance with practical

as well as with moral excellence; for excellence makes the aim right, and
O_[:al wisdom the things leading to it. (Of the fourth part of the soul—the
; ere is no such excellence; for there is nothing which it is in its power to

gl ti\"e‘_’th

~ with regard to our being none the more gblc to do because of our prfictical
"om what is noble and just, let us begin a little furt‘her back, starting with the
owing principle. As we say that some people who dt’? just acts.all'c not ncccs.sanly
b i.e. those who do the acts ordained by the laws either unwillingly or owing to
"‘rance or for some other reason and not for the sake of the acts themselves
ugh, to be sure, they do what they should and all the lhipgs that the good man
1), so is it, it seems, that in order to be good one must be in a.ccrtam state when
does the several acts, i.e. one must do them as a result of choice and for the sake
acts themselves. Now excellence makes the choice right, but the question of
things which should naturally be done to carry out our choice belongs not to

llence but to another faculty. We must devote our attention to these matters
give a clearer statement about them. There is a faculty which is called
erncss; and this is such as to be able to do the things that tend towards the mark

ve set before ourselves, and to hit it. Now if the mark be noble, the cleverness
audable, but if the mark be bad, the cleverness is mere villainy; hence we call
ever both men of practical wisdom and villains.* Practical wisdom is not the
culty, but it does not exist without this faculty. And this eye of the soul acquires

formed state not without the aid of excellence as has been said and is plain; for
rences which deal with acts to be done are things which involve a starting-point,
ince the end, i.e. what is best, is of such and such a nature’, whatever it may be
for the sake of argument be what we please); and this is not evident except to
% ‘_’Od man; for wickedness perverts us and causes us to be deceived about the
ng-points of action. Therefore it is evident that it is impossible to be practically
Wwithout being good.

13 . we must therefore consider excellence also once more; for virtue too is
milar]y related; as practical wisdom is to cleverness—not the same, but like it—s0o
'atural excellence to excellence in the strict sense. For all men think that each
_ f’f character belongs to its possessors in some sense by nature; for from the very
MeNt of birth we are just or fitted for self-control or brave or have the other
m&“aliti%; but yet we seck something else as that which is good in the strict

We seek for the presence of such qualities in another way. For both children
._';:cs h'd\’e the natural dispositions to these qualities, but wi‘thout thought
hayegldcntly hurtful. Only we seem to see thi§ much.‘that, while one may be
o Y them, as a strong body which moves without sight may stumble badly

“Reading rois Tavelpyous.
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o 4id be most fitting to oppose superhuman excellence, something heroic
0

because of its lack of sight, still, if a man once acquires thought (hy,
s Homer has represented Priam saying of Hector that he was very

difference in action; and his state, while still like what it was, will th
in the strict sense. Therefore, as in the part of us which forms opiniong there
types, cleverness and practical wisdom, so too in the moral part there are tW:}‘ret _
natural excellence and excellence in the strict sense, and of these the I
practical wisdom. This is why some say that all the excellences
practical wisdom, and why Socrates in one respect was on the right t
another he went astray; in thinking that all the excellences were form
wisdom he was wrong, but in saying they implied practical wisdom
This is confirmed by the fact that even now all men, when they defi
after naming the state and its objects add ‘that (state) which is in accordance with
the right reason’; now the right reason is that which is in accordance with practie j
wisdom. All men, then, seem somehow to divine that this kind of state is exceilenczi._ _ : !
viz. that which is in accordance with practical wisdom. But we must goa littlé : rutish qualities are also produced h.y disease or def.ormlty; an.d we also
further. For it is not merely the state in accordance with right reason, but the sta;e. s evil name those who surpass ordinary men in vice. Of this .klnd of
that implies the presence of right reason, that is excellence; and practical wisdorﬁ'i; ion, however, we must later make some mention, while we have discussed
right reason about such matters. Socrates, then, thought the excellences were forms ore: we must now discuss incontinence and softness (or effeminacy), and
of reason (for he thought they were, all of them, forms of knowledge), while we ce and endurance; for we must treat cach of the two neither as identical
think they involve reason. cellence or wickedness, nor as a different genus. We must, as in all other
Itis clear, then, from what has been said, that it is not possible to be good inthe he phenomena before us and, after first discussing the difficulties, go on
strict sense without practical wisdom, nor practically wise without moral excel- possible, the truth of all the reputable opinions about these affections or,
lence. But in this way we may also refute the dialectical argument whereby it might is, of the greater number and the most authoritative; for if we both resolve
be contended that the excellences exist in separation from each other; the same ulties and leave the reputable opinions undisturbed, we shall have proved
man, it might be said, is not best equipped by nature for all the excellences, so that

ufficiently.
he will have already acquired one when he has not yet acquired another. Thisis / both continence and endurance are thought to be included among things
possible in respect of the natural excellences, but not in respect of those in respectof ‘praiseworthy, and both incontinence and softness among things bad and
which a man is called without qualification good; for with the presence of the one vorthy; and the same man is thought to be continent and ready to abide by
quality, practical wisdom, will be given all the excellences. And it is plain that, even It of his calculations, or incontinent and ready to abandon them. And the
if it were of no practical value, we should have needed it because it is the excellence: nt man, knowing that what he does is bad, does it as a result of passion,
of the part of us in question; plain too that the choice will not be right without

d continent man, knowing that his appetites are bad, does not follow them
practical wisdom any more than without excellence: for the one determines the en f his reason. The temperate man all men call continent and disposed to
and the other makes us do the things that lead to the end.

Nce, while the continent man some maintain to be always temperate but
But again it is not supreme over wisdom, i.e. over the superior part of u Ot and some call the self-indulgent man incontinent and the incontinent

€5 q

en be excclien ;

e, 4

1 seemed not, he,

b ?"h’:;;“d of a mortal man, but as one that of God’s seed came.®
are formg of .
rack whie .in |
S Of practicg
he wag right.
ne EXcellence,

if. as they say, men become gods by excess of excellence, of this kind must
be" the state opposed to the brutish state; for as a brute has no vice or
- so neither has a god; his state is higher than excellence, and that of a
-.éiﬂ"erent kind of state from vice.

: since it is rarely that a godlike man is found—to use the epithet of the
ho when they admire any one highly call him a ‘godlike man’—so too
_'{ypc is rarely found among men, it is found chiefly among foreigners,

s, any

i - ; : orits ; £ U : S
more than the art of medicine is over health: for it does not use it but prO"ldesijir 0 - : If "}dUIgeni indiscriminately, while others distinguish them. The man of
coming into being; it issues orders, then, for its sake, but not to it. Fur}‘}e g‘odé Hwisdom, they sometimes say, cannot be incontinent, while sometimes they

Some who are practically wise and clever are incontinent. Again men are

i-"-’i)‘lcflntinem with respect to anger, honour, and gain.—These, then, are the
N4l are said,

maintain its supremacy would be like saying that the art of politics rules t
because it issues orders about all the affairs of the state.

Now we may ask what kind of right belief is possessed by the man who
€ontinently. That he should behave so when he has knowledge, some say

BOOK VII

¢ moral state® 108 Ole; for it would be strange—so Socrates thought—if when knowledge
]‘ - Let us now make a fresh .bcg!nmng_and point out thaf OThe contrafies i an something else could master it and drag it about like a slave. For
be avoided there are three kinds—vice, incontinence, brutishness. 1o brutis

two of these are evident—one we call excellence, the other continence: “liad XXIV 258.
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have now stated what continence, incontinence, endurance, and softness

actually appear to be; but because the other extreme is seen in fey peop]
€ and 4 slated h h
these states are related to each other.

seldom, as temperance is thought to be contrary only to 59|f'indulgcnc,:
continence to incontinence. viig
Since many names are applied analogically, it is by analogy th
to speak of the continence of the temperate man; for both the contin
temperate man are such as to do nothing contrary to reason for the sake of E
bodily pleasures, but the former has and the latter has not bad appetites, ang ::e :
latter is such as not to feel pleasure contrary to reason, while the former is syep, ast&'
feel pleasure but not to be led by it. And the incontinent and the self-indulgent ma",
are also like one another; they are different, but both pursue bodily P'EaSuresch:.j
latter, however, also thinking that he ought to do so, while the former does noy think
this. d

The study of pleasure and pain belongs to the province of the political
er: for he is the architect of the end, with a view to which we call one thing
nother good without qualification. Further, it is one of our necessary tasks
er them; for not only did we lay it down that moral excellence and vice are
d with pains and pleasures, but most people say that happiness involves
‘this is why the blessed man is called by a name derived from a word
¢ joyment.**
some people think that no pleasure is a good, either in itself or
since the good and pleasure are not the same; others think that some
are good but that most are bad. Again there is a third view, that even if all
10 - Nor can the same man have practical wisdom and be incontinent; forjt | are goods, yet the best thing cannot be pleasure. The reasons given for the
has been shown that a man is at the same time practically wise, and good in respect ; sure is not a good at all are (a) that every pleasure is a perceptible
of character. Further, a man has practical wisdom not by knowing only but by ‘natural state, and that no process is of the same kind as its end, e.g. no
acting; but the incontinent man is unable to act—there is, however, nothing to f building of the same kind as a house. (b) A temperate man avoids
prevent a clever man from being incontinent; this is why it is sometimes actually. . (¢) A man of practical wisdom pursues what is free from pain, not what is
thought that some people have practical wisdom but are incontinent, viz. because (d) The pleasures are a hindrance to thought, and the more so the more
cleverness and practical wisdom differ in the way we have described in our first hts in them, e.g. in sexual pleasure; for no one could think of anything
discussions, and are near together in respect of their reasoning, but differ in respect orbed in this. (¢) There is no art of pleasure; but every good is the product
of their choice—nor yet is the incontinent man like the man who knows and is . (f) Children and the brutes pursue pleasures. The reasons for the view
contemplating a truth, but like the man who is asleep or drunk. And he ac;fé. Il pleasures are good are that (a) there are pleasures that are actually base
voluntarily (for he acts in a sense with knowledge both of what he does and of that cts of reproach, and (b) there are harmful pleasures; for some pleasant
for the sake of which he does it), but is not wicked since his choice is good; so thath‘i,_ e unhealthy. The reason for the view that the best thing is not pleasure is
is half-wicked. And he is not unjust; for he does not act of malice aforelhoughl:"i_’f Te is not an end but a process.
the two types of incontinent man the one does not abide by the conclusions of His: feni
deliberation, while the excitable man does not deliberate at all. And thus :hg
incontinent man is like a city which passes all the right decrees and has good 1aws,
but makes no use of them, as in Anaxandrides’ jesting remark, '

at we haye come
cnt man apq "le.

These are pretty much the things that are said. That it does not follow
> grounds that pleasure is not a good, or even the chief good, is plain from
¥Ing considerations. First, since that which is good may be so in either of
i '(?ne thing good simply and another good for a particular person),
ﬂstl_lutions and states, and therefore also movements and processes, will
ondingly divisible. OF those which are thought to be bad some will be bad
ﬂaf!ﬁcation but not bad for a particular person, but worthy of his choice,
- Will not be worthy of choice even for a particular person, but only at a

‘The city willed it, that cares nought for laws’;

but the wicked man is like a city that uses its laws, but has wicked la\\js .to us:.css 1
Now incontinence and continence are concerned with that which 110 e;luti
the state characteristic of most men; for the continent man abides by his res il
more and the incontinent man less than most men can. 3 n“tne and for a short period, though not without qualification; while
Of the forms of incontinence, that of excitable pcgple is more iiurthosc who are d i:cz:':if]c““m;' but seem 10::3 50, viz. all those which involve pain and
w iber: ot abide by their decisions, an : ; 5| ¢, e.g. the processes that go on in sick persons.
:_)f 1ho§e ho dellbemte_ but _do n v Bl inconﬂ“‘“qf 1 pro that g per
incontinent through habituation are more curable than those in whon ven habit is : ’ ind of good being activity and another being state, the processes
is innate; for it is easier to change a habit than to change one’s nature; € 4 t__w“S to‘our nalura]‘statc are only incidentally pleasant; for that matter the
hard to change just because it is like nature, as Evenus says: o . °_"k in Ehc appetites for them is the activity of so much of our state and
- “aS remained unimpaired: for there are actually pleasures that involve no

able than that

I say that habit’s but long practice, friend,

And this becomes men’s nature in the end. “uaxépog from xaipa.
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pain or appetite (e.g. those of contemplation), the nature in such case
ase n

defective at all. That the others are incidental is indicated by the fact thatot being.
Me

not enjoy the same things®’ when their nature is in its settled state as the o
is being replenished, but in the former case they enjoy the things that arcc r"hcn it
without qualification, in the latter the contraries of these as well: for then Ihp eas“im
even sharp and bitter things, none of which is pleasant either by nature Orcy_enjo

qualification. Nor, then, are the pleasures; for as pleasant things differ SO“’(Iilhout

pleasures arising from them. .

Agalin, it is not necessary that there should be something else bet
pleasure, as some say the end is better than the process; for pleasures are
processes nor do they all involve process—they are activities and ends; nor dg tll: 3
arise when we are becoming something, but when we are exercising some facult'esf
and not all pleasures have an end different from themselves, but only the pleasyr, )
of persons who are being led to the completing of their nature. This is why it is n::
right to say that pleasure is a perceptible process, but it should rather be called
activity of the natural state, and instead of ‘perceptible’ ‘unimpeded’. It is thought
to be a® process just because they think it is in the strict sense good: for they think
that activity is a process which it is not.

: Th.e view that pleasures are bad because some pleasant things are unhealthy is
like saying that healthy things are bad because some healthy things are bad for the
pocket; both are bad in the respect mentioned, but they are not bad for that
reason—indeed, contemplation itself is sometimes injurious to health.

Neither practical wisdom or any state is impeded by the pleasure arising from
it; it s foreign pleasures that impede, for the pleasures arising from contemplation
and learning will make us contemplate and learn all the more.

The fact that no pleasure is the product of any art arises naturally enough:
there is no art of any other activity either, but only of the capacity; though for that
matter the arts of the perfumer and the cook are thought to be arts of pleasure.

The arguments that the temperate man avoids pleasure and that the man of
practical wisdom pursues the painless life, and that children and the brutes pursu€
pleasure, are all refuted by the same consideration. We have pointed out in whaf
sense pleasures are good without qualification and in what sense some are not good:
now both the brutes and children pursue pleasures of the latter kind (and the man®
practical wisdom pursues tranquil freedom from that kind), viz. those which |mPlzlr
appetite and pain, i.e. the bodily pleasures (for it is these that are of this nature) anl
the excesses of them, in respect of which the self-indulgent man is sclf—indulgeno-
This is why the temperate man avoids these pleasures; for even he has pleasures
his own.

ter thap

: in

13 . Butfurther itis agreed that pain is bad and to be avoided: for -“’0”1:;:33“

is without qualification bad, and other pain is bad because it is in som¢ rcgethiﬂs
Q

impediment to us. Now the contrary of that which is to be avoided, gud 3

“Omitting fie.
“Retaining rig for reaw.
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and bad, is good. Pleasure, then, is necessarily a good. For the answer
hat it is just as the greater is contrary both to the less and to the
ful: since he would not say that pleasure is essentially a species

woided
Sippuss L
is not SUCCESS

d if certain pleasures are bad, that does not prevent the best thing from
ome pleasure—just as knowledge might be, though certain kinds of
edge are bad. Perhaps it is even necessary, if each state has unimpeded
ties, that whether the activity (if unimpeded) of all our states or that of some
hem is happiness, this should be the thing most worthy of our choice; and
ity is a pleasure. Thus the chief good would be some pleasure, though most
ures might perhaps be bad without qualification. And for this reason all men
hat the happy life is pleasant and weave pleasure into happiness—and
nably too; for no activity is complete when it is impeded, and happiness is a
lete thing; this is why the happy man needs the goods of the body and external
. i.e. those of fortune, viz. in order that he may not be impeded in these ways.
ho say that the victim on the rack or the man who falls into great
unes is happy if he is good, are, whether they mean to or not, talking
nse. Now because we need fortune as well as other things, some people think
fortune the same thing as happiness; but it is not that, for even good fortune
‘when in excess is an impediment, and perhaps should then be no longer called
rtune; for its limit is fixed by reference to happiness.
And indeed the fact that all things, both brutes and men, pursue pleasure in an
on of its being somehow the chief good:

S0

No voice is wholly lost that many peoples. . . .%
NCe no one nature or state either is or is thought the best for all, neither do all
¢ the same pleasure; yet all pursue pleasure. And perhaps they actually pursue
he pleasure they think they pursue nor that which they would say they pursue,
same pleasure; for all things have by nature something divine in them. But
ily pleasures have appropriated the name both because we oftenest steer our
'. for them and because all men share in them; thus because they alone are
llai:- men think there are no others.

1S evident also that if pleasure and activity is not a good, it will not be the
lhatlthc happy man lives a pleasant life; for to what end should he need
':ll;:s if it isvnot a good but the happy man may even live a painful life? For pain
~°Tanevil nor a good, if pleasure is not; why then should he avoid it?
_elseel_'efql't‘-, too, the life of the good man will not be pleasanter than that of any
=58 if his activities are not more pleasant.
"4 - With regard to the bodily pleasures, those who say that some pleasures
Y mu‘ch to be chosen, viz. the noble pleasures, but not the bodily pleasures,
95¢ With which the self-indulgent man is concerned, must consider why,”

“Hesiod, Works and Days 763.
Placing a comma after dxohaaroy.
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then, the contrary pains are bad. For the contrary of bad is good. Are the nee
pleasures good in the sense in which even that which is not bad is good? O ;
good up to a point? Is it that where you have states and processes of whi
cannot be too much, there cannot be too much of the corresponding pl
that where there can be too much of the one there can be too much of the
Now there can be too much of bodily goods, and the bad man is bad by virg
pursuing the excess, not by virtue of pursuing the necessary pleasures (for auue o
enjoy in some way or other both dainty foods and wines and sexual interc()uts(:";en
not all men do so as they ought). The contrary is the case with pain; for he doe, b
avoid the excess of it, he avoids it altogether; for the alternative to ex e
is not pain, except to the man who pursues this excess.

Since we should state not only the truth, but also the cause of error—for this

are they

Ch 1here
eaSure, an

Other alsg9

contributes towards producing conviction, since when a reasonable explanation jg
given of why the false view appears true, this tends to produce belief in the true‘:

view—therefore we must state why the bodily pleasures appear the more worthy of
choice. Firstly, then, it is because they expel pain; owing to the excesses of pain men

pursue excessive and in general bodily pleasure as being a cure for the pain. Now
curative agencies produce intense feeling—which is the reason why they are
pursued—because they show up against the contrary pain. (Indeed pleasure is

thought not to be good for these two reasons, as has been said, viz. that some of them
are activities belonging to a bad nature—either congenital, as in the case of a brute,

or due to habit, i.e. those of bad men; while others are meant to cure a defective
nature, and it is better to be in a healthy state than to be getting into it, but these

arise during the process of being made complete and are therefore only incidentally
good.) Further, they are pursued because of their violence by those who cannot
enjoy other pleasures. At all events some people”’ manufacture thirsts for them-
selves. When these are harmless, the practice is irreproachable; when they are

hurtful, it is bad. For they have nothing else to enjoy, and, besides, a neutral state is

painful to many people because of their nature. For animals are always toiling,
the students of natural science also testify, saying that sight and hearing are
painful; but we have become used to this, as they maintain. Similarly, while. 11
youth, people are, owing to the growth that is going on, in a situation like that of
drunken men, and youth is pleasant, on the other hand people of excitable natu_f'i
always need relief; for even their body is ever in torment owing to its Sp‘?cm-‘
composition, and they are always under the influence of violent desire; but pai? ).
driven out both by the contrary pleasure, and by any chance pleasure if
and for these reasons they become self-indulgent and bad. But the pleasure
not involve pains do not admit of excess; and these are among the things pleas
nature and not incidentally. By things pleasant incidentally I mean those that
cures (for because as a result people are cured, through some action of t
remains healthy, for this reason the process is thought pleasant); things
pleasant are those that stimulate the action of the healthy nature.

ant

""Reading rwis.
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2 re is o one thing that is always pleasant, because our na.ture is not simple
= is another element in us as well, inasmuch as we are perishable creatures,
¢ one element docs something, this is unnatural to the other nature, and
J¢ two elements are evenly balanced, what is done seems neither painful nor
. for if the nature of anything were simple, the same action would always be
é;sant to it. This is why God always enjoys a single and simple pleasure; for
ot only an activity of movement but an activity of immobility, and pleasure
.1.1:101“6 in rest than in movement. But ‘change in all things is sweet’, as the
5"" because of some vice; for as it is the vicious man that is changeable, so
re that needs change is vicious; for it is not simple nor good.
e have now discussed continence and incontinence, and pleasure and pain,
hat each is and in what sense some of them are good and others bad; it

o speak of friendship.

BOOK VIII

~ After what we have said, a discussion of friendship would naturally
1ce it is an excellence or implies excellence, and is besides most necessary
view to living. For without friends no one would choose to live, though he had
goods; even rich men and those in possession of office and of dominating
thought to need friends most of all; for what is the use of such prosperity
he opportunity of beneficence, which is exercised chiefly and in its most
rm towards friends? Or how can prosperity be guarded and preserved
iends? The greater it is, the more exposed is it to risk. And in poverty and
isfortunes men think friends are the only refuge. It helps the young, too,
om error; it aids older people by ministering to their needs and
ting the activities that are failing from weakness; those in the prime of
imulates to noble actions—‘two going together’—for with friends men are
€ both to think and to act. Again, parent seems by nature to feel it for
nd offspring for parent, not only among men but among birds and among
mals; it is felt mutually by members of the same race, and especially by
I€Nce we praise lovers of their fellow men. We may see even in our travels
i }'_and dear every man is to every other. Friendship seems too to hold states
:;}':}E;nd l?wgi\iers to care more for it than for justice; for unanimity seems to
e Orstng like friendship, and this they aim at most of all, and expel faction as
Pt enemy: and when men are friends they have no need of justice, while
€Y are just they need friendship as well, and the truest form of justice is
0 be a friendly quality.
1S not only necessary but also noble; for we praise those who love their

“Euripides, Orestes 234
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as possible in our evils—whence the saying ‘enough is my misfor
summon friends to us most of all when they are likely by
conveniences to do us a great service.

Conversely, it is fitting to go unasked and readily to the
adversity (for it is characteristic of a friend to render services,
those who are in need and have not demanded them: such action js noh
pleasanter for both persons); but when our friends are prosperous we sh0 o
rcad‘ily in their activities (for they need friends for these t0o), but be Tl :
coming forward to be the objccts of their kindness; for it is not noble 1o be T{rdy Y
receive benefits. Still, we must no doubt avoid getting the reputation of kiu:een -
repulsing them; for that sometimes happens. 10y

The presence of friends, then, seems desirable in all circumstances.

tune’
m:_\,\.rcq

suffering , I.;:}\':‘fld

and esPecially

: 12 . Doesit not follow, then, that, as for lovers the sight of the beloved is th
thing they love most, and they prefer this sense to the others because on it lo\;:-

dppends most for its being and for its origin, so for friends the most desirable thing is
living together? For friendship is a partnership, and as a man is to himself, so is he
to his fricnd; now in his own case the perception of his existence is desirable and so
therefore is that of his friend’s, and the activity of this perception is pmduce,d when

they live together, so that it is natural that they aim at this. And whatever existence

means for each class of men, whatever it is for whose sake they value life, in that
they wish to occupy themselves with their friends; and so some drink together,

others dice together, others join in athletic exercises and hunting, or in the study of

philosophy, each class spending their days together in whatever they love most in
life; for since they wish to live with their friends, they do and share in those things as
far as they can.” Thus the fricndship of bad men turns out an evil thing (for because
of their instability they unite in bad pursuits, and besides they become evil by
becoming like each other), while the friendship of good men is good, being
augmented by their companionship; and they are thought to become better 100 by
their activitics and by improving each other: for from each other they take the
mould of the characteristics they approve—whence the saying ‘noble deeds from
noble men™—So much, then, for friendship; our next task must be to discuss
pleasure.

BOOK X

~or it 15
1 - After these matters we ought perhaps next to discuss pleasure. rqr i:hc
thought to be most intimately connected with our human nature, which 'San
reason why in educating the young we steer them by the rudders of pleasure

; L og W
pain: it is thought, too, that to enjoy the things we ought and to hate the thing?
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.greatest bearing on excellence of character. For these things extend
with a weight and power of their own in respect both to excellence
¢ happy Jife, since men choose what is pleasant and. avoiq what is paipfu];
things, it will be thought, we should least of all omit to discuss, ftspecmlly
» admit of much dispute. For some say pleasure is Fhe good, while others,
ntrary, Say it is thoroughly bad——some no doubt bc1gg persua.d(?d that the
so, and others thinking it has a better effect on our ll‘fc to cxhlblt‘ pleasure
hing even if it is not; for most people (they think) incline towards it apd are
. of their pleasures, for which reason they ought to lead them in the
direction, since thus they will reach the middle state. But surely this is not
' For arguments about matters concerned with feelings and actions are less

an facts: and so when they clash with the facts of perception they are
aaﬁd discredit the truth as well; if a man who runs down pleasure is once
o be aiming at it, his inclining towards it is thought to imply that it is all
being aimed at; for most people are not good at drawing distinctions. True
seem, then, most useful, not only with a view to knowledge, but with a
¢ also; for since they harmonize with the facts they are believed, and so
late those who understand them to live according to them.—Enough of
ons: let us proceed to review the opinions that have been expressed about

the

~Eudoxus thought pleasure was the good because he saw all things, both
and irrational, aiming at it, and because in all things that which is the
choice is what is excellent, and that which is most the object of choice the
good; thus the fact that all things moved towards the same object indicated
was for all things the chief good (for each thing, he argued, finds its own
it finds its own nourishment); and that which is good for all things and at
I aim was rhe good. His arguments were credited more because of the
¢ of his character than for their own sake; he was thought to be remarkably
¢, and therefore it was thought that he was not saying what he did say as a
of pleasure, but that the facts really were so. He believed that the same
n followed no less plainly from a study of the contrary of pleasure; pain
tself an object of aversion to all things, and therefore its contrary must be
An object of choice. And again that is most an object of choice which we
ot because or for the sake of something else, and pleasure is admittedly of
ture; for no one asks to what end he is pleased, thus implying that pleasure is
~ AN object of choice. Further, he argued that pleasure when added to any
5 10 just or temperate aciion, makes it more worthy of choice, and that it is
Self that the good can be increased.

‘IS argument seems to show it to be one of the goods, and no more a good
ther; for every good is more worthy of choice along with another good
alone. And so it is by an argument of this kind that Plato” proves the
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good not to be pleasure; he argues that the pleasant life is more desiray,
rable v

wisdom than without, and that if the mixture is better, pleasure is not th
the good cannot become more desirable by the addition of anything 1o ;lc slop
clear that nothing else either can be the good if it is made more - Now jg;

i : ; desirable 1. .S
addition of any of the things that are good in themselves. What, then, is p b}'-the
satisfies this criterion, which at the same time we can participate in? It. L ere thyy
of this sort that we are looking for. : Omeghing
Those who object that that at which all things aim is not necessar
talking nonsense. For we say that that which everyone thinks really
man who attacks this belief will hardly have anything more credib]
instead. If it is senseless creatures that desire the things in question, there mjop,
something in what they say; but if intelligent creatures do so as well, what .
there be in this view? But perhaps even in inferior creatures there |

good stronger than themselves which aims at their proper good.

!rily good ar
15 50; ang tp,

Nor does the argument about the contrary of pleasure seem to be correct. They

say that if pain is an evil it does not follow that pleasure is a good: for evil is opposed
to evil and at the same time both are opposed to the neutral state—which is correct
enough but does not apply to the things in question. For if both belonged to the class
of evils they ought both to be objects of aversion, while if they belonged to the class
of neutrals neither should be or they should both be equally so: but in fact people
evidently avoid the one as evil and choose the other as good: that then must be the
nature of the opposition between them.

3 . Nor again, if pleasure is not a quality, does it follow that it is not a good:
for the activities of excellence are not qualities either, nor is happiness.

They say, however, that the good is determinate, while pleasure is indetermi-
nate, because it admits of degrees. Now if it is from the feeling of pleasure that they
judge thus, the same will be true of justice and thewother excellences in respect of
which we plainly say that people of a certain character are so more or less, and act
more or less in accordance with these excellences; for people may be more jqu}: 0;

if the
judgement is based on the various pleasures, surely they are not stating the cause:!
in fact some pleasures are unmixed and others mixed. Again, just as health admits
of degrees without being indeterminate, why should not pleasure’? The sam:
proportion is not found in all things, nor a single proportion always in ,the Sa[:e
thing, but it may be relaxed and yet persist up to a point, and it may differin degre=
The case of pleasure also may therefore be of this kind.

Again, they assume that the good is complete while movements an
into being are incomplete and try to exhibit pleasure as being a movem
coming into being. But they do not seem to be right, nor does it s¢€™ ,-t_:erl
movement.* For speed and slowness are thought to be proper to every mo¥¢
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b E If (as €& that of the heavens) then in relation to something else; but of
itse ither of these things is true. For while we may become pleased quickly as
pe me angry quickly, we cannot be pleased quickly, not even in relation to
e else, while we can walk, or grow, or the like, quickly. Wl}llc, thcn,bw.c can
quiCkl}’ or slowly into a state o.f pleasure, ?vc cannot .(;m?kly ex.h1b1t th.e
of pleasure, i.e. be plean:d. Again, how can it be a coming into being? It is
¢ that any chance thing can come out of any chance thing, but that a
. s dissolved into that out of wh1f:h it comes into bcmg; and pain would be the
on of that of which pleasure is the coming into being.
y say, 0o, that pain is the lack of that which is according to nature, an‘d
is replenishment. But these experiences are bodily. If then pleasure is
nient with that which is according to nature, that which feels pleasure will
n which the replenishment takes place, i.e. the body; but that is not thought
e case: therefore the replenishment is not pleasure, though one might be
when replenishment was taking place, just as one would be pained if one
operated on. This opinion seems to be based on the pains and pleasures
with nutrition; on the fact that when people have been short of food and
elt pain beforehand they are pleased by the replenishment. But this does not
with all pleasures; for the pleasures of learning and, among the sensuous
res, those of smell, and also many sounds and sights, and memories and
o not presuppose pain, Of what then will these be the coming into being?
not been lack of anything of which they could be the replenishment.
reply to those who bring forward the disgraceful pleasures one may say that
are not pleasant; if things are pleasant to people of vicious constitution, we
uppose that they are also pleasant to others than these, just as we do not
s0 about the things that are wholesome or sweet or bitter to sick people, or
> whiteness to the things that seem white to those suffering from a disease of
e. Or one might answer thus—that the pleasures are desirable, but not from
sources, as wealth is desirable, but not as the reward of betrayal, and health,
tat the cost of eating anything and everything. Or perhaps pleasures differ in
Or those derived from noble sources are different from those derived from
urces, and one cannot get the pleasure of the just man without being just, nor
he musical man without being musical, and so on.
e fact, too, that a friend is different from a flatterer seems to make it plain
Pleasure is not o good or that pleasures are different in kind; for the one is
ght 10 consort with us with a view to the good, the other with a view to our
;:e‘a“d the one is reproached for his conduct while the other is praised on the
T “_‘al he consorts with us for different ends. And no one would choose to live
e.iﬂtellect of a child throughout his life, however much he were to be pleased
;_“]ES that children are pleased at, nor to get enjoyment by doing some most
- u d‘eed, though he were never to feel any pain in consequence. And there
: rzn:hmgs we should be keen about even if they brought no pleasure, e.g.
embering, knowing, possessing the excellences. If pleasures necessarily
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do accompany these, that makes no odds; we should choose these evep if
resulted. It seems to be clear, then, that neither is pleasure the 200
pleasure desirable, and that some pleasures are desirable in thems
kind or in their sources from the others. So much for the things t
pleasure and pain.

(;‘0 ple
Nor
CIVCS‘ diﬁ‘el‘ii]s a|

4 . What pleasure is, or what kind of thing it is, will becon
take up the question again from the beginning. Seeing seems to be atan
complete, for it does not lack anything which coming into being later willy Cone
its form; and pleasure also seems to be of this nature. For it is a whole COmplete
time can one find a pleasure whose form will be completed if the p]e;::d o
longer. For this reason, too, it is not a movement. For every movement (e rfhlaﬂ.s
building) takes time and is for the sake of an end, and is complete when it l?a i OF
what it aims at. It is complete, therefore, only in the whole time or at t;en;ad?
moment. In their parts and during the time they occupy, all movements :E_l]
incomplete, and are different in kind from the whole movement and from ea:E

other. For the fitting together of the stones is different from the fluting of the

column, and_ these are both different from the making of the temple; and the making
of the temple is complete (for it lacks nothing with a view to the end proposed), but

the making of the base or of the triglyph is incomplete; for each is the making ofa

part. They differ in kind, then, and it is not possible to find at any and every time a

movement complete in form, but if at all, only in the whole time. So, too, in the case. ‘.
of walking and all other movements. For if locomotion is a movement from here to

there, it, too, has differences in kind—flying, walking, leaping, and so on. And not
only so, but in walking itself there are such differences; for the whence and whither
are not the same in the whole racecourse and in a part of it, nor in one part and in

another, nor is it the same thing to traverse this line and that; for onc traverses not

only a line but one which is in a place, and this one is in a different place from that.
We have discussed movement with precision in another work, but it scems that it is
not complete at any and every time, but that the many movements are incomplete
and different in kind, since the whence and whither give them their form. But of
pleasure the form is complete at any and every time. Plainly, then, pleasure .and
movement must be different from each other, and pleasure must be one of the thing*
that are whole and complete. This would seem to be the case, too, from the fact that
it is not possible to move otherwise than in time, but it is possible to be pleascdi for
that which takes place in a moment is a whole. o
From these considerations it is clear, too, that these thinkers are not rightl;z
saying there is a movement or a coming into being of pleasure.®’ For these cannot =
ascribed to all things, but only to those that are divisible and not wholes; ther na
coming into being of seeing nor of a point nor of a unit, nor is any of th?sga
movement or coming into being; therefore there is none of pleasure either; for L
whole. ..+ good
Since every sense is active in relation to its object, and a sense which is in &
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acts completely in relation to the most beautiful of its objects (for
ctivity seems Lo be especially of this nature; whe_ther we say .1hat it is
he organ in which it resides, may be assumed to be lmmater_xal), it follows
se of each sense the best activity is that of the best-conditioned organ in
the finest of its objects. And this activity will be the most complete and
For, while there is pleasure in respect of any sense, and in respect of
and comtemplation no less, the most comp]ete is p?easamest, and that of a
ditioned organ in relation to the WOI’Fh.lCSt of its objects is the most
c: and the pleasure complchs the aqwnty. But the pleasure doe,‘s not
1 the same way as the object perceived and the faculty of perception, if
good, do—ijust as health and the doctor are not in the same way the cause
eing healthy. (That pleasure is produced in respect to each sense is
speak of sights and sounds as pleasant. It is also plain that it arises
2 hen both the sense is at its best and it is active in reference to an object
5 esiao'ndS; when both object and perceiver are of the best there will always
since the requisite agent and patient are both present.) Pleasure
the activity not as the inherent state does, but as an end which supervenes
m of youth does on those in the flower of their age. So long, then, as both
ble or sensible object and the discriminating or contemplative faculty
hould be, the pleasure will be involved in the activity; for when both the
d the active factor are unchanged and are related to each other in the
‘the same result naturally follows.
then, is it that no one is continuously pleased? Is it that we grow weary?
ly all human things are incapable of continuous activity. Therefore pleasure
continuous; for it accompanies activity. Some things delight us when they
later do so less, for the same reason; for at first the mind is in a state of
: ion and intensely active about them, as people are with respect to their
_hen they look hard at a thing, but afterwards our activity is not of this kind,
'n relaxed; for which reason the pleasure also is dulled.
1ght think that all men desire pleasure because they all aim at life; life is
ity, and each man is active about those things and with those faculties that
MOSt; e.g. the musician is active with his hearing in reference to tunes, the
: l_h his mind in reference to theoretical questions, and so on in each case;
su;e completes the activities, and therefore life, which they desire. It is
= feason, then, that they aim at pleasure too, since for everyone it completes
3 l:}rlihdesirable‘ But whcthcr‘ we choose life for the sake of pleasure or
¢ sake of life is a question we may dismiss for the present. For they
bound up together and not to admit of separation, since without activity
0CS not arise, and every activity is completed by pleasure.

b 5‘: thlS' reason pleasures seem, too, to differ in kind. For things different

 We think, completed by different things (we see this to be true both of
Cts and of things produced by art, e.g. animals, trees, a painting, a
OUse, an implement); and, similarly, we think that activities differing
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