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PERSONHOOD,  IMMORTALITY AND RESURRECTION
1.  INTRODUCTORY REMARKS   -  METHODOLOGICAL AND  METAPHILOSOPHICAL REFLECTIONS
1.1.  The steps to be followed: 

a) Begin by isolating some core Christian doctrines and beliefs regarding the afterlife, which seem to require  interpretation.
b) Highlight  the central concepts, the elucidation of which will be involved in  any further interpretative work.
c) Explore the alternative construals of the beliefs in question, which have or could be offered, drawing on particular claims and arguments.

d) Try to adjudicate or at least take a clear position on controversial issues  discussed by the  philosophers and the theologians who put forth these claims and arguments.
e) Seek conclusions which may presumably help us make better sense of the salvific doctrines we accept as revealed truths through faith. 
1.2  The sources and the secondary literature to be consulted:   
   The Bible – especially the New Testament – The Fathers of the Church – theologians of the Roman Catholic, the Protestant and especially the Orthodox traditions – analytic philosophy of religion and analytic theology.  
1.3.  Questions of methodology 
 - A complex hermeneutic task which cannot be limited to the application of the techniques of analytic philosophy, but should perhaps be complemented by the appeal to  insights of contemporary theologians drawing on the phenomenological and hermeneutic traditions – The paper to be presented must be regarded as work in progress or rather as  a form of  “Prolegomena” to further study leading to more questions than (tentative) answers
2.  CHRISTIAN DOCTRINE
“I look for the Resurrection of the dead and the life of the World to come.”
(Προσδοκώ Ανάστασιν νεκρών και ζωήν του μέλλοντος Αιώνος) 
2.1.  Key ideas and conceptions involved in the belief in an Afterlife
a) Resurrection of the body (Second Temple Judaism)

b) Immortality of the soul   (Greek Philosophy) 

- How should these conceptions be interpreted? Which one is essential for Christian faith?  Why? Can they be combined?   In what sense?  How?  -  Are the souls in a conscious state after death?  
“On the whole… Christianity without an Immortality of the soul is not altogether inconceivable, the proof is that it has been so conceived. What is, on the contrary, absolutely inconceivable, is Christianity without a Resurrection of Man.” (Étienne Gilson in Florovsky 1976)

- We have to reject traditional Platonism, implying natural immortality of the soul (Cullman 1958, Wright 1989) 
-  The notions of  “psychopannychism” (“sleep” of the soul after death) adopted by Luther and other religious thinkers rejecting the idea of a “purgatory” and of “thnetopsychism”-annihilation of the soul after death, until the promised resurrection of body and soul- elaborated by more materialistically inclined advocates of “Christian mortalism”,  such as Richard Overton, John Milton and Thomas Hobbes (Johnston 2010)
- broader moral and existential concerns regarding the Afterlife (Johnston 2010, Cottingham 2005, 2009, 2015)
2.2.   Allegorical pictures, metaphors and conceptions of resurrection                               –  The Resurrection of Jesus
2.2.1.   The valley of dry bones           
    The hand of the Lord was on me, and he brought me out by the Spirit of the Lord and set me in the middle of a valley; it was full of bones. He led me back and forth among them, and I saw a great many bones on the floor of the valley, bones that were very dry.  He asked me, “Son of man, can these bones live?” I said, “Sovereign Lord, you alone know.”  Then he said to me, “Prophesy to these bones and say to them, ‘Dry bones, hear the word of the Lord!  This is what the Sovereign Lord says to these bones: I will make breath enter you, and you will come to life.  I will attach tendons to you and make flesh come upon you and cover you with skin; I will put breath in you, and you will come to life. Then you will know that I am the Lord.’”              So I prophesied as I was commanded. And as I was prophesying, there was a noise, a rattling sound, and the bones came together, bone to bone.  I looked, and tendons and flesh appeared on them and skin covered them, but there was no breath in them.    Then he said to me, “Prophesy to the breath; prophesy, son of man, and say to it, ‘This is what the Sovereign Lord says: Come, breath, from the four winds and breathe into these slain, that they may live.’”  So I prophesied as he commanded me, and breath entered them; they came to life and stood up on their feet—a vast army.   Then he said to me: “Son of man, these bones are the people of Israel. They say, ‘Our bones are dried up and our hope is gone; we are cut off.’  Therefore prophesy and say to them: ‘This is what the Sovereign Lord says: My people, I am going to open your graves and bring you up from them; I will bring you back to the land of Israel.  Then you, my people, will know that I am the Lord, when I open your graves and bring you up from them.  I will put my Spirit in you and you will live, and I will settle you in your own land. Then you will know that I the Lord have spoken, and I have done it, declares the Lord.’ (Ezekiel 37)
 
2.2.2.   The seed  must die before rising in glory – celestial / spiritual bodies
… But some man will say: How do the dead rise again? or with what manner of body shall they come? 

Senseless man, that which thou sowest is not quickened, except it die first. And that which thou sowest, thou sowest not the body that shall be; but bare grain, as of wheat, or of some of the rest. But God giveth it a body as he will: and to every seed its proper body.  All flesh is not the same flesh: but one is the flesh of men, another of beasts, another of birds, another of fishes.  And there are bodies celestial, and bodies terrestrial: but, one is the glory of the celestial, and another of the terrestrial. 

So also is the resurrection of the dead. It is sown in corruption, it shall rise in incorruption.   It is sown in dishonour, it shall rise in glory. It is sown in weakness, it shall rise in power.  It is sown a natural body, it shall rise a spiritual body. If there be a natural body, there is also a spiritual body, as it is written:   The first man Adam was made into a living soul; the last Adam into a quickening spirit. 

  Yet that was not first which is spiritual, but that which is natural; afterwards that which is spiritual.  The first man was of the earth, earthly: the second man, from heaven, heavenly.  Such as is the earthly, such also are the earthly: and such as is the heavenly, such also are they that are heavenly.  Therefore as we have borne the image of the earthly, let us bear also the image of the heavenly.  Now this I say, brethren, that flesh and blood cannot possess the kingdom of God: neither shall corruption possess incorruption. 

Behold, I tell you a mystery. We shall all indeed rise again: but we shall not all be changed.   In a moment, in the twinkling of an eye, at the last trumpet: for the trumpet shall sound, and the dead shall rise again incorruptible: and we shall be changed.  For this corruptible must put on incorruption; and this mortal must put on immortality.  And when this mortal hath put on immortality, then shall come to pass the saying that is written: Death is swallowed up in victory.  O death, where is thy victory? O death, where is thy sting? 
 (Corinthians I, 15:35-55)
2.2.3.  The tent and the garments covering us
For we know that if the earthly tent we live in is destroyed, we have a building from God, an eternal house in heaven, not built by human hands. Meanwhile we groan, longing to be clothed instead with our heavenly dwelling,  because when we are clothed, we will not be found naked.  For while we are in this tent, we groan and are burdened, because we do not wish to be unclothed but to be clothed instead with our heavenly dwelling, so that what is mortal may be swallowed up by life.  Now the one who has fashioned us for this very purpose is God, who has given us the Spirit as a deposit, guaranteeing what is to come. Therefore we are always confident and know that as long as we are at home in the body we are away from the Lord. (Corinthians II, 5: 1-6) 

2.2.4.   The statue as a composite of form and matter 
   - not identical with but constituted by its matter        
Augustine  (Bynum 1995, Rudder-Baker 2005)
2.3.  Requirements for survival after death
- What is it that survives?  Who survives? In what sense? How? 

- embodiment, identity, miracle (Rudder-Baker 2004) 
– the unavoidability of some form of supernaturalism combined with attempts to provide physicalist accounts of the possibility of identity preserving resurrection – compatibility with a kind of “near-naturalism” 
3.   PERSONS  (Πρόσωπα) 
3.1. The moral and forensic dimensions of the concept  –  personal identity and its theological importance.
     The Question is, whether if the same Substance, which thinks, be changed, it can be the same Person, or remaining the same, it can be different..”          A Person is “a thinking, intelligent Being, that has reason and reflection, and can consider it self as it self, the same thinking thing in different times and places; which it does only by that consciousness, which is inseparable from thinking, and as it seems to me essential to It…then we may be able, without any difficulty, to conceive the same Person at the Resurrection, though in a Body not exactly in make or parts the same which he had here, the same consciousness going alone with the Soul that inhabits it… Self is the conscious thinking thing, (whatever Substance made up of, whether Spiritual or Material, Simple or Compounded, it matters not) which is sensible, or conscious of Pleasure and Pain, capable of Happiness and Misery.. – Person..is the name for this self…  a Forensick Term, appropriating Actions and their Merit; and so belongs only to intelligent  Agents capable of a Law, and Happiness, and Misery.. In this personal Identity is founded all the Right and Justice of Reward and Punishment; Happiness and Misery, being that, for which everyone is concerned for himself, not mattering what becomes of any Substance, not joined to, or affected with that consciousness. (Locke, An Essay Concerning Human Understanding II: 27)  

- accountability and a pattern of “focused concern” about one’s past and future 
                              (On Locke and his views on resurrection, see also Forstrom 2010) 

3.2.   The (irreducible) metaphysical category of a person
  “Person” is a primitive concept – Persons are basic particulars to which we can ascribe both material object predicates (M- predicates), such as “weighs 80 kilos” and person predicates (P-predicates), such as “is smiling”, “is in pain” is “thinking hard” . “Disembodied survival may well seem unattractive. No wonder that the orthodox have wisely insisted on the resurrection of  the body”.  (Strawson 1959) – Strawson’s metaphysics of experience appropriates the Wittgensteinian critique of Cartesianism. (For  a Wittgensteinian approach to theology see  Kerr 1997) 
3.3.  Person as a general philosophical and theological notion
- The philosophical trend of personalism assuming different forms in the twentieth century (French existentialism and personalism – Emmanuel Mounier)
3.4.   The orthodox tradition – contemporary Greek theologians
    “Being a person is fundamentally different from being an individual or a personality, for a person cannot be imagined in himself, but only within his relationships” (Zizioulas 1985),   “.. personhood implies the openness of being”, and even more than that, the ek-stasis of being, that is, a movement through communion’, which leads to a transcendence of the boundaries of the self and thus to freedom.”.. in being ekstatic it becomes hypostatic, that is the bearer of its nature in its totality… personhood is directly related to ontology – it is not a quality added, as it were to beings, something that beings “have” or “have not”, but it is constitutive of what can be ultimately called a ‘being’…” - See also Zizioulas’ reference to Strawson’s transcendental argument to the effect that “one can ascribe states of consciousness to oneself only if one can ascribe them to others.. one can ascribe them to others  only if one can identify other subjects of experience. And one cannot  identify others if one can identify them only as subjects of experience, possessors of states of conscious-ness”  (Zizioulas 2006, Strawson 1959,  Yannaras 2016b)

- Parallels in the teaching of catholic thinkers:

  Benedict XVI writes in Caritas in Veritate: “As a spiritual being, the human creature is defined through interpersonal relations. The more authentically he or she lives these relations, the more his or her own personal identity matures. It is not by isolation that man establishes his worth, but by placing himself in relation with others and with God.”
- One should examine the implications of these views about personhood for survival after death – resurrection? 
4.  WHAT ARE HUMAN BEINGS ? – WHAT ARE WE ESSENTIALLY?
Souls, bodies, hylomorphic composites of souls and bodies – persons ?
Dualism, spiritualistic monism,  materialistic/physicalistic monism
5.  WHO AM I?
What is it that constitutes my personal identity? (synchronically and diachronically?)
5.1.1.  Sameness of soul
- Dualistic views lay emphasis on the soul as the basis of our identity- (see Swinburne who seems to endorse a Cartesian conception of the soul as being able to exist in a disembodied state and to be the seat of higher states of consciousness, - However, he rejects the Platonic idea of the natural immortality of the soul.  Although he accepts  the logical possibility of the existence of a conscious soul after death, he seems to realize the importance of embodiment – he compares the soul to a light bulb and the brain to an electric light socket – Swinburne 1997) 
 - Since the time of Descartes, dualists have trouble explaining the interaction between soul and body. Moreover, they cannot provide a satisfactory account of the individuation of different souls and the maintenance of their identity through time.  (On Descartes’ views, see Cottingham 1992b)  
5.1.2.  Sameness of a composite (soul and body)
 - Drawing on the Aristotelian legacy, Aquinas puts forth such a view, but there is a tension between his conception of  a soul as a substantial form, which seems to be able to exist in a disembodied state, retaining its identity– without being the whole person- and a more materialistic understanding of a human being, the identity of which is attributed entirely to the composite of a particular form fitting a particular matter.  (See Geach 1969)
5.1.3. Sameness of body 

  Would it be possible for God to find a way to collect and reassemble the material components of a body, even if it eaten by cannibals, or destroyed completely, in order to revive a person, maintaining its identity? Here, we could refer to a variety of ingenious attempts to provide an account of how God might manage to save the body of a dying person from the inevitable corruption of its matter.  See the bizarre stories presenting God as a “body snatcher” (van Inwagen 1978) and making possible the miraculous cloning of a body before it becomes a corpse (Zimmerman  1999, 2010)  - Can we accept the more general implications of the views of the so-called “Christian materialists” or “animalists” apparently referring to a “reanimation” or “rejuvenation” of the same body?
5.1.4.  The criterion of memory (psychological connectedness – Neo-Lockeanism)
   Locke and Neo-Lockean philosophers insist on criteria of memory (or  continuity and connectedness of mental states broadly conceived)  in order to ascertain the preservation of identity throught time.  However, it has been observed that the memory criterion cannot be sufficient, since it might be possible for two people to have the same  memories and be able to claim that they are  the same person! Here again, some philosophers have come up with strange models (see Johnston 2010 on conceptions of human persons as “spatiotemporal worms” or four-dimensional beings or sums of temporal stages), or  invoked special theological assumptions in order to avoid or solve problems of duplication or circularity. (Rudder- Baker 2005)  Problems of duplication apparently threaten also functionalist models inspired from contemporary computer science, allowing us to conceive of the soul as a software that can work when “downloaded” and installed in some forms of hardware (Polkinghorne 1996,  Cottingham 2009)
5.1.5.  Uniqueness and persistence of a first-person perspective 
    Human persons are not identical to their bodies, but are constituted by them.  What gives them their identity is their unique first-person perspective which is not reducible to anything else.  At the time of resurrection they could acquire new (presumably spiritual) bodies. This is Rudder-Baker’s proposal which has been criticized by various philosophers who observe that the notion of a first-person perspective is not clearly defined. 
5.2.  A naturalistic account leading to a debunking of most core Christian beliefs  

   Μark Johnston’s thoroughgoing critique of all accounts of post-mortem survival  in the light of a naturalistic conception of personhood, which leaves no room for either immortality or resurrection, jetissons completely the very idea of a substantial self and points in  a Buddist direction.
 However, he wants to combine Buddhist anatta, with Christian agape, claiming that agape as an expression of goodness promises the only form of immortality we can hope for. 
- “If we are Protean, then Agape is identity constituting in a way that makes for survival in the onward rush of  humankind” (Johnston 2010) – I wonder whether this conception could be reconciled with a strong version of the relational account of personhood, involving a merging or fusion of individuality with humankind as a whole. 
6.  TENTATIVE CONCLUSIONS
   I am inclined to believe that Rudder-Baker’s minimalist view of a first-person perspective, which she presents as a primitive notion, as well as her conception of constitution of the person by a body, are superior to the alternatives, although –as she admits- they cannot suffice for a satisfactory philosophical understanding of the resurrection, which stills remais a mystery.   I would like to argue that her central ideas, could perhaps be construed as providing the basis for a model of composition of a first-person perspective with some kind of (spiritual) body and should be complemented by the acknowledgment of the relational or ekstatic nature of personhood.   
7.  FURTHER QUESTIONS

     To what extent has  the employment  of particular argumentative stategies and techniques elaborated by analytic philosophers been helpful in our attempts:  (a) at an elucidation and eventually (b) at a better justification of Christian beliefs in an afterlife (involving the resurrection of bodies and divine judgment)?   Shouldn’t we worry that the general analytic approach might go against the ethos of Christian and more particularly Orthodox spirituality, in so far as it betrays excessive intellectualism?.  One may think that, at least the pursuit of a rational justification –or metajustification- of the doctines of Christianity is vain and ludicrous.  Instead of clarifying concepts and removing epistemological obtacles to faith, our analytic enterprise could distort our commitment to  the Christian form of life, and perhaps end up undermining our belief in the Resurrection of Jesus and in our own eventual resurrection. In fact, this would be the view of philosophers such as Kierkegaard and Wittgenstein, who are usually considered to belong to very different traditions.
     
    These reservations notwithstanding, I hope that, despite the feeling that analytic philosophers and theologians may go astray in expecting too much from their logical and conceptual tools, their ambitious efforts, even in so far  as they fail, do cast light on alternative interpretations of beliefs essential to faith, thus rejoining the venerable tradition of fides quaerens intellectum.  Indeed, it is not unreasonable to expect that  Orthodox theologians, eager to engage in a dialogue with their Roman Catholic and Protestant colleagues,  could benefit from their work. 
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� ΚΑΙ ἐγένετο ἐπ' ἐμὲ χεὶρ Κυρίου, καὶ ἐξήγαγέ με ἐν πνεύματι Κύριος καὶ ἔθηκέ με ἐν μέσῳ τοῦ πεδίου, καὶ τοῦτο ἦν μεστὸν ὀστέων ἀνθρωπίνων·  καὶ περιήγαγέ με ἐπ' αὐτὰ κυκλόθεν κύκλῳ, καὶ ἰδοὺ πολλὰ σφόδρα ἐπὶ προσώπου τοῦ πεδίου, ξηρὰ σφόδρα.  καὶ εἶπε πρός με· υἱὲ ἀνθρώπου, εἰ ζήσεται τὰ ὀστέα ταῦτα; καὶ εἶπα· Κύριε Κύριε, σὺ ἐπίστῃ ταῦτα.  καὶ εἶπε πρός με· προφήτευσον ἐπὶ τὰ ὀστᾶ ταῦτα καὶ ἐρεῖς αὐτοῖς· τὰ ὀστᾶ τὰ ξηρά, ἀκούσατε λόγον Κυρίου. τάδε λέγει Κύριος τοῖς ὀστέοις τούτοις· ἰδοὺ ἐγὼ φέρω ἐφ' ὑμᾶς πνεῦμα ζωῆς  καὶ δώσω ἐφ' ὑμᾶς νεῦρα καὶ ἀνάξω ἐφ' ὑμᾶς σάρκας, καὶ ἐκτενῶ ἐφ' ὑμᾶς δέρμα καὶ δώσω πνεῦμά μου εἰς ὑμᾶς, καὶ ζήσεσθε· καὶ γνώσεσθε ὅτι ἐγώ εἰμι Κύριος.  καὶ ἐπροφήτευσα καθὼς ἐνετείλατό μοι. καὶ ἐγένετο ἐν τῷ ἐμὲ προφητεῦσαι καὶ ἰδοὺ σεισμός, καὶ προσήγαγε τὰ ὀστᾶ ἑκάτερον πρὸς τὴν ἁρμονίαν αὐτοῦ.  καὶ εἶδον καὶ ἰδοὺ ἐπ' αὐτὰ νεῦρα καὶ σάρκες ἐφύοντο, καὶ ἀνέβαινεν ἐπ' αὐτὰ δέρμα ἐπάνω, καὶ πνεῦμα οὐκ ἦν ἐπ' αὐτοῖς.  καὶ εἶπε πρός με· προφήτευσον ἐπὶ τὸ πνεῦμα, προφήτευσον, υἱὲ ἀνθρώπου, καὶ εἰπὸν τῷ πνεύματι· τάδε λέγει Κύριος· ἐκ τῶν τεσσάρων πνευμάτων ἐλθὲ καὶ ἐμφύσησον εἰς τοὺς νεκροὺς τούτους, καὶ ζησάτωσαν.  καὶ ἐπροφήτευσα καθότι ἐνετείλατό μοι· καὶ εἰσῆλθεν εἰς αὐτοὺς τὸ πνεῦμα, καὶ ἔζησαν καὶ ἔστησαν ἐπὶ τῶν ποδῶν αὐτῶν, συναγωγὴ πολλὴ σφόδρα.  καὶ ἐλάλησε Κύριος πρός με λέγων· υἱὲ ἀνθρώπου, τὰ ὀστᾶ ταῦτα πᾶς οἶκος ᾿Ισραήλ ἐστι, καὶ αὐτοὶ λέγουσι· ξηρὰ γέγονε τὰ ὀστᾶ ἡμῶν, ἀπόλωλεν ἡ ἐλπὶς ἡμῶν, διαπεφωνήκαμεν.  διὰ τοῦτο προφήτευσον καὶ εἰπὸν πρὸς αὐτούς· τάδε λέγει Κύριος· ἰδοὺ ἐγὼ ἀνοίγω τὰ μνήματα ὑμῶν καὶ ἀνάξω ὑμᾶς ἐκ τῶν μνημάτων ὑμῶν καὶ εἰσάξω ὑμᾶς εἰς τὴν γῆν τοῦ ᾿Ισραήλ,  καὶ γνώσεσθε ὅτι ἐγώ εἰμι Κύριος ἐν τῷ ἀνοῖξαί με τοὺς τάφους ὑμῶν τοῦ ἀναγαγεῖν με ἐκ τῶν τάφων τὸν λαόν μου.  καὶ δώσω πνεῦμά μου εἰς ὑμᾶς, καὶ ζήσεσθε, καὶ θήσομαι ὑμᾶς ἐπὶ τὴν γῆν ὑμῶν, καὶ γνώσεσθε ὅτι ἐγὼ Κύριος· λελάληκα καὶ ποιήσω, λέγει Κύριος.





� Ἀλλ’ ἐρεῖ τις· πῶς ἐγείρονται οἱ νεκροί; ποίῳ δὲ σώματι ἔρχονται;  ἄφρον, σὺ ὃ σπείρεις οὐ ζῳοποιεῖται, ἐὰν μὴ ἀποθάνῃ·  καὶ ὃ σπείρεις, οὐ τὸ σῶμα τὸ γενησόμενον σπείρεις, ἀλλὰ γυμνὸν κόκκον, εἰ τύχοι σίτου ἤ τινος τῶν λοιπῶν·  ὁ δὲ Θεὸς αὐτῷ δίδωσι σῶμα καθὼς ἠθέλησε, καὶ ἑκάστῳ τῶν σπερμάτων τὸ ἴδιον σῶμα.  οὐ πᾶσα σὰρξ ἡ αὐτὴ σάρξ, ἀλλὰ ἄλλη μὲν ἀνθρώπων, ἄλλη δὲ σὰρξ κτηνῶν, ἄλλη δὲ ἰχθύων, ἄλλη δὲ πετεινῶν.  καὶ σώματα ἐπουράνια, καὶ σώματα ἐπίγεια· ἀλλ’ ἑτέρα μὲν ἡ τῶν ἐπουρανίων δόξα, ἑτέρα δὲ ἡ τῶν ἐπιγείων.  ἄλλη δόξα ἡλίου, καὶ ἄλλη δόξα σελήνης, καὶ ἄλλη δόξα ἀστέρων· ἀστὴρ γὰρ ἀστέρος διαφέρει ἐν δόξῃ.  οὕτω καὶ ἡ ἀνάστασις τῶν νεκρῶν, σπείρεται ἐν φθορᾷ, ἐγείρεται ἐν ἀφθαρσίᾳ· σπείρεται ἐν ἀτιμίᾳ, ἐγείρεται ἐν δόξῃ· σπείρεται ἐν ἀσθενείᾳ, ἐγείρεται ἐν δυνάμει·  σπείρεται σῶμα ψυχικόν, ἐγείρεται σῶμα πνευματικόν. ἔστι σῶμα ψυχικόν, καὶ ἔστι σῶμα πνευματικόν.  οὕτω καὶ γέγραπται· ἐγένετο ὁ πρῶτος ἄνθρωπος Ἀδὰμ εἰς ψυχὴν ζῶσαν· ὁ ἔσχατος Ἀδὰμ εἰς πνεῦμα ζωοποιοῦν·  ἀλλ’ οὐ πρῶτον τὸ πνευματικὸν, ἀλλὰ τὸ ψυχικόν, ἔπειτα τὸ πνευματικόν.  ὁ πρῶτος ἄνθρωπος ἐκ γῆς χοϊκός, ὁ δεύτερος ἄνθρωπος ὁ Κύριος ἐξ οὐρανοῦ.  οἷος ὁ χοϊκός, τοιοῦτοι καὶ οἱ χοϊκοί, καὶ οἷος ὁ ἐπουράνιος, τοιοῦτοι καὶ οἱ ἐπουράνιοι.  καὶ καθὼς ἐφορέσαμεν τὴν εἰκόνα τοῦ χοϊκοῦ, φορέσομεν καὶ τὴν εἰκόνα τοῦ ἐπουρανίου.  Τοῦτο δέ φημι, ἀδελφοί, ὅτι σὰρξ καὶ αἷμα βασιλείαν Θεοῦ κληρονομῆσαι οὐ δύνανται, οὐδὲ ἡ φθορὰ τὴν ἀφθαρσίαν κληρονομεῖ.  ἰδοὺ μυστήριον ὑμῖν λέγω· πάντες μὲν οὐ κοιμηθησόμεθα, πάντες δὲ ἀλλαγησόμεθα,  ἐν ἀτόμῳ, ἐν ῥιπῇ ὀφθαλμοῦ, ἐν τῇ ἐσχάτῃ σάλπιγγι· σαλπίσει γάρ, καὶ οἱ νεκροὶ ἐγερθήσονται ἄφθαρτοι, καὶ ἡμεῖς ἀλλαγησόμεθα.  δεῖ γὰρ τὸ φθαρτὸν τοῦτο ἐνδύσασθαι ἀφθαρσίαν καὶ τὸ θνητὸν τοῦτο ἐνδύσασθαι ἀθανασίαν.  ὅταν δὲ τὸ φθαρτὸν τοῦτο ἐνδύσηται ἀφθαρσίαν καὶ τὸ θνητὸν τοῦτο ἐνδύσηται ἀθανασίαν, τότε γενήσεται ὁ λόγος ὁ γεγραμμένος· κατεπόθη ὁ θάνατος εἰς νῖκος.


� Oἴδαμεν γὰρ ὅτι ἐὰν ἡ ἐπίγειος ἡμῶν οἰκία τοῦ σκήνους καταλυθῇ, οἰκοδομὴν ἐκ Θεοῦ ἔχομεν, οἰκίαν ἀχειροποίητον αἰώνιον ἐν τοῖς οὐρανοῖς.   καὶ γὰρ ἐν τούτῳ στενάζομεν, τὸ οἰκητήριον ἡμῶν τὸ ἐξ οὐρανοῦ ἐπενδύσασθαι ἐπιποθοῦντες,  εἴ γε καὶ ἐνδυσάμενοι οὐ γυμνοὶ εὑρεθησόμεθα.   καὶ γὰρ οἱ ὄντες ἐν τῷ σκήνει στενάζομεν, βαρούμενοι ἐφ' ᾧ οὐ θέλομεν ἐκδύσασθαι, ἀλλ᾿ ἐπενδύσασθαι, ἵνα καταποθῇ τὸ θνητὸν ὑπὸ τῆς ζωῆς.   ὁ δὲ κατεργασάμενος ἡμᾶς εἰς αὐτὸ τοῦτο Θεός, ὁ καὶ δοὺς ἡμῖν τὸν ἀρραβῶνα τοῦ Πνεύματος.   Θαρροῦντες οὖν πάντοτε καὶ εἰδότες ὅτι ἐνδημοῦντες ἐν τῷ σώματι ἐκδημοῦμεν ἀπὸ τοῦ Κυρίου· 


� He describes the subject of experience and action as a dynamic  “arena of presence”.  See also his panentheistic conception of God in Johnston  


�  Here,  one is reminded of Wittgenstein’s words:  “What inclines even me to believe in Christ's Resurrection? It is as though I play with the thought. -- If he did not rise from the dead, then he decomposed in the grave like any other man. He is dead and decomposed. In that case he is a teacher like any other and can no longer help; and once more we are orphaned and alone. So we have to content ourselves with wisdom and speculation. We are in a sort of hell where we can do nothing but dream, roofed in, as it were, and cut off from heaven. But if I am to be REALLY saved, -- what I need is certainty -- not wisdom, dreams or speculation -- and this certainty is faith. And faith is faith in what is needed by my heart, my soul, not my speculative intelligence. For it is my soul with its passions, as it were with its flesh and blood, that has to be saved, not my abstract mind. Perhaps we can say: Only love can believe the Resurrection. Or: It is love that believes the Resurrection. We might say: Redeeming love believes even in the Resurrection; holds fast even to the Resurrection. What combats doubt is, as it were, redemption. Holding fast to this must be holding fast to that belief. So what that means is: first you must be redeemed and hold on to your redemption (keep hold of your redemption) -- then you will see that you are holding fast to this belief. So this can come about only if you no longer rest your weight on the earth but suspend yourself from heaven. Then everything will be different and it will be 'no wonder' if you can do things that you cannot do now. (A man who is suspended looks the same as one who is standing, but the interplay of forces within him is nevertheless quite different, so that he can act quite differently than can a standing man.) ( Culture and Value, translated by Peter Winch)









