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Preface
Kaffee und Kuchen

Nazan Maksudyan

===

7 December 2006, Krakow

Saturday afternoon. A very elegant old little café on Starowisina Street.
Small square tables, dark colored curtains on the windows, and th:e sme.ll
of burned sugar and cotton candy. Two very well dressed women in their
seventies enter through the door proudly taking off their graceful little hats
and leather gloves. They slowly approach one of the few empty .tables, .make
a sign to the waiter without looking at the menu, and order immediately.
Two coffees and two slices of cake arrive shortly afterward. The way the-y
sit facing one another, the apparent harmony of their conversation, their
togetherness—in other words every little detail of this pr_esuma.bly weekly or
monthly ritual—is in some way warm, sincere, and flowing naturally.

75 January 2007, Madrid

Monday morning. A bakery/coffee shop close to the metro station La Latina.
The mother and daughter calmly come toward the compioir, sit on the high

bar stools and order croissants. A tender-eyed waitress behind the comploir -

serves warm milk to the mother, who really has a resemblance to Carmen
Maura, the famous actress in many Almodovar movies, and café con leche ‘to
the daughter in her forties. There is a happy silence betvlveen them, Wh-ﬂ';
they eat their butter-smelling breakfast with good appetite. ’_Then 'fz thir
woman joins the troupe—maybe she is also family. As th(?y finish eatln_g, all
of them light a cigarette and start a conversation that is frequently inter-
rupted by high-pitched and cheerful laughter.
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20 January 2007, Prague

Tuesday morning. A classy pastry shop on Karmelitska Street. Chairs cov-
ered in blue velvet, antique mirrors on the walls, jewellike cakes in a glass
case. Three old ladies step in while still in the middle of an excited conver-
sation. In a short while the waiter brings three glasses of red wine. In fact, it
is not even ten in the morning! Their body language and gestures imply that
they all enjoy the heated debate, who knows on what.

26 February 2007, Paris

Monday afternoon. A sunny day in Place de la Bastille, one of the fanciest
cafés: Café Francais. A pretty, old woman at one of the miniscule tables,
wearing a pale blue deuxpiéces, maybe a designer’s cut. She wears heavy
makeup of rosy colors and her hair is pinkish blond. She has probably just
been to the coiffenre. Neither reading a book nor writing in a diary, like most
of the unaccompanied crowd, in her silence and loneliness she is just look-
ing at the place and the monument of liberty in our sight. Yet, her attention is
mostly focused on her chocolat chaud, the cup of which is warming her hands.

WOMEN AND THE CITY

While working on putting together this volume, my intent was to have a
range of essays that covered a wide array of subjects, and the final product
proudly bears witness to this initial hope. Yet, when trying to prepare the
introductory section and reflecting on the two keywords in the title of the
book, “women” and “city,” I could not help but remember Edward Hopper’s
famous painting, Chop Suey from 1929. In most of his paintings, he observes
people and places, especially the interiors of New York restaurants in the
1920s. But this painting is probably one of the best representatives of his
focus on the ever growing affinity of the urban scene and modern women.

It goes without saying that urban women do much more than enjoy
kaffee und kuchen. Especially when the background scenery is the Ottoman
context, one has to broaden the scope to a variety of subjects and issues.
Yet, the above described separate but linked images of women in cafés in
different cities still played a role in the conception of an urban history book
mainly from a gender perspective. Without doubt and with the utmost
strength, I thought of my grandmother. Through all her life, she was for
me the best guide in discovering my city, Istanbul, and a perfect example

- of a city woman. A city woman, a perfect example? What do I mean by
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these phrases? If I were to define it in a rigorous way, I guess I might refer
to such things as education, work experience, mobility, and travel, having a
presence in public, a taste of fashion, and a notion of living well. But again
I am haunted by Chop Suey and cannot detach myself from the theme of
kafffee und kuchen. My grandmother was my herocine not only because she was
a well-educated, intelligent, and incredibly elegant woman who spoke five
languages, who had a career and who had seen many parts of the world,
but also she was my first and regular companion at the famous and excep-
tional European styled café of Istanbul: Baylan. Until it was closed in 1992,
Karakoy Baylan was the usual stop of our adventures in the European side
of the city, as we were among the people of the “other side” (kargz). But we
were also frequenters of the branch in Kadikéy, in our side of the city. There,
we always had the specialty of Baylan, kup griye (cup grillé). To give an idea
of the sin that we shared, it was made with ice cream, caramel sauce, toasted
almonds, vanilla, pistachios, and créme Chantilly and was served with langue
de chat biscuits. Even though I was a teenager at the time, I like to think that
we were both women of sweets enjoying the dolce vita.

So I want to dedicate this book to my grandmother, Maryam Mak-
sudyan, and to my city, Istanbul, two inalienable parts of my life and work.
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Introduction
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It is well established that men and women have consicierably varied expe-
riences of the city in relation to housing, use of transport, relative mobility,
and spheres of employment. Now a customary trope among urban theorists,
 the flaneur, someone who finds delight and pleasiire in ambling contentedly
and unhurriedly through the city, is necessarily a male figure.? As Wilson
succinetly puts it, “Men—white middle-class men at least, and in particular—
own the street without thinking about it. Women must always make a con-
scious claim, must each time assert anew their right to be ‘streetwalkers’”
Still, it took a while for urban and gender studies, as coconstitutive subjects,
to stop being shy toward each other. In fact, parallel to patriarchal gendered
participation and representation in the public sphere, urban history, like
many other subfields of history, had traditionally tended to focus more on
his story rather than Aers. This was largely due to the spatial separation of
home and work, which necessarily meant a highly gendered division of
labor between masculine paid work and feminine unpaid work.* Men were
associated with public, productive spheres, including paid work outside the
home, while women were associated with private, reproductive spheres that
confined them within the home. However, growing and expanding scholar- -
ship on the history of women from the last few decades demonstrated the
necessity of incorporating women’s roles into the larger picture.

Especially given the waves of structuralism and poststructuralism, there
is more and more emphasis on both women'’s agency in history and the con-
textual fluidity and ongoing production of meaning (of gender and forms of
power relations).” It was largely thanks to postmodern theory and method—
which originally sought to recover excluded and marginalized urban sub-
jects (space, culture, women, ethnic minorities)—that traditional urban
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studies approached and developed within itself a markedly feminist scholar-
ship. Therefore historical record has proved that despite the prevalence of
dominant {patriarchal, traditional) gender relations encouraging women to
“stay home,” women have resisted confinement to the private sphere. Wom-
en’s participation especially in voluntary organizations reshaped the city
and its social relations, often by creating liminal spaces in the community
where women had more power and authority than they did in either the
home or the workplace.®

In that respect, a systematic treatment of urban and gender studies
combined offers a feminist critique of mainstream urban policy and plan-
ning and a gendered reorientation of key urban social, environmental,
and city-regional debates.” These studies that take into account previously
neglected dimensions of gendered critical urban analysis shed light on
transformations of gender roles and state and personal politics, across in-
tersecting spheres of home, work, the family, urban settlements, and civil
society. They acknowledge women as manipulating, if not shaping, urban
space. Numerous research works attest that women did more than react to
alterations in urban space. They actively participated in changing the map
of the city and in redefining its essence.

Before going deeper into what is meant by “a gendered approach to
urban history” and in what ways historians learn from the contributions of
feminist geographers—and what this volume offers in general—there is need
to assess the state of affairs in the field of Ottoman urban studies. It goes
without saying that for a considerable time now there has been a growing
body of literature in the form of city monographs. The cities around the
Mediterranean, and especially port cities with muitiple connections to the
global system, were among the first to capture the attention of Ottoman
hisiorians—as they continue to do today.® Moreover, there have traditionally
been more numerous and much deeper analyses of the provincial capitals
and other important cities in-the Balkan and Arab provinces—especially Sa-
lonika, Beirut, Aléppo, and Damascus.” One would actually be surprised to
see that much less has been writien even on the capital, Istanbul, leaving
aside other core cities such as Bursa or Edirne.”

Recognizing more and more the multiple faces and realities of the Ot-
toman presence throughout its large geography, urban historians recently
built up working groups and conglomerates in order to produce compara-
tive studies, providing more nuanced accounts of the cities involved and the
urban administration of the empire. One such significant working group
has been established within the framework of the EUME (Europe in the

| Middle-East—the MiddleEast in Europe) program at Wissenschaftskol-
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leg zu Berlin (Institute of Advanced Study) in 2004 in collaboration with
the Zentrum Moderner Orient, First formulated as “New Approaches to
the History of Merchant Cities in the Ottoman Empire and Its Successor
States,” this group was later named “Cities Compared: Urban Change in the
Mediterranean and Adjacent Regions.” Zentrum Moderner Orient has also

become the host of the now well-known Ottoman Urban Studies Seminar,

organized by Ulrike Freitag and Nora Lafi since 2006. The intent of the
Seminar has been to provide a floor to discuss several dimensions (urban
government, cosmopolitanism, everyday life) of Ottoman urban history
with the participation of both the fellows of the EUME program and inter-
national guests. Numerous projects were completed under this rubric and
most of them deserve to be considered milestones in the growth of Ottoman
urban studies.!” One of the latest accomplishments of the group, The City in
the Ottoman Empire, also needs.to be mentioned as a significant contribution
to the fleld with its comparative perspective, since, as previously underlined,
Ottoman urban history has often been written in a fragmented manner by
the prevalence of area studies.”

Despite the developmental trend in both urban and gender studies,
their combined approach to Ottoman history remains scantier. On the one
hand, new scholarly works that embrace a broader understanding of Otto-
man women’s participation in different facets of social life are usually eco-
nomic and social histories of a particular urban area, yet fail to provide a
truly urban historical perspective. On the other, serious urban histories of
the empire still suffer from the abovementioned male bias and usually re-
main silent about the female members of urban communities. Still, there is
reason to believe that this gap will soon become narrower as new contribu-
tions to the field, including the present volume, increasingly include gender

. in their analysis.”®

GENDERED SPACE AND TIME:
WOMEN AND URBAN SOCIAL CHANGE

Elizabeth Wilson characterizes the urban as a space of opportunity and
abandon for women. Notwithstanding its difficulties, Wilson argues, the city
emancipates women far more than rural life or suburban domesticity. It
goes without saying that the urban space is highly segregated by income,
class, and race, yet it is rarely demarcated according to explicit sex separa-

© tion. However, normalization of a patriarchal gender regime and hegemonic

masculinity have profound impacts on urban experience, life chances, and
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well-being. The resulting inequalities are wide ranging—from legal barriers
to owning property, to real or perceived threats of violence or insidious la-
beling.!s Having said this, the approach of this volume still follows Wilson in
maintaining that women successfully make use of the urban space for mo-
bility, transgression, and social change. Hence they negotiate with the urban
milieu with their own strategies and flourish in the interstices of the city.®
Sevgi Adak’s essay on women’s dress provides an ideal setting for study-
ing the gender regime in the urban public realm. Literature has highlighted
women’s historical contributions to urban norms and other such reconfigu-
rations, despite all the dominant ideologies about women’s place and wom-
en’s space.” Adak’s account clearly brings forth this dichotomy. The state
ban on veiling is on the one hand a case of direct state intervention in deeply
rooted gender codes and women’s public presence in an attempt for reshap-
ing the urban space. The chapter also presents a very strong case of assumed
agency on the part of women against the actions of an authoritarian state.

Women of the new Turkish republic contested the reform agenda of the Ke- -

malist regime, as they become involved in the anti-veiling campaigns, both
as facilitators and as actors who tried to adapt, shape, modify, and/or resist
the change. These campaigns were primarily formulated and implemented
at the local level. This way, women could benefit from a wide range of pos-
sibilities to manipulate the new dress codes in the public sphere, leaving
room for agency. While women took part in the remaking of the city, they
also reconstituted gender relations and gender identities.la_

Women’s negotiation capability was not only limited to the spatial axes,
but also reached out to the temporal one. In a recent article, Gila Hadar
noted that women were the timekeepers within the patriarchal family and
saciety of Salonika. The life of the family, namely, women and children, was
conducted not in accordance with official space and time—either “govern-

ment time” or “Jewish time”— but in terms of more internal, restricted di-

mensions.® Also from within a parallel understanding, On Barak’s chapter
highlights the active participation of middle-class women in new timekeep-
ing arrangements in colonial Egypt. In his analysis, Egyptian women appear
not only as the rhetorical “other” of modern abstract masculine clock-time.
Alongside this important capacity, women paradoxically reinforced mascu-
line temporality in several important, if concealed ways. Notably, they were
the ones who made it possible for their husbands and sons to lead a sched-
uled life while at the same time taking much of the blame for disruptions
in these new modern routines. Undoubtedly, synchronization and the trans-
mission of time between and inside each of the interconnected “private” and
“public” spheres involved much social tension. Still, it is still relevant to talk
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about the agency of women over the passage of time inside the house, which
eventually influenced outside-the-house temporality.

Moreover, Barak’s essay hints at how different female actors (ie., ef-
fendi women vs. servants) based on their own history of spatial and social
knowledge approach the city in varied ways. Postmodern (poststructural)
feminist writing on the city brought about the recognition that gender iden-
tity functions through multiplicity and differences between {categories of)
women.” Diverse groups of women, possessing multiple and fluid identities
{and identifications) approached the city from different angles, with distinct
intents, and with unequal pace. Heterogeneous everyday experiences and
domestic spaces of women determined their relation to and presence in
public arenas. What feminist geographers call intersectionality underlines that
gender identity operates in complex relationships to other social identities
such as race, ethnicity, class, nationality, First World—Third World, religion,
sexuality, age, and health

Nazan Maksudyan’s chapter on the political agency of women in the
nineteenth century Ottoman society eloquently depicts the large role that
intersectionality plays in how women associate themselves with the city.
Philanthropy was a fairly different form of female engagement, granting
women an exceptional freedom of mobility in the city and at unconven-
tional times. They could easily bypass spatial urban boundaries, which
were mostly drawn with reference to class, gender, and respectability. Phil-
anthropic women’s organizations breached various social hierarchies on a
daily basis, as non-Muslims in Muslim households or as wealthy women
in poor neighborhoods. Their direct involvement in current political, so-
cial, and religious issues was a significant source of empowerment. They
assumed a significant amount of authority at the societal level and especially
within larger female networks. In that respect, the analysis of women’s orga-
nization and philanthropy as a new urban profession for women brings to
light how women from different class, religious, ethnic, or immigrant back-
grounds had manifold linkages within themselves and with the urban space.

Fluidity is not only meaningful on the identity level, but current re-
search recognizes that the urban context is also a changing set of situated
social relationships that are influenced by economic, social, political, and
cultural changes operating at various spatial scales and interacting with each
other. Change in urban places in return alters women’s lives and the gender
inequalities associated with them. The fluidity of urban environment may
also create opportunities for women to make progressive changes through
individual and collective action. The city represents a site of personal auton-
omy and political possibilities for women. It would not be an exaggeration to
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claim that cities are the only place where women are able to negotiate social
change. At least, in the urban environment this potential for empowerment
becomes particularly visible and thus accessible to the historian through a
range of material sources.

Maksudyan’s chapter recounts various moments of opportunity in times
of utmost change. Women’s claims to rights as citizens is a relevant perspec-
tive with which to map out gender relations and gender identities in urban
" places. Ottoman women tried to find common ground for their experiences
as urbanites of important cities, as members of non-Muslim communities,
as educated and elite minority of women in their polities. Their interac-
tions have been very similar to those previously observed by Sarah Deutsch.
Women from diverse backgrounds came together for common purposes and
through both rivalries and alliances, they formed new urban relations and
spaces, which in the end challenged and negotiated the overimbued sexual
division of urban space.” Their philanthropic engagement with urban so-
cial life created chances for them to have a say in changing the urban struc-
ture and to take agency. In this picture, the city becomes the site of modern
citizen making. Women tested their chances of becoming full citizens by
forcing free access to the streets, by demonstrating in front of public build-
ings, by establishing shelters for women and the needy. Different groups of
Ottoman women living in distinct temporalities/spatialities have negotiated
ethnic, religious, nationalist, and sexual urban tensions and so they were all
engaged in the political questions of their time as significant actors of social
change.

A FEMALE FLANEUSE?: BEING “OUT OF PLACE” AND
FORMATIONS OF BELONGING

The city is more than its economic and ethnic geography. Urban sexual
geography crosscuts them in both ideological and physical terms. Wolff sug-
gests that there cannot be a female fldneuse, only the prostitute. I would add
~ to them the lower classes, underscoring the idea that the freedom to roam is
very much a male freedom.* Since power relationships intertwine with the
field of vision, the cultural codes and politics of seeing and being seen are
deeply gendered. In urban space women are more likely than men to be the
ones who are looked at, the objects of the gaze.” Therefore, women alone in
public space have been iﬁevitably women “out of place,” subject to sanctions
and negative connotations. As proof of the internalization of the sexual ge-
ography and gendered spatiality, it has been demonstrated that “warnings
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about the potential for sexual victimization are a central feature of wom-
en’s socialization.”® Moreover, the presence of elite women in working-class
neighborhoods would be a breach of proper sexual geography, since only
working women and sex-workers were allowed there.” The controversy over
a philanthropic maternity clinic mostly for single mothers and prostitutes
is a typical example of such blurring of boundaries, where elite women dis-
turbingly occupied the same space as “other women.”

In discussing the gap between the sexual freedoms afforded to men and
women on the streets, one needs to be careful not to reproduce the idea that
the public realm is a solely male realm, nor the private realm exclusively
female. Instead, as has been demonstrated by feminist geographers, it is to
assert that men and women create their presences in the urban space on a
profoundly gendered basis.*® Ulrike Freitag’s essay on the carnival of al-Qays
in Jeddah is a perfect representation of how women both reproduced and
played with the urban sexual geography. When men left Jeddah for Mecca
and onward to Mount ‘Arafat, the women would dress up as men and for
four consecutive nights, they would take to the streets with drums and per-
form dances. So during this carnival, women not only take over the streets,
but also they do it at nighttime, overturning both spatial and temporal axes
of urban belonging. To stress and sanction now the reversed “out of place”
roles in the public sphere, they could even take an aggressive posture by at-
tempting to beat up those men who did not let them celebrate unhindered.
The urban environment is the context within which gender identities and
gender relations are negotiated and this context is in turn altered by chang-
ing gender identities and relations. Freitag’s chapter gives an actual and
fairly exceptional account of this interactional relationship between gender
and urban, between city and women. _

The politics of seeing and being seen or from the reverse dimension,
the “politics of looking” could also be discussed with reference to another
typical urban public realm, that of the print culture. It was asserted that
circulation of images was part of the construction of a new public sphere
for producing and reproducing identities. As Nora Lafi elaborates in her
essay on the visions of North African women in early Turkish Republi-
can press, power relationships intertwine with the field of vision, includ-
ing acts of seeing and being seen, as well as the cultural meanings of the
visual and its representations. Lafi argues that the dichotomous visualities
of a semi-naked “exotic” Algerian young woman in contrast with Turkish
women dressed and made up as modern Parisians is indicative of a new
stance of the state in imagining the new Turkish woman as a way to po-
sition the country in the mirror of Europe. Accordingly, the new Turkish
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nationalist elite assumed the colonial gaze of Furopean men and women
toward Arab Muslim females.®

Iegemonic masculinity of city streets might make women unwelcome
outsiders, even targets of sexual assaults. Spatial relations, including re-
stricted access to public space and limited mobility because of fear of vi-
olence, can be seen as a test of equality—a parameter of empowerment.®
Women negotiate space for themselves by conscious practices of boldness
and through their very presence in the public sphere. The women who feel
confident reclaim space for themselves and make it more available for other
women through everyday practices and routinized uses. In that respect, they
are both victimized and empowered by the same gendered urban environ-
ment. Vahé Tachjian’s chapter brings forth a range of mechanisms, from
nation-state formation to ethnic nationalism, from repressive patriarchal
structures to local exclusionary mechanisms that put Armenian women in
a highly precarious situation. Still, when their lives were at stake, they could
have come up with survival strategies of conversion, mixed marriage, and
prostitution—even if none of them seemed neither voluntary nor preferable.
Moreover, in the discussions about reintegrating them into the Armenian
society, Armenian elite women took initiatives to create women’s groups
that would work in thé shelters in order to provide a female network of
moral support and inspire them with courage.

What these activists tried to do was to re-adapt these women, who had
been through entirely different experiences, to their communities. More im-
portanily, the attempt was to re-create a sense of belonging that was lost
along the way, as many of these women dreaded the idea of going back home
after all that happened. Belonging does not simply denote being a member
or a resident of a place, but it also has affective dimensions of longing or
yearning.® Furthermore, belonging has an across-time quality: it brings to-
gether past memories, present experiences, and future ties connected to a
place.® What Armenian women lacked was related to this rupture between
past and present, and eventually between present and future.

Belonging as a sentiment is noted to build up and grow out of everyday
life activities. For de Certeau, corporal everyday activities in the city are part
of a process of appropriation and territorialization.® Once those activities are
lacking or changing at-an unprecedented pace, then people might develop a
sentiment of dis-belonging. Christoph Herzog’s essay on a young woman'’s
memoirs during World War I touches upon her multilayered dimensions of
dis-belonging on her migratory journey from Trabzon to Istanbul. Mediha

recounts her suffering from being forced to be sheltered in non-Muslims’ ’

quarters in the cities they passed. In these Armenian or Greek quarters, the
family not only had “headaches due to church bells,” but they were also de-
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prived of the sound of ezen. Judging from her account, intercommunal re-
lations between Muslims and Christians in Trabzon were both distant and
culturally demarcated. In addition to the loss of customary religious bound-
aries, Mediha also longs for the beauty of nature that she associates with her
hometown. As her case clearly demonstrates, when everyday practices are
interrupted, memory as well creates and consists of a sense of belonging 3

Although Herzog’s chapter is the only one referring directly to the di-
mension of mobility in urban history, several other contributors touch upon
the urban-rural dichotomy and criticism against and exclusion of rural prac-
tices and behavior in the urban environment. Adak discusses how women
of Eskisehir were ordered to remove their pestemal, or at least choose sim-
pler and more “dignified” colors, since too colorful ones were presenting “a
rural image,” instead of “a more civilized style.” The negotiation of urban
spaces through dress was a significant challenge for Muslim women across
class. They would either “fit in” or face exclusion. In an entirely different
context, Barak refers to the perceived difficulties ahead of the middle-class
temporal reform—especially targeting night hours and sleeping patterns of
children—in the face of jinn and afarit stories, which effendi men and women
believed to be contracted from domestic servants, many of whom were of
rural origins. The city offers more numerous and probable promises for the
emancipation of women in comparison to rural life, However, the city also
demanded a sense of urban belonging. Rural and migrant women were ex-
pected, if not forced, to “fit in” the urban norms.

CONCLUSION

The present volume aims to contribute to a growing scholarly sensibility by
highlighting the role of women in the making of urban space. Embracing
the significance of intersectionality in gender studies, the contributors of
the volume also work with other relevant analytical categories such as class,
culture, ethnicity, nationhood, and religion. In that respect, the collection is
an attempt to reveal, recover, and reconsider the roles, positions, and actions
of women in the midst of altered or redefined economic, social, political,
and cultural contexts of the Ottoman and post-Ottoman cities. Separate
chapters as a whole highlight how women could reimagine and reconceive
the city, actually neither designed for nor controlled by them, and how in
time they could create female-controlled public and semi-public spaces. The
contributors reconsider the negotiations, alliances, and agency of women in
asserting themselves in the public domain, a spatial challenge in which even
today they face obstacles and resistance as legitimate actors.
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Chapter 5

“This time women as well
- got involved in politics!”

Nineteenth Century Ottoman
Women’s Organizations and Political Agency

Nazan Maksudyan

=

In March 1892, Jewish ladies of Péra and Galata founded a new charitable |
society to relieve the pains of poor women and children who emigrated from
Russia and Corfu and who were in distress in Istanbul. The misfortunes of
many poor Jewish families of different quarters of the city also attracted
their attention. By the same token, in 1904 Bulgarian women’s organizations
were applying to the Consulates of the Great Powers to secure the release of

- a few Bulgarian women who were arrested by the Ottoman authorities due

to their participation in the Hinden Uprising of 1903. Again with objectives
of helping other women in need, the Greek Women’s Society in Péra applied
to the government in 1907, requesting authorization for their already func-
tioning maternity clinic, opened to serve young, poor, and unwed women.
Likewise, in 1909 Armenian intellectual and elite women of Istanbul reorga-
nized the activities of their charitable societies in order to relieve the pains
of massacre-stricken orphans and widows in the Adana district.

This selection of women’s organizations and activities from the last de-
cades of the Ottoman Empire points to the fact that women were remark-
ably active in numerous nineteenth-century social and political questions,
from the expansion of female education to refugee crises, from prostitution
to illegitimate births and child abandonment, from nationalist movements
to relieving the pain of ethnic conflicts. Ottoman women were active agents
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in the public sphere. They provided medical services to the poor, the refu-
gees, destitute women and children. They were involved in different forms
of social care, such as holding workshops, offering classes, and providing
shelter. They also became prominent figures in the reformation of educa-
tional institutions and establishments of schools for girls. They were pio-
neers in initiating philanthropic organizations, particularly in establishing
orphanages and poorhouses.' Given the wide-ranging nature of these outlets
for the actual participation of women in ‘the most significant issues of their
times—apart from those being within the ideology of motherhood, national-
ism, and militarism®—their presence and influence has not been presented
in the historiography as a form of agency, especially not from the perspec-
tive of social change. -

It is frequently argued that horizons of women’s work in the nineteenth
century were to a large extent enlarged thanks to the profession of philan-
thropy, or social work as a general category, which is defined as an essen-
tially apolitical occupation, Kandiyoti, for instance, differentiates women’s
organizations into “primarily philanthropic organizations” and “those more
explicitly committed to struggle for women’s rights.” It is fairly common
in the literature to pose a dichotomy of philanthropic versus feminist, or
political, as if philanthropy can be conceived as an essentially unconcerned,
uninterested, and purely apolitical field. Tucker, in a similar respect, sepa-
rated the women’s societies in Iran into two categories, those “organized for
nationalist political purposes” and those working “for the support of girls’
schools, women’s clinics, orphanages, and so on.”™ The approach is again
similar, tending to separate educational and health-related affairs from real
politics. Although what is meant by the “nationalist political purposes” is
obvious, applying the adjective “political” only to nationalist purposes tends
to ignore the highly political nature of opening a maternity clinic or an or-
phanage that this essay intends to demonstrate.

As Beth Baron underlined, women’s engagement in phllanthroplc ini-
tiatives has rarely been the main theme of the histories written.’ The wom-
en’s organizations and their charitable activities have typically been seen

in analysis as subsumed under a number of larger agendas, such as “the

feminists’ concern for the poor and the reach of their movements, women
nationalists’ fervor and desire to uplift the nation, or women’s search for an
outlet for their energy and a path to wage-earning jobs and professions.”
Ottoman women’s political, feminist, religious, and philanthropic agendas
in the late nineteenth century cannot be easily perceived as independent
of one another. Women’s organizations’ activities were unavoidably located
among and between these seemingly separate yet intricately interrelated
fields. Charitable activities, fundraising campaigns, and various initiatives
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undertaken by Ottoman women’s organizations, such as helping the refu-
gees or the victims of a failed insurrection, were organically coupled with
discussions of women’s rights and enlargement of the political and social
sphere for women. Differing fields of work, be it feminist, charitable, nation-
alist, or social, should be regarded as both independent and interdependent.

A comparative analysis of women’s movements in the late Ottoman
Empire proves that defining philanthropy as apolitical or afeminist would be
shortsighted. Charitable Ottoman women of different ethnoreligious origins
were also engaged in the political questions of their time. The fact that they
focused their attention toward the needy, especially women and children,
does not weaken but only supports this argument, since the late Ottoman
political sphere and discourse also included unattended children, orphans,
refugees, and widows.

The seriousness of women’s involvement in polltlcs is also discernible
from the way they were perceived by the state authorities. During the Ha-
midian era and in the Young Turk period alike, women’s organizations were
subject to an extremely high level of interference and surveillance. The ac-
tivities of many women’s societies caused disturbance and were approached
with suspicion by the government. The abovementioned Jewish ladies were
accused of transferring money to overseas banks. Bulgarian women, in a

similar respect, were seen as harmful tools in the hands of the politicians,

trying to arouse the attention of the Western powers. Greek women were
presented as trying to disturb the customs and morality of the Ottoman
society with their philanthropic concern for illegitimate pregnancies. The
bureaucratic apparatus of the constitutional period strictly and critically ob-
served and kept under control the activities of Armenian women’s societies
after the Adana massacres of 1909, with the declared objective of strengthen-
ing Ottomanism.

Based on thorough archival research in the Prime Ministry’s Ottoman
Archives (BOA) and French Foreign Ministry Archives (AMAE), together
with an analysis of contemporary press and publications of women’s orga-
nizations, this chapter aims to present in a comparative perspective the cen-
trality of Ottoman women’s involvement in nineteenth-century social issues
and how they appear as protagonists of Ottoman social and political history.

THE OTTOMAN JEWISH WOMEN’S INITIATIVE
TOR JEWISH REFUGEES FROM RUSSIA

Toward the end of the nineteenth century, Jews in Russia were leading a dif-
ficult and precarious life. Novelist and New York Times correspondent Harold
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Fredric, who spent the year of 1891-92 covering the Russian famine, often
referred to the Russian Jews as the “Pariah Community.”” Especially the
May edicts of 1882, prepared by Tsar Alexander III and his minister of the
interior, Nicholas P. Ignatiev, enforced the Russian Jews’ pariah status with
harsh economic sanctions and repression. These laws required the majority
of the Jews of Russia to live in the Pale of Settlement, twenty-five provinces
of the Russian Empire that included fifteen western districts of Russia and
ten districts of the former Kingdom of Poland. Jews were forbidden from
venturing outside that restricted province for a visit or for purposes of settle-
ment unless they had a special permission from various Russian authorities,
The severity of this imposition took on graver meaning under the social

impact of the Russian famine of 1891-92, the 1892 cholera pandemic, and

the resulting desire among Russian Jews to migrate to safer regions. .

Forcibly evacuated at the end of September 1891 by the provincial gov-
ernor from famine-stricken Volhynia, within the Russian Pale, a large group
of Jews traveled on foot to Podolia. They were as unwelcome there as they
were in their home province and they continued their travel to Odessa, hop-
ing to escape the famine, disease, and tyranny. On 4 October 1891, approxi-
mately {ive days after their arrival in Odessa, the provincial governor issued
an order expelling the 1,168 Russian Jews. The edict gave them forty-eight
hours to leave. The exiled Jews had few options. Quickly arranging their
passage out of Odessa and packing the few belongings and clothing they
owned, the group of laborers, petty artisans, butchers, dray-men, and their
families left Russia with the hope of emigrating to Palestine.®

The exiled Jews boarded a steamer that would take them across the
Black Sea to Istanbul. Some of them carried papers approved by the Odessa
authorities giving them dual status as Russian and Ottoman subjects. These
were the lucky ones. The Ottoman authorities differentiated between those
who had Ottoman status and those who did not have such status.® In 1891,
the government ordered that those Jews who held Ottoman citizenship be
allowed to settle within its domain, whereas numerous others were denied
travel papers. They were told to find a way to go to the United States or
Argentina.'’

Soon after the arrival of the Russian Jews, a new law was enacted by
the Ottoman government expressly forbidding the passage of Russian Jews
through the Ottoman Empire to any other country, based on “sanitary
grounds.” The Ottoman authorities were especially alarmed due to chol-
era and typhus epidemics in Russia. In practical terms, their entry to the
Ottoman lands was banned.” For the ones who were already settled in the
city, the government searched for ways of ensuring sanitation and hygiene
of their dwellings in order to prevent the introduction of diseases: The gov-
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" ernment assumed in mid 1892 that Jewish refugees from Russia could have

been infected with cholera and it was requisite to send them elsewhere and
to warn the Russian authorities not to send more refugees.”

Furthermore, in the wake of the constant influx of Jewish migrants ar-
riving in the Empire, the Sublime Porte announced its intent to curb further
settlement in Palestine and to generally safeguard public health by assuring
that large numbers of these immigrants not settle in any single location.*
Emigre Jews, therefore, instead of making the planned escape to Palestine,
were forced to hide in the ghettolike Jewish neighborhoods® and syna-
gogues of Istanbul,’® places described in the Yiddish American press as a
den of “pestilence, sin and death.””” There they remained, fugitives without
a national identity, while the Ottoman authorities deliberated their fate,

When the capacity to offer them settlement in synagogues and private
homes was almost exhausted, temporary barracks in the form of a refugee
camp were built in Kurugesme and Ortakoy.”® The original aim of the Otto-
man authorities was to forbid their stay in Istanbul and eventually transfer
the refugees who could prove Ottoman nationality to the provinces of Sa-
lonika and Aydin at the government’s expense.” In December 1892, many
Jewish refugees were given expulsion orders, and without many choices,
they were deported to the pre-determined provinces.

Apart from the efforts of the Ottoman Jewish religious authorities to help

these refugees, Jewish philanthropies based abroad, including those of the

- Baron de Hirsch, helped relocate many of the immigrants to settlements in

the Americas. Furthermore, a series of local charitable organizations, largely
run by Ottoman Jewish women, emerged with the sole aim of aiding the
refugees who remained in the Empire. These efforts coincided with a general
explosion of Ottoman Jewish philanthropic societies during this period. It is
claimed that philanthropy had never made such advances in Ottoman Jewish
society as it did during those years.” In late 1891, the Ashkenazim of Istan-
bul formed a committee for the refugees from Russia.* Several fundraising
campaigns were organized in Salonika for the benefit of immigrants.?® One
of the largest and better organized of such initiatives was a society founded
in Beyoglu, particularly for helping women and children of the refugee Jews.
It was called Société de Bienfaisance des Dames Israélites de Péra {Philan-
thropic Society of the Jewish Ladies of Péra), Beyoglu'nda Musevi Kadnlar
Cemiyet-i Hayriyesi as it appears in official correspondence.

As announced in the Ladino press of Istanbul, this new charitable soci-
ety was established by Jewish women of Péra and Galata, shortly after the ar-
rival of the refugees, in March 1892 The initiative was taken by Madame
Emilia Fernandez, the wife of Isaac Fernandez, who was a member of the re-
gional committee of the Alliance Israélite Universelle in Istanbul.?® Madame
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Fernandez was also an active charity worker after the 1877.-78 refugee crisis
and as a result of her valuable work for the “migration of refugees,” she was
given an imperial decoration of charity (sefkat nisanz).*® In order to respond
to “the suffering of their poor coreligionists who emigrated from Russia
and Corfu and who suffer in Istanbul,” and, moreover, to take care of the
misfortunes of many poor Jewish families of different quarters of the city,
she called on the women of Galata. These women immediately proceeded to
form the committee that would direct the project. Madame Esther Cohen,
the wife of Dr. Elias Pasha, was elected president. Madame Isaac Molho,
the director of the House of Camondo, became the treasurer and Madame
Weismann, the director of the Galata Alliance Girls’ School, was elected
secretary. As apparent from the committee members of the society, the ini-
tiative was closely related to the Alliance Israélite organization in Istanbul.
According to the official statute of the organization, the main aim of
the association was to help the unfortunate Jews exclusively with food, fuel,
clothing, and in exceptional cases with money.*” According to the society’s
annual financial statement, prepared at the end of its first year of establish-
ment in 1893, the organization spent 22,747 gurns for the distribution of

different sorts of materials, such as blankets, shoes, coal, milk, meat, coats, -

and allowances to the poor and needy.” On the whole, the working budget
of the society reached a remarkable sum of 47,910 gurus—45,336 of which
was coming from fees and donations (cotésations et donations). The minimum
yearly amount that can be paid as membership fee was 60 gurug.?® The volun-
tary contribution of certain members could go up to 240 guruy.® i
Apart from fee-paying active members, who had to be women, the so-
ciety also collected donations from nonmembers, who wanted to contrib-
ute to the organization, both from Istanbul and abroad. Their names were
inscribed on a special board of honor in the central office of the saciety.®
Among those contributors, there were familiar names who donated real
large amounts. The Ladies of the Fernandez family and Madame Baronne
de Hirsch contributed 4750 gurug each to the society. Madame Salomon Fer-
nandez herself donated 1080 gurus. These numbers were very impressive
compared to the common standard of donating a few hundred gurus. The

contribution of Baronne de Hirsch implies that the society was considered

to be part of the relief efforts for the Jewish refugees of Russia. The Jewish
Colonization Association of Baron de Hirsch {1891) subsidized and assisted
a large number of societies all over the world, when their work was con-
nected with the relief and rehabilitation of Jewish refugees.®

During the 1890s, philanthropic activity and benevolent organizations
became widespread and effective in their fundraising activities. The Otto-
man state, for its part, was seriously alarmed, and so heightened the level
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of its surveillance.® The Jewish benevolent women’s societies that were in-
volved in assisting the refugees became suspect. In October 1892, the Sub-
lime Porte argued that several Jewish organizations, which were collecting
donations supposedly for the education of orphans, and the support of wid-
ows and the unemployed, were actually transferring these sums to banks
in Greece.* The Porte could not be sure of their “real” objective. Still, the
Hamidian regime was insistent on controlling and containing the formation
of charity organizations and raising of funds especially among non-Muslims
of the Ottoman Empire. '
The Ottoman government’s restrictive or oversuspicious policy regard-
ing voluntary initiatives among the non-Muslim communities was directly
linked to concerns about separatist activities within these communities.
From the government’s point of view, any fundraising activity could turn
into a source of separatist nationalism.** In line with this observation, in
March 1893, the Ministry of Police prepared a report on the philanthropic
associations of the non-Muslim communities (milel4 gayr+ mislime).3S Tt was
argued that several of these organizations were opened all over and that
they were collecting money under such pretexts as helping schools, helping
places of worship, and helping the poor and needy.¥” However, the govern-
ment was left clueless about their actual expenditures (sarfiyat) and their

transactions (muamelat). In that respect, Ottoman authorities underlined the -

need to prepare new regulations ensuring access to detailed information on
these societies’ revenues, expenses, and affairs.

The Jewish communities in Salonika and Izmir also organized relief
measures to help Jewish refugees from Russia. The extent of the Izmir
community’s activities had to remain much smaller, since the government
strictly controlled the charitable works of the Jewish community in Izmir.
The governor (vaff) prohibited any form of fundraising for the refugees and
he took the charities under his total control.® The authorities assumed that
so-called charitable organizations were actually raising money for some se-
cret societies with unpopular political agendas.®

The issue of Jewish refugees was discomforting for the Ottoman state
largely due to the possibility of the emergence of a Jewish state in Palestine,
The issue exerted itself through purchases of land by Jewish settlers in the
area and through the strengthening of Zionism.® Under the circumstances,
the Alliance Israélite was also suspected of working toward the creation of
a Jewish state, especially because they were purchasing land in Syria and
Beirut, together with the Rothschild company.* The organic and financial
links of the Jewish women’s organizations that were founded to help the ref-
ugees, including Société de Bienfaisance, with both the Alliance and Baron
de Hirsch, made them usual suspects in the eyes of the government. All the
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organizations and fundra1s1ng campaigns of the society were approached
with caution and surveillance.”

Helping the poor and homeless refugees was not seen—either by the
Jewish organizations or by the state—merely as a benevolent activity for the
needy. Like every philanthropic activity, refugee relief had its larger spheres
of influence and consequences.

THE GREEK SISTERHOOD SOCIETY OF
AGIOS ELEFTHERIOS AND THEIR MATERNITY CLINIC

The medical history of birth and maternity is one of the new and growing
fields of Ottoman history.* The first maternity clinic, the Viladethane, was
. founded in 1892 by Besim Omer.* This famous pediatrician was educated
in Paris. He had to have a long and fierce fight before managing to open
this clinic.*® In the end, he could only establish a very small department
with three rooms in a two-story building, located in an obscure corner of
the Military Medicine School (Askeri Tibbiye). The hospital was opened
* in a quasi-official way, without any imperial recognition. The doctor was se-
verely criticized and his house was attacked, since his institution was labeled
as a pichane (bastard home).* Besim Omer thought that the Ottoman gov-
ernment’s rejection of the hospital resulted from that biased and distorted
image of the “bastard home.” This label captured the attention of large seg-
ments of society, including the sultan Abdiithamid IT himself.¥

This critical interpretation is understandable, given the social realities
of the time. Traditionally, and under normal circumstances, pregnant Otto-
man women wolld give birth in their own beds, in their own homes. The
ones who had to do it somewhere else were those who had to hide their
pregnancies, namely, unwed mothers, those who had extramarital relations,
and those who were working as prostitutes.”® Moreover, it was not rare to see
maternities and foundling asylums next to one another, as in the famous
examples of Paris, Moscow, and St. Petersburg, so that children born out-of-
wedlock could be easily and discretely abandoned by their mothers in those
‘asylums.,* Therefore, it may actually be true that the babies born in the
Vilidethane were most often “bastards.”

For instance, in February 1908, a Jewish girl gave birth to a baby girl
in the maternity hospital (Vilidethane). Arguing that the father of the baby
had died previously and that she was “sick and poor, and was not able to
feed her baby” (alil ve fakir ve cocugunu wrza’a gayri mukiedir), she abandoned
her at the maternity clinic. After the investigation of the records of the hos-
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pital, it turned out that her name was Fortiine bint-i Baruh and that she was -

a resident of Balat, from among the wealthy {(erbabd: yesardan bulundugu). The
only reason that she gave birth in the maternity hospital was that she was
unmarried and the baby was the result of an illicit affair {(minasebeti gayrz
megru’ neticesinde).>®

In order to change the habit of giving birth with the help of the mid-
wives at home and to improve the infamous reputation of the institution,
Besim Omer wrote a number of articles and pamphlets in which he tried
to appeal to indigent women, who lived in miserable conditions that were

extremely dangerous for'the lives of their newborn babies. Doctor Spyridon-

Zavitziano of the Greek community initiated in 1889 a “Department for
Foundlings” (Service des enfants trouvés de Notre-Dame de Péra) in order
to reform the provisions for abandoned children of the Greek Orthodox
community of Beyoglu. Specifically, he introduced a monitoring mechanism
for wet-nurses. He suggested the opening of a birth clinic as well, where des-
perate and unwed pregnant women ( filles méres) would give birth in safety.
However, with the annual budget at the disposal of the community, even
the purchase of a couveuse seemed to be too ambitious and unrealistic an
objective.”

Apparently, the aim was not abandoned by the community. A Greek

women’s society would manage to open such a clinic two decades later in

January 1906, Women’s Sisterhood Society for the Protection of the Poor
(Beyn-el Inas Fukaraperver Uhuvveti) was founded in 1887 by some “virtu-
ous Christian women” (muhadderdta huristiyane).’* In the society’s petition to
the sultan, dated 16 April 1887, the activities of the society were clustered
in three areas. One was supplying the poor with food, clothing, and medica-
tion. The society, for instance, distributed 360 sets of clothes to the victims
of the fire at Kasimpaga in 1888, The second was assigning and sending
doctors to the poor households in cases of illness (liecli tedavi ettrba tayin ve
estd). As a third facility, the society opened a tailoring workshop for unem-
ployed and unsupported women so that they could gain a livelihood while
maintaining their chastity and decency (irx ve namus). It was argued that the
society succeeded in helping hundreds of needy women ( yizlerce havatini
muhtace) through their tailoring facility. The curious coupling of medical
treatment and helping women protect their honor and decency was also the
defining theme of the society’s maternity clinic.

In Greek, the society was called “Sisterhood of Saint Eleftherios of the
Ladies at the Parish of Saint Constantine and Saint Helen in Péra.”* Both
Ottoman and Greek documents usually referred to it as Agios Eleftherios.®
In 1907, the society had around sixty female members® and was organized
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Figure 5.1. The official seal of the “Sisterhood of Saint Eleftherios.”

under the presidency of Madam Ekaterina P. Papakonstantinou, the wife of
Panayot Papakonstantinis, who was a teacher at the Greek school of Fener.
The aims of the society were enlarged to help poor and lonely pregnant
women, without any religious discrimination, by providing them with shel-
ter and medical care in the hospital, where they could stay during the last
weeks of their pregnancy until the end of the puerperium.”

The clinic (teddvikdne) was opened in Tarlabasi, Beyoglu, in a threestory
stone building and consisted of six rooms, including a kitchen, a balcony,
and a garden.® As the permanent staff of the institution, there was a mid-
wife (kabile) and a servant. Two doctors were also called in in cases of com-
plication and illness. The official petition of Papakonstantinou defines the
targeted constituency of the hospital mainly as women living under real
poverty ( fakr u zaruret). Still, the maternity clinic would first and foremost
‘house young and unwed pregnant women and mothers in order to offer a

healthy solution to the issues of infanticide and child abandonment. The

list of women who gave birth in the institution in its first year of activity
attests that the hospital managed to meet a strongly felt need of desperate
women among the Greek community. From January 1906 to January 1907,
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thirty women living in Beyoglu and Tatavla gave birth in the institution,
staying between eight and thirty-five days in the clinic. Within its first year of
functioning, the total expenses spent on meat, milk, soap, sugar, underwear,
medication, and doctors reached 7,000 gurus.

The government learned about the venture of the Agios Eleftherios
only when the society applied to the Municipality of Tstanbul to secure
permission to organize a theater performance, which would bring revenue
for the administration of the maternity clinic opened for “poor and desti-
tute pregnant and puerperal women.”* When the police department of the
district looked into the issue, it was discovered that the clinic did not have
an official authorization from the Ottoman authorities.®® The association
could not collect donations for an initiative unrecognized by the govern-
ment, Consequently, the society applied for official authorization with the
petition of Madam Ekaterina P. Papankostantinou in December 1906. A
broad investigation was undertaken by the concomitant efforts of the Min-
istry of the Interior, the police department, the Municipality, the Council
of State (Sura-y1 Devlet), and the Directorate of Imperial Military Schools
(Umum Mekatibi Askeriyei Sahane Nezareti). The reports prepared by
each of the abovementioned bodies looked for pretexts to hinder the func-
tioning of the clinic.

Holding an obstructive attitude toward the existence of the maternity

hospital, the Directorate of Imperial Military Schools argued that although
“the initiative deserved admiration” {¢gsebbiisats vaki sayan takdir olub), both
the initial and permanent costs of such an establishment could not possibly
be met with the charitable donations of the members of the association.®
The Directorate also claimed that there were already a number of hospitals
for poor and destitute women, and that each municipality employed a gyne-
cologist to help such women in need. Thus, a new clinic was not necessary.2

The first assertion of the Directorate regarding the insufficiency of the
financial resources of the association seems to be unfounded. The income
of the association was not coming solely from the benevolent contributions
of its members. There is evidence, in the records of the police department,
that the association organized a number of artistic performances for fund-
raising. As previously mentioned, the association had applied to organize
a theater production in Decemnber 1906.% Although the application of the
Agios Eleftherios was initially rejected by the police department due to the
association’s unrecognized status, other documents prove that the theater
production was actually held around February 1907.% It was performed in
the famous Odeon Theatre and generated a revenue of 13,955 gurus.5 The
association also asked for permission to organize another theater produc-
tion in February 1908, again in the Odeon Theatre, with the participation
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of Greek “Panadi and Rona Companies.”® The police department approved
the petition of the association, with the requirement that a detailed ledger be
prepared and handed to the police providing information on the revenues
and expenses of the association.¥

The second claim of the Directorate, regarding the multiplicity of ma-
ternity hospitals, seems to have been an exaggeration, since there were only
a few such institutions in the city to respond to the needs of needy and des-
titute women: Haseki Women’s Hospital (Nisa Hastanesi),® Besim Omer’s
Vilddethane, maternity clinic of Dar’iil-aceze,” and the Midwifery School
in Kadirga.”” However, there is evidence for the last argument. At least the
Municipality of Beyoglu (Altinc: Daire-yi Belediye) tried to provide a service
that sent doctors to the domiciles of needy and sick pregnant women.”

The police department, in its turn, argued that at least three of the
neighbors of the maternity clinic of Agios Eleftherios were against the exis-
tence and functioning of the institution.” Although the actual testimonies
of the persons involved were not attached to the report, concerns regarding
immorality and unwed pregnancy were underlined. As in early discussion
relating to the Besim Omer’s Viladethane, the authorities refrained from
collaborating in an undertaking providing relief to unchaste women.

As a result of ongoing objections and criticisms of the authorities, the
clinic was officially closed, but probably was still functioning in a clandes-
tine manner. In correspondence between the association and the police de-
partment between 1907 and 1908, Agios Eleftherios defined its purpose as
working “for the needs of pregnant women and little children”” or as “for
pregnant women and for the children they will give birth to.”” Yet, there
was no mention of the clinic, as if the association was targeting the pregnant
women of the neighborhood at large, without particularly leaning on those
lying-in at their own maternity clinic. Thanks to this reformulation of the
field of activities, the organization was granted permission to remain open
and was allowed to collect contributions.

The maternity clinic of Agios Eleftherios, despite its purely charity-based
mission of helping poor and destitute women, definitely passed beyond the
borders of health care and philanthropy in its overall social contribution. As
the issues of prostitution and extramarital births became significant subjects
in the feminist agenda of the period, organizing forms of help to the poor
and pregnant women was a path-breaking and highly political issue. More-
over, as the Ottoman bureaucratic apparatus was reorganizing and central-
izing itself toward a more modern state structure, the communal efforts, even
in the realms of education and health, that were traditionally denomina-
tional fields of activities free from state control were under challenge.
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THE ILINDEN UPRISING OF 1903 AND WOMEN’S
ORGANIZATIONS IN I't'S AFTERMATH

Literature on the French Revolution, human rights, and the European social
democratic movement came to Macedonia, in other words to the zildyes of
Monastir, via Salonika and greatly influenced both female intellectuals and
the women’s emancipation movement. Numerous women’s societies and or-
ganizations were established in the mid nineteenth century, many of them
led by female teachers—including Kostur [Kastoria] Women’s Association,
Secret Women’s Association in Struga, Women’s Association in Krushevo,
Secret Women's Association in Monastir, and the Women’s Biblical Associa-
tion in Bansko (of the Protestant missionary Helen Stone).” Female teachers
of Ohrid in 1885 established a women’s society, Virgin Mary Assumption,
better known as Sunday School. It aimed to provide material assistance and
education to the poor, and especially women. It organized weekly literacy
classes and lectures on emancipation. Kostadina Bojadjieva’™ led the associa-
tion from 1901 until the end of 1903.

The agenda of the Ottoman Macedonian female intelligentsia was fo-
cused on women’s and national emancipation at the same time. In the fall
of 1900, Virgin Mary Assumption joined the revolutionary national move-
ment, Clandestine Macedonian-Adrianople Revolutionary Organization '
(CMARO).” The organization was established in 1893 and it adopted So-
cialist ideas on the emancipation of women. This was the responsible body
behind the organization of the flinden uprising (2 August 1903) for the lib-
eration of “Macedonia” from the Ottoman Empire. At the congress of the
CMARQO in Salonika at the beginning of 1903, a decision was made to un-
dertake a “nationwide and strategic” uprising. The chosen day was 2 August
1903, the feast day of St. Elias, also known as Jlinden.™ The first three weeks
of the insurrection was a period of triumph. The Ottoman army seemed
incapable of carrying out a campaign. Except in Monastir, Ohrid, and Kas-
toria, the insurgents were supreme almost everywhere. Yet, from 25 August
onward, Nasir Pasha took over the command and began to apply a system-
atic plan of campaign; the insurgents were acting purely on the defensive.”

. As one of the most significant activities of the Virgin Mary Assumption,
Kostadina Bojadjieva and other female teachers of the society from Ohrid
opened a clandestine hospital during the uprising. The hospital was situ-
ated in an old archbishopric building in Ohrid’s Varos district, in the house
of Metodi Patchev. The Ottoman authorities soon uncovered the hospital
and imprisoned the women for actions against the state. Yet, the authorities
could not find supporting evidence against them and they were released
after brief imprisonment, though they had to endure brutal beatings.® For
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the next three months, until the British Relief Fund (or British Charity Mis-
sion), headed by HN Brailsford, took over, the teachers continued to work
at the hospital with the agreement of the Kaymakam of Ohrid, Mehdi Bey,
who provided the hospital with a daily ration of milk.*” This hospital, which
primarily targeted wounded women and children, can be considered the
first significant activity of Macedonian women’s organizations in the after-
math of the uprising, : '

Later in early 1904, the hospital in Ohrid was directed by Jane Brails-
ford, wife of the mission’s head.® Actually, the hindrances of the Ottoman
authorities did not allow the British charity mission to develop wider medical
service in the area of uprising.® They had to apply numerous times through-
out November and December 1903 to local and central governmental offices
to get permission to open hospitals.® In the end, three small hospitals were
in service in Kostur, Ohrid, and Monastir.® Only the insistent protests of the
British Embassy in Istanbul prevented the closing of the hospitals.

The second wave of activities organized by women after the flinden was .

related to efforts to make the events known to the international public. Ad-
ditionally, Bulgarian women’s societies in Sofia undertook significant am-
nesty campaigns for imprisoned women and vigorously appealed to both the
Ottoman government and to foreign consular authorities. Ekaterina Peneva
Karavelova led one such campaign.?” She took charge of the “Ladies’ Com-
mittee in Sofia” and agitated for the release of Macedonian women who
had been imprisoned after the flinden Uprising. At international forums she
protested against the indifference of the Great Powers to Bulgarian national
interests and to the fate of the tens of thousands of refugees who could not
easily be absorbed by a small and underdeveloped Bulgaria.

In its report to the government in November 1903, the Commissariat of
Bulgaria (Bulgaristan Komiseri) noted that three women visited the consul-
ates of Britain and Belgium in Sofia. They handed in a written declaration
(beyanname) to the consuls requesting that they intervene to put an end to the
massacres and atrocities targeting the Bulgarians of the Ottoman Empire *
The Commissariat noted the name of Karavelova as one of the three women
representing the women of Sofia (Sofya nisvant namina). In order to acquire a
copy of the declaration, the commissary visited the Consul of Britain. Yet,
the consul claimed that he immediately sent the document to the Ministry
of Foreign Affairs in London and neglected to keep a copy for the Con-
sulate.® This was definitely a diplomatic maneuver, a tactful strategy for
politely refusing the Ottoman official.

In addition, the consul also emphasized that “the document did not
carry any importance whatsoever” {mezkur varakanin bir giina ehemmiyeti haiz
olmadigr). The consul laughed while saying that “this time women as well
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got involved in politics” (bu defa kadmlarn da politikaya karsisklars). Actually
their visit was directly related to strictly “political” issues from the rejection
of state authority, to the struggle for independence and armed rebellion,
These Bulgarian women were actually “involved with politics” in the or-
thodox sense of the word. However, the openly political nature of women’s
involvement made the British Consul laugh! In return, the Ottoman official
wishfully believed that these women were nonactors, since the Consul de-
clared their application insignificant.

The Ladies’ Committee in Sofla, usually referred in the Ottoman doc-
uments as the Philanthropic Association of the Bulgarian Women (Bulgar
nisvanindan miirekkeb cemiyetd hayriye), continued its efforts for the re-
lease of women prisoners in collaboration with a number of other women’s
organizations in Sofia. In December 1904, the Commissariat of Bulgaria
informed the Sublime Porte that women’s organizations in Sofia were pre-
paring a petition addressed to the Consulates of the Great Powers in the
city for the release of Selavfa Chakarova, who had been convicted by the
court of Salonika after the uprising.”® The number of those arrested during
and after the insurrection is disputed. Brailsford gives the number of per-
sons imprisoned as 1,500." The New York Times reported for the vildyet of

Salonika 900 prisoners were imprisoned, for Uskiib 500, for Monastir 850,

and for Adrianople 550, a total of 2,800.% Most of the arrested women were
school teachers, as the Ottoman authorities often imprisoned Bulgarian
priests and educators on charges of national insurgence and defiance of
Ottoman authority. Apparently, both the Commissariat and the govern-
ment were concerned about the activities of these women’s organizations
and were eager to inhibit their actions so that the matter would not become
internationalized.

Another significant activity of the Ladies’ Committee was to organize
fundraising performances and other philanthropic initiatives for the victims
of the uprising. In November 1904, one such special event (miisamere) was or-

ganized by the Committee to collect contributions.® The Ottoman officials

were especially interested in the event, since the Bulgarian prince and his

. mother participated in the evening and donated 100 francs to the society.

Thanks to the sum gathered during the event, it was declared in the local
press in May 1905 that a committee was formed from among the members
of several women’s organizations under the name of the Macedonia Phil-
anthropic Association in Sofia (Sofya’daki Makedonya cemiyyet-i hayriyesi)
with the aim -of establishing a poorhouse (dér’ilaceze) in the vildyet of Mo-
nastir.”* Not long after that project, the Ladies’ Committee in Sofia opened
an orphanage in Monastir in 1908 in collaboration with other Macedonian
women’s organizations. The institution would take care of the orphaned
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children who lost their parents during past years of unrest and turbulence
in the area.®

The efforts of the Bulgarian and Macedonian women after the Zinden up-
rising of 1903 were remarkable in terms of responding to the needs of the
afflicted persons, but especially women and children in the aftermath of
the Ottoman authorities’ brutal suppression of the unrest. The initiation

of a hospital right in the middle of the crisis, efforts to secure the release of

arrested women, and projects for opening a poorhouse and an orphanage
were all designed to address the physical and social wounds incurred during
the uprising. In that respect, once again, their initiatives were not only hu-
manitarian and philanthropic, but also social and political.

THE 1909 ADANA MASSACRES AND RELIEF EFFORTS
FOR ARMENIAN ORPHANS

The day after the counter-revolutionary attempt against the newly estab-
lished Ottoman constitutional government of the Young Turks on 13 April
1909 (termed the 31 March Incident in contemporaneous historical chron-
icles), bloody events in the form of massacres of Armenians occurred in
southern Anatolia in Adana. The pogrom started on 14 April in the larger
area of the Adana province, specifically in Hacin, Hamidiye, Tarsus, Misis,
Erzin, and Dértyol, and quickly spread to the whole district, lasting for three
days. After the area became relatively calm, especially after the appearance
of the European naval forces in the nearby port of Alexandretta, a second
massacre broke out on 24 April (Sunday), this time in the Armenian quarter
of Adana, right after the arrival of Ottoman troops sent to quell the unrest.
In this second massacre, which lasted for three days, killings occurred within
the city of Adana. This phase also included the burning of the Armenijan
section of the city, together with many foreign mission premises, including
schools and orphanages.

Even though the actual number of those killed during the massacres
was highly contested, it seems probable that it was between approximately
twenty and thirty thousand. Most of them were Armenians, but some As-
syrians, Chaldeans, and Greeks were also killed. Cemal Pasha, who was ap-
pointed by the Committee of Union and Progress (CUP) as the governor of
the province after the massacres, later wrote in his memoirs that seventeen
thousand Armenians were massacred during the incident. Hagop Babikian,
a member of the investigative commission sent by the Ottoman Parliament,
estimated the total loss as twenty-one thousand.*” '
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According to the report of the Government Inquiry Commission, the
number of homeless and starving widows and orphans of all ages was thirty
thousand in the province of Adana and 6,797 in Aleppo. Although an En-
glish newspaper reported the total number as 70,500, in his report to the
Istanbul Patriarchate, the Catholicos, Archbishop of Cilicia, provided in-
stead the figure of 89,825.% It is an impossible task to determine the actual
numbers of orphans and widows when the death toll is a disputed matter.
Yet, the number of orphans who were taken care of in the orphanages was
close to 3,500, In certain sources the number of half-orphans taken care of
by their own mothers was estimated to be around 3,000 and 4,000.1%

After the massacres of 1909, the future of the orphans became a na-
tional priority for the Patriarchate, the Armenian Parliament, and intellec-
tuals. The community thought that the relief for orphans was much more
important than any other need.”” In a speech delivered in the aftermath of
Cilician massacres to raise funds for the education of orphaned children,
the writer and social activist, Zabel Asadur, also known as Sibyl, called the

community to concentrate on educating orphans rather than simply pro- .

viding humanitarian aid.™ In the realm of orphan relief, two ideals were
pronounced. One was not to move the orphans away from their patrie, and
the other was not to give any orphan to a foreign institution. The Armenian
community feared that they were to lose two generations at once. Not only
were the adults killed, but their children were also to be assimilated. In one
of her interviews, an old Armenian lady told Zabel Esayan, the famous fem-
inist novelist, the following:

There remains nobody between me and my grandchildren... Two generations
were destroyed, they were all killed. There is no one left except for old women
and very small children. And now, they fixed their eyes on them.”'®

The Armenian relief workers and intellectuals were particularly con-
cerned, since the governor, Cemal, was willing to directly assume respon-
sibility for these orphans, claiming that they were Ottomans first and
foremost. In line with that assumption, he planned to build an Ottoman
Orphanage (Déari’l-Eytam-1 Osméni) for the Adana orphans, The use of the
term “Ottoman” to qualify the institution was a deliberate reference to the
constitutional regime and the Ottomanist ideology. According to the French
vice-consul, this was to be an “essentially Turkish establishment,” in which the
language of instruction would be Turkish and the question of religion would
not be taken into consideration, which basically meant that orphans of all

confessions would be accepted and no religious education would be pro-

vided."” Cemal frequently referred to the ideal of “Ottomanism,” of uniting
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all the peoples of the Empire. Yet, the opening of a “state orphanage” for
Armenian orphans and the governor’s. educational approach in matters of
language and religion increased fears of conversion and assimilation among
the Armenian community.*®

Zabel Esayan was among the most prominent Armenians who opposed
the establishment of the Ottoman Orphanage and who got involved in dis-
putes with the governor.'® She was sent to Cilicia in June 1909 as a member

of the Armenian Patriarchate Orphanage Committee (APOC), to relieve

the suffering of the victims of the massacres in general, and the orphans in
particular. The committee first went to Mersin, where a delegation from the
prelacy had rounded the orphans up one by one and dispatched them to shel-
ters set up in the Armenian school and church. Later in Adana, the APOC
had invited all those who were sheltering orphans to apply for enroliment
in the institution. Esayan and her counterparts, Satenik Ohancanyan'” and

Argaguhi Teotig, were to register the orphans who had lost their parents, In
her book, describing her observations of massacre-stricken Adana, Teotig
specifically notes that they “openfed] schools so that they [Armenian girls]
will love their language and their race.”'™

The Governorship of Adana managed to open three orphanages, in
Adana, Hacm, and Dértyol, sometime in the fall of 1909. These institutions
sheltered around 450 orphans!® In order to resist the influences of the mis-
sionary establishments and the orphanages of the Ottoman local administra-
tion, the Patriarchate and organizations founded under its umbrella worked
to open orphanages and other educational institutions for the Armenian
orphans of the area. From August to October 1909, the APOC opened six
orphanages in Adana, Maras, Hacin, Aintab, Hasanbeyli, and Dértyol, hous-
ing approximately 1,500 orphans® Armenian women’s organizations also
directed their attention to the issue, especially in order to help orphan girls.

‘ One such association was the Tibrotsaser Hayuhyats/Dignants Ingerut-
yun {SchooHoving Armenian/Women’s Association, Ermeni Maarifperver
Kadinlar Cemiyeti}. Founded in 1879, the association aimed at training fe-
male teachers in its teacher training college in Istanbul to be sent to the girls’
schools in the Anatolian and Balkan provinces. Although the activities of
the association were interrupted by the order of the government after the
1894-96 massacres, it was reopened following the proclamation of the consti-
tution. According to the testimony of one of its members, Hayganug Mark,
the association was chaired by Zabel Asadur {Sybil) after its reinitiation in
1908 At a speech in Istanbul to raise money to finance schools in Cilicia,
Sibyl argued that the association was dedicated to working for female edu-
cation in the provinces. The training schools of the Tibrotsaser were going
to raise provincial Armenian girls so that they had a respectable position,
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especially as future teachers. The schools would train future generations of
women, who would in return serve their sisters, their younger generations."*

In their petition to the sultan to ask for permission to organize a fund-
raising event, the administrators of the Tibrotsaser underlined that they
opened almost twenty schools in various regions of Anatolia for the educa-
tion and instruction of poor and orphan “Ottoman girls with no discrimina-
tion of religion and sect.”"® However, they argued, due to the “lamentable
events in Adana,” the number of orphans had multiplied and the resources
of the association were insufficient to meet the demands of educating these

. girls. The association felt it necessary to refer to the Ottomanist ideals and

the goal of mixed education for different communities of the Empire in
order to be in tune with the Young Turk rule. Still, the mentioning of Adana
massacres makes it clear that the primary target of the association was the
orphaned Armenian girls. '

Another association, which had also directed its attention to the orphans
of Cilicia, was Hay Dignants Ingerutiun (Armenian Women’s Association).
The organization was chaired by Madame Nigogosyan, and its members in-
cluded Hayganus Mark, Makruhi Giilbenk, Zaruhi Bahri, Madame Garmir,
and Susan Bognakyan.* One of the most important activities of the asso-
ciation was to assume the responsibility of a girls’ orphanage, which was

opened in Sigli specifically for Adana orphans. ay Dignants Ingerutiun

was also in coordination with Vorpakhinam Marmin (Committee for the
Relief of Orphans [of Adana]).'’® The latter was founded in 1909 in order
to collect dispersed Armenian orphans and put them into orphanages in
the area, together with transferring some of them to Istanbul!®® The women
involved in the activities of this committee included Zaruhi Kalemkaryan,
Zaruhi Babri, and Hulyane Sarkisyan. ‘

The information on the orphanage in Sisli is scarce and incomplete.
However, Ottoman archival documentation verifies that in January 1910,
the orphanage was already functioning and Hay Dignants Ingerutiun was in
search for finances to cover the costs of operation.!” The association applied
to the Municipality of Istanbul in order to secure the necessary authori-
zation for opening a charity sale in the Armenian Church in Balikpazan,
Beyoglu (Surp Asdvadzadin) and also for organizing a lottery, which would
involve the printing of three thousand tickets'*® Discussing the matter with
the Police Department of Istanbul and the General Directorate of Police
(Emniyeti Umumiye Vekaleti), the municipality approved the requests of
the association.

However, at the same time, the institution -had to face many obstacles
created by the local or central authorities when it attempted to transfer a
number of Armenian orphans from Cilicia to the capital in late 1909."° At
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first, the Ministry of Justice and Sects, with the order of the Ministry of
the Interior, refused to give travel permits to the orphans; claiming that
they would suffer a lot during the long journey and that the Patriarchate
should work to take care of them in the region. When the obstructions were
overcome and the orphans finally arrived in Istanbul in January 1910, the
Ministry of the Interior argued that these “Ottoman orphans” should not be
handed over to the Armenian institutions. Instead, they should be sheltered
in state institutions. In other words, while one branch of the government
gave permission for Armenian organizations to collect money for the benefit
of an Armenian orphanage, another authority denied these organizations
the right to educate and instruct Armenian orphans on their own premises.

The educational efforts of the provincial government and the Armenian
organizations were similar. Soon, they found themselves in competition and
clashed. While the Young Turk rule tended to define the orphans of Adana
as Ottoman citizens, the Armenian women’s organizations and intellectuals
stressed the importance of preserving these children’s Armenian identity
for the future generations. For this reason, the groups regarded each other
as adversaries and nationalists at the same time. Within this picture, Arme-
nian women and their associations definitely assumed leading roles in de-
termining the fates of orphans. They acted as significant historical agents in
the aftermath of the massacres of 1909 primarily through the philanthropic
work that they undertook.

CONCLUSION

Elizabeth B. Frierson rightly criticizes the fact that by the early 1980s, femi-
nist scholars still saw 1908 and 1914-23 as pivotal years when women began
to be more active in public life and politics in the Ottoman Empire. She,
instead, argues that change in women’s social status had already started
in the 1890s, “in the middle of wars and refugee flows into the empire.”'®
Although the criticism is directed to an older generation of literature, the

prioritizing of the post-1908 and World War I years as the glorious peri-

ods of women’s enlarged involvement in the public sphere seems to remain
intact, as many researchers still focus on these periods. ' Another serious
problem relates to the invisibility of non-Muslim Ottoman women in the few
existing studies on “Ottoman women.”'” Probably due both to the dimen-
sion of continuity, namely, transformation of the Ottoman Empire into the
Republic of Turkey, and the language limitations of the researchers created
by the multilingual structure of the Empire, the activities of non-Muslim Ot-
toman women remain significantly understudied. The concern here is defi-
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nitely not limited to a simple quantitative representation. More significantly,
lack of sound knowledge on the activities of different women'’s societies and
agency jeopardizes the integrity of the historical accounts and distorts our
understanding of the role of women in the late Ottoman society.

This essay has attempted to delineate a number of distinct ways through
which Ottoman women from various ethnoreligious communities engaged
in the social and political issues of their society and acted as agents of so-
cial change. The analysis of a selection of different women’s organizations
proves that taking into consideration the multiethnic and multilingual na-
ture of the Empiré,‘ and thus that of the adjective “Ottoman,” clearly mani-
fests the political and feminist potential of philanthropic women’s associations
in the late Ottoman society.

Aiming to recover both the role of Ottoman women as a general cate-
gory and the non-Muslim women as an underrepresented category within
it, this chapter aims to suggest that women’s organizations of the late nine-
teenth century played crucial roles in changing, challenging, negotiating,
and redefining their society and they took active parts in various dimen-
sions of Ottoman social, political, and cultural history. They were involved
in the large and reciprocally connected realms of philanthropy, education,
and health, which in return were closely entwined with communal, national,
religious, and feminist politics of their times. In this seemingly sanitary and
hygienic female environment of humanitarianism and charity-mindedness,
everything was, in fact, complicated, dirty, and political. As the British con-
sul noted, during these times, “women as well got involved in politics.”
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