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Chapter 6
The Janissaries and Their
Bedfellows: Masculinity and Male
Friendship in Eighteenth-Century
Ottoman Istanbul

Serkan Delice

This chapter presents a preliminary discussion of how male same-sex intimacies
were understood and represented by the Ottoman state in the eighteenth
century. The concept of the state is not a coherent and static natural object that
the historians must focus their gaze on in order to discern a certain practice.
Drawing on Paul Veyne’s insightful reconsideration of Michel Foucault as the
“completely positivist historian” of practice, relation, and exceptionality, I sce
the state itself as a mundane “objectivization” or a correlation of a certain
determined practice that gives tise to its own corresponding object. This does
not mean that the state does not regulate and dominate the lives of its subjects
through its coercive institutions and police violence. Instead, it means that the
state should not be mystified, as in most cases it is the relational, heterogeneous
and exceptional character of elaborate forms of social practice that gives rise to
the “objectivization” that is called the state. My real concern, in other words, is
with the multiple ways in which Ottoman men experienced their relationships
and enacted their masculinities.

Rather than offering an all-encompassing historicization of the eighteenth
century, therefore, I will focus on the transgressive practices of a group of
lower-class, beardless young bath attendants/shampooers, some of whom
were affiliated with the Janissary Cotps. The presence of these beardless
young shampooers (sdb- emred dellaklars) as prostitutes in the bammans of
Istanbul was a petsistent problem for the Ottoman state during the period
under study. In a useful article on prostitution in Ottoman Istanbul, in which
the emphasis is on female prostitution, Marinos Sariyannis has concluded
that the networks and functions of male prostitution were similar to those
of female prostitution. Both were seen, albeit with a certain uneasiness, as
immoral, but also as unavoidable and commonplace fields of activity: “male
prostitution clearly appears to be tolerated and accepted, inasmuch as it was
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functioning under certain ‘institutional’ rules.”” In this chapter, T will use the
term “prostitution,” whilst noting the absence, in both archival and narrative
sources concerning men, of the following rather derogatory terms that were
used frequently to characterize cases of female prostitution: Jhs (prostitution,
immorality, indecency), fuhsiyat (obscenities, immoralities, and prostitution),
Jabige (prostitute), fevihis (pl. of fihige, but also gross etrors, shameful things),
kahbe (whore, hatlot, prostitute, but also deceitful and perfidious), and orogpu
(prostitute, whore, harlot).? The absence of these terms does not necessarily
mean that the state was more tolerant or oblivious of male prostitutes. As will
be shown later, the names of the boys who wete found having consensual or
coerced sex with other men were recorded by the subag: (police superintendent),
who, in one case, used the word A# (catamite) to identify them. Whether the
word h# was used to refer generically to all male prostitutes or exclusively to a
sexually passive or receiving pubescent boy who was raped or found prostituting
himself is not clear. Furthermore, the use of the word in the two sections of an
eighteenth-century Ottoman treatise, Riséle-i Garibe, provides evidence neither
of professional sex wotk nor of sexual passivity. The anonymous author of this
treatise put a curse on those A# who were “playing with their damned crotches

before their lovers” (yardn kargusinda kuryacagin karsgduran bigler)® and on those

hiz who were “hanging out in several places and offering friendly attentions to

countless other men when they were in companionship with a lover” (bir yardn ile
ayakdag olup gider iken krk yerde iligip ell; ddeme agindlik eden bizler).* The Redhouse

translation of the word A% as “catamite” should, therefore, be taken with a

grain of salt. The historical transformation of the word “catamite,” a corrupt

form of “Ganymede” referting to a young male receptor in anal intercourse’

ot “a boy hired to be abused contrary to nature” is outside the scope of this

chapter. The key point here is that the use, in the Ottoman context, of different
vocabularies with 2 comparatively limited range of ambiguous words to refer to
male prostitutes implies that male and female “prostitution” were two separate
yet related domains.

1 Marinos Satiyannis, “Prostitution in Ottoman Istanbul, Late Sixteenth-Eatly
Eighteenth Century,” Turdca 40 (2008): 62.

2 The Redhouse Turkish/ Ottoman-English Dictionary, 19th ed. (Istanbul: Sev Matbaaciltk
ve Yayincilik, 2011).

3 XVIIL Yiigyd Istanbu! Hayatrna Dair Risile-i Garlbe, ed. Hayat Develi (Istanbul:
Kitabevi, 2001), 27.

4 TIbid., 37.

5 Rictor Norton, “Lovely Lad and Shame-Faced Catamite,” The Homosexwal Pastoral
Tradition, 20 June 2008. Accessed 21 June 2014. http://rictornorton.co.uk/pastor05.htm.

6 David L. Otrvis, “Queer Subjectivities in Early Modern England” (D.Phil., The
University of Arizona, 2008), 16.
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This chapter aims to open up a space for queer others of the Ottoman past
whose voices, I believe, have been lost in the midst of a series of broad diachronic
divisions taken for granted by the long-range, constructionist histories of
sexuality in the Ottoman and Arab-Islamic Middle East.” the divisions between
pre-modern sexual acts and modern sexual identitdes; between masculine,
bearded adult men and effeminate, beatdless boys; between the dominant male
penetrator and the subordinate “female” penetrated; and between spititual love
and sexual lust. Elsewhere I have shown how such divisions naturalize what, in
most cases, were either regulatory normative ideals imposed by medical, legal,
and religious texts or representational strategies by which social commentators
and writers of conduct literature reinforced an image for themselves of a
self-restrained, moral manliness or simply literary tropes that were used to
entertain an elite group of literate urban men of learning® Let it suffice to
say that the entire demarcation of sexual acts from sexual identities is simply
wrong, David Halperin’s argument that nothing in Foucault’s work “prohibits
us from inquiring into the connections that premodetn people may have made
between specific sexual acts and the particular ethos, or sexual style, or sexual
subjectivity, or those who petformed them™ is exceptionally useful here. In this
chapter, therefore, I will not get into the tited nominalist debate of whether the
category of homosexuality can be applied to the pre-modern Middle East or
not. I will approach male homosexuality as a dissident and productive practice,
relation, and way of life in ordet to place it in a wider social, cultural, and
economic context of masculinity, violence, and male friendship.

% 5 5

The following presents a discussion of a seties of documents that were located
by the writer under the Maliyeden Miidever classification of the Prime Ministry’s
Ottoman Archives in Istanbul. This classification includes registers mostly of
the names, salaries, functions, and assignments of military units, provisioning

7 I am referring to the otherwise highly innovative and insightful books Before
Homosexuality in the Arab-Islamic World, 15001800 (Chicago and London: The University
of Chicago Press, 2005) by Khaled El-Rouayheb, and Producing Desire: Changing Sexcual
Discourse in the Ottoman Middle East, 1500—1900 (Berkeley, Los Angeles, and London:
University of California Press, 2006) by Dror Ze’evi.

8 Serkan Delice, “Friendship, sociability and masculinity in the Ottoman Empire:
An Essay confronting the ghosts of historicism,” New Perspectives on Turkey 42 (2010):
103-25,

9 David Halperin, “Fotgetting Foucault: Acts, Identities, and the History of
Sexuality,” Representations 63 (1998): 99-100.
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and construction of military establishments, records of the taxes levied by the
Ottoman government, and accounts of government expenditures.’® The majority
of Istanbul hammams were “revenue-generating components of charitable
endowments” and they were “rented out to private persons who operated
them independently as businesses for profit,”!" which must be the reason why
these apparently itrelevant documents are located under the Maliyeden Miidevver
classification. Referting to Istanbul proper, the following, dated 29 August 1709,
is the first of the four consecutive texts in the same classification, in which the
same content, though with slight variations, is reiterated for different sections
of the capital, namely, Eyiip, Galata, and Uskiidar:

The said five managers of baths located in the city of Istanbul have each declared
in front of the Shatia court “we have all expelled from our baths the beardless
shampooets whose expulsion has been ordered by an imperial edict and we
have unanimously agreed that from this day on we would not let any of these
beardless shampooets work in our baths and we have all acted as surety for each
other in this mattet” and in otder to keep the record of this on the twentieth
day of the month of Jumada’l-Akhira of the year 1121 a court document was
given to this effect, signed and sealed by Ebu Ishak Ismail Efendj, the kadi of
Istanbul, and as an imperial decree was issued to the effect that it be kept and
recorded in the head office of accounting, it was accordingly recorded and kept
on the 22 of J[umada’l-Akhira] of the year 1121."2

Each text provides a confirmation from the owners/managers of the baths
based in a specific district that they all dismissed from their baths the young,
beardless shampooets (§db-z emred dellaklar)) whose eviction had been ordered by
an imperial edict,” and that they collectively agreed and stood surety for each
other that from that day on they would not allow any of these young, beardless
shampooers to work in their baths. Overall, the owners of 58 baths in Istanbul
propet, 8 baths in Eyiip, 25 baths in Galata, and 8 baths in Uskiidar confirmed
their commitment to the stipulations of the court document. This is a relatively

10 Alan W. Fishet, “Ottoman Soutrces for a Study of Kefe Vilayet: The Maliyeden
Miidevver Fond in the Bagbakanlik Arsivi in Istanbul,” Cabiers du monde russe et soviétique
19 (1978): 192.

11 Nina Ergin, “The Albanian Telidk Connection: Labour Migration to the
Hammams of 18th-Century Istanbul, Based on the 1752 Istanbul Hamdmlar: Defteri”
Turcica 43 (2011): 234,

12 BOA, the Maliyeden Miidevver classification 2483/1122.
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small number compated to the total of 408 baths in Istanbul given by Dervis
Ismail in 1686, 23 years before the issuance of these documents.

What is striking at the end of the text for Eylip is not only the use of the
word makule, which means “kind” or “sort” but which may also be working,
in this context, to refer to the young, beardless shampooers as a particularly
“contemptible”* group, but also the specific order that these young, beardless
shampooers should be “dealt with” as soon as possible: “This sort of
(contemptible) beardless shampooets should not be employed in the baths and
they should be dealt with if they can be located.”"

The Galata document, on the other hand, uses the somewhat generic
condemnatory category fisk # ficdr, which provides the reader with further
evidence as to why the state commanded the eviction and chastisement of
young, beardless shampooers. In his analysis of seventeenth-century Ottoman
social vocabulary, Marinos Sariyannis places the compound term fisk # fiicir
under the category of “‘mob’ and rebellion,” arguing that these words did not
only connote a type of marginalized behavior at odds with moral and social
standards; they also implied openly antinomian behavior: “Among them were
ehl- fisk, ‘people of immorality, sinners,” whose second word can be replaced by
or combined with j#c4r, lewdness, dissoluteness; wickedness, unbelief’ to make
fisk # fiiciir, meaning ‘indulgence of the fleshly lusts, debauchery””'® The Galata
document also states that the owners of the baths had expelled, and would not
again employ young, beardless shampooers and attendants; they were aware of
the imperial decree that all the servants of the baths should be solid, reliable,
and trustworthy persons and there should be no impious, depraved, or dissolute
man among them, All the bath servants now had people standing surety for
them so that those working in the baths would be decent and devout people.”

The extent to which all these systematic and stringent beginning-of-the-
eighteenth-century measures to stop young, beardless shampooers from working
in the baths were actually successful is highly dubious. A confirmation response
from the Grand Vizier to a previous imperial decree issued by Sultan Selim IIT
in 1790 shows that the “problem” was persistent. The Ottoman authorities
were tackling the problem together with a series of other mundane social issues:

14 The Redbouse Dictionary Turkish/ Ottoman/English, 19th ed. (Istanbul: Sev
Matbaacilik, March 2011), 727.

15 “bulunduklar: takdirde haklarmdan gelinmek sigere,” BOA, the Maljyeden Miidevver
classification 2483/1122. :

16  Marinos Satiyannis, ““Mob,” ‘Scamps’ and Rebels in Seventeenth-Century
Istanbul: Some Remarks on Ottoman Social Vocabulary,” International Journal of Turkish

13 T have not been able to locate the original impetial edict in the Prime Ministry’s ! Studies 11 (2005): 9.
Ottoman Archives. ‘ 17 BOA, the Maliyeden Miidevver classification 2483/1122.
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suspected of [aceommodating] shameful acts showld b ‘:}!;m; f;’“{ f’”j@’f f‘br“ bitths, those beardless. sh.ampo'oers that led to the spec1‘ﬁc ways in Wthh' the state represented
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the issue of the expulsion of female I;mstitu tei ‘hﬁ ';Efw"a”'r beardless boys; and forming “new alliances and the tying together of unforeseen lines of force.”
due care and attention, as is . C : ould be taken care ()F. with Both definitions stem from Foucault’s exploration of identity as a “procedure
whom all commanding belongs.® mmand belongs unto him to to have relations, social and sexual”'® and of homosexuality as a “mode of life”
and a means of reopening “affective and relational virtualities, not so much
This lﬂte‘ﬁighti‘.cnth-century dotiifiesitses two spedific ‘ through the intrinsic qualities of the homosexual but because the ‘slantwise’
which means “shameful act” or “‘31'101”11'111. % '1[1[; P.ff;! 1c words, namely fazahat, position of the lattet, as it were, the diagonal lines he can lay out in the social

(mazanne-;) happening in certain baths anc? z;;;gﬂ 1':: 5 ‘to what was allegedly fabric allow these virtualities to come to light?
“disgraced for evil deeds,” and “jnfan;nu‘:” anda%i? “.Fhld] means “exposed,” | The desctiption of beardless shampooers in Ottoman state documents
say, the beardless boys working in those .“‘ih’ld ’I;Ll '31‘-5 fo the t-’f){?!‘(f, that is to as “dissolute,” “lewd,” and “contemptible” “infamous” types as opposed to
reference in this document to the age of tI.J;'Lr{jl Jﬂ }: Thete is no specific ] the “reliable,” “trustworthy,” “righteous,” and “devout” points towards the
eig_htcenth-century documents investigated ab(;v o g Ohys, whereas the early emergence of a “sexual” subculture “manifested but not exclusively defined
“young, youthful,” with the Uskiidar d 0' © USn tae word sab, meaning ' by sexual acts.”?' Such representation also indicates a tacit knowledge of, and
ciment using the word fage, meaning | intense hostility towards, “that sort of infamous beardless youth” appearing as

a dissident type, coterie, and identity. But who were these beardless shampooers,
where had they come from, with whom wete they forming alliances, and under
what conditions?

In his Istanbul Encyclopaedia, Resat Ekrem Kogu points out that a large
majority of the shampooers working in the baths of Istanbul had consisted of
Albanian men until the 1730 Patrona Halil Revolt that replaced Sultan Ahmed ITI
with Sultan Mahmud I and ended the Tulip Period. Post-war economic
grievances wete the chief reason behind the 1703 and 1730 rebellions in
Istanbul, potentially a highly “inflammatory” city where a large number of
Janissaries were concentrated: “One frequently expressed grievance was the
government’s inability to pay Janissary salaries on time. But other grievances
had to do with post-wat food shortages and the levying of extraordinary wat
taxes that amounted to 360,000 akge in 1730.”7% Following the rebellion and
the restoration of order, Patrona Halil and his comrades were executed; coffee

;?‘Iiznf ;:ll:::ltn:f i:iﬁi ctg S}}ar?i’;ﬁﬂf’ﬁe beardless shampooers. Neither is
_ nd wvhat these so-called inf s be: :
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| specialy o atendans (v hongsie shampooen 8
| e Ihl:t i}il; (;i ;Sliiiaz_ r;?;:i;:;grgdufﬁ of %eneric brevity. However, the
. . . = - 8 earaless ‘ v Ao

| oo mn i s of s g i, i o
‘_ prostitution, especially i:s; ?11 L;“ ?g : ;0 10.] consumption, taverns, brothels, and,
. E :i:: I—“l";_STﬂC; of tl;lcsc so—czﬂ-ll:d z{?séllutinolljgl(::t,bzljfﬂiiobz;‘i [;Lkiﬂetgaitz?l\);ht:f ;
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' _‘.i."i ]Ut n:: :lliz“:f ci:;lt\:’llldu so,cjal and .cultu;'al cogteiftu Sf C;;‘:;L{:}:’;:{ E:It:taci\j:ir?
| e e e

s pravity. y

|'i' The point here is not to sav t = . .
- y that there was Somethlng ex traorghnary in the way 4 19 Michel Foucault, “Sex, Power, and the Politics of Identity: Interview conducted
by B. Gallagher and A. Wilson in Toronto in June 1982, in Ethics: Subjectivity and Truth.
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‘ 'Ii:’i' of sexual nquﬁi‘; “"?]S 2 shif't,E break, or rupture in state discourses and policing | Essential Works of Foucault 19541984, ed. Paul Rabinow (London: Penguin Books,
i i SCxuz ALy. LIS was by no means a discursive explosi o 2000), 166
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18 BOA, HAT 195/9720 /1204, Emphasis mine ' 22 Fariba Zarinebaf, Crime and Pm.tz';bmem‘ in Istanbul 1700-1800 (Betkeley, Los
’ n Angeles, London: University of California Press, 2010), 61.
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houses® and public baths where Albanians congregated were closed down.

“All the Albanian, Laz and non-Muslim bandits and rebels who gathered in
public baths, Aans (guesthouses) and bachelots’ rooms’ were banished from
the city. Furthermore, the employment of Albanian men as shampooers and
attendants was strictly forbidden by the state. From that time on, only Turkish
boys from Anatolia and Muslim and Christian boys from Istanbul (sebri Usak)
wete to be employed in the baths, Resat Ekrem Kogu published a list of the
twelve shampooers working in the Kilig Ali Paga Bathhouse in Tophane, Istanbul,
which he had found attached to an imperial decree by Mahmud I dated 1734, This
document provides the reader with detailed information about the shampooers’
physical chatacteristics, ethnic backgrounds, and oceu pational profiles:

Hiiseyin bin Ibrahim, 17. Artillery Company (toppu biirigis),
dark beard, one-eyed, from Vlore, Albania
Isa bin Tbrahim, 24, Artillery Company, brown moustache, from Vlore, Albania
Ibrahim bin Ismail, has recently shaved (beniiz tray), blonde, from Vlore, Albania
Hiiseyin bin Ali, youth without facial hair (taze oglun), from Vlore, Albania
Salih bin Mehmed, dark moustache, one-eyed, from Vlote, Albania
Hasan bin Murad, 17. Artillery Company, dark moustache, from Vlore, Albania
Stileyman bin Ali, 59. Artillery Company, thin
dark moustache, from Vlore, Albania
Osman bin Ibrahim, 69. Artillery Company, dark beard, from Vlore, Albania
Yusuf bin Osman, youth without facial hait, from Viore, Albania
Ali bin Osman, youth without facial hair, from Vlore, Albania
Seyyid bin Ali, old, from Tophane (Istanbul)
Ibrahim bin Stileyman, dark, youth without facial hair, from Aksehir®

Thus, by the year 1734, twelve shampooers were working in this bath: ten from
Albania, one from Istanbul, and one from Central Anato
also had positions in the imperial Artillery Corps.

An Ottoman bathhouse register from the year 1752, recently published
and analyzed by Nina Ergin, shows that a large majority
Tahtakale Bath in ntra muros Istanbul were from the Kast
Black Sea region, although there was still 2 significant p

lia. Five shampooers

of male employees of
amonu province in the
resence of those from

23 The 1730 Revolt was organized in a coffee house. “The leader of the rebellion,
Patrona Halil, held a type of anti-court in the coffee house.” Ariel Salzmann, “The Age
of Tulips: Confluence and Conflict in Early Modern Consumer Culture (1550-1730),”
in Consumption Studies and the History of the Ottonan Empire, 1550-1922, ed. Donald
Quataert (Albany: State University of New York Press, 2000), 96. g

24 Zarinebaf, Crime and Punishment in Istanbul 1700—1800, 60-61.

25 Resat Ekrem Kogu, Istanbu/ Ansiklopedisi (Istanbul: Tan Matbaasi, 1958), 4363.
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the cities of Vlore and Pogradec in Albania. Ergin points Ol}lt tl'.l‘at glilrﬁzsl::
why the Ottoman administration felt so thr{:at?ncd by tl?c A]...J:lrmni)].1lt ;1 ‘.‘:10“““:t
emialoyces was that the latter “by dint of their prof&silm; t.m:t:mmiml Pt
with a large number of people,” and thuis were able to (}:;c th"Lg i]nm ;wmia]
and opinions with their customers, _whlch rurned batnfm.‘fesu : Es w,l,; :
hotbeds of revolt and dissention: “I"‘:\'(':i"la tlzi(mg:l au::cc:s:(; E;rﬁglt;l}::aithm;t‘ie;
Jigious necessity for the canonical full-body a ution (a ! i
Zﬁi‘;‘j; this itr}l,stitution so dangerous to the social ordf; that they deserved
to be treated in the same manner as taverns and brothels. ' ' o
In the 1709 documents analyzed in this chapter, thete is nlo‘ fr.lentllz): Zlat i
ethnic backgrounds of the infamous beardless shampn.()ej?s. T ;1]; :::ll[{)_oi, ramﬁ.d
1709, the Albanian origins of the bca::dics:? shampooers wc1et o - E&e >
by the Ottoman administration and the main Problcm wa:f t;in i {jmus 3; g
Albanian extraction, but that they were carrying (‘)‘ut 1*;101.3 ‘yfr: ?ur e ije,;r'dl'c“
use, in the 1709 Uskiidar reiteration, (.}f L.hr: \}&:fdl ”’%{'" ttl; 1e er to o d‘cmjk.:d
shampooers withont facial bair is an mdlcar__l(m in thlh. c.ucc.tur:;:u.\ ihe detailed
description, in the 1734 and 1752 registers, of [3‘t‘1)-'51c,::l‘t‘i1stljl-;:u,(’)“. tL.m: 5 ‘[‘1 ik
the existence and quality of facial ha'ni, ﬁl;Ch. alsl o.ld’,’ ) we}:.l(:.ih):s r:;:nd},’qh g‘,ﬁd h
it acial hair)” “youth with slight facial hair, ho h sha .
zlgu‘z;:ctnf;;llxi)y,”ﬂ dgmonstratcs two thin‘gs: first, despite theﬁafol;ns;l_:cizd
1709 documents, in which the owners o.t tl;e-bidﬁ hr:c:n;(;u;a;; bathhousesy
uld not employ beardless shampooers in their ba 1S, $ X e | 68,
;:Elucling Tnhtika);c and Kili¢ Ali Pasa, wete stﬂ:l emplo;;mg. dircjuti?i: ;:]t}:::;l;f:::ﬂ
hair”” Oné may argue that the categories of youn,{;,. hear c.t;sos,d Im ent. o
the 1709 documents and “infamous beardless b'oys in t‘r.le .17 c‘)cu e
negatively loaded categories referring to a pm_'tlcula}rlz dlssldcll;li: g]{.;::-p;l;:; creas
the term “fdze)” meaning “youth without f?lmal hait,” was a broa
neutral term used by the state for classification purposes. N
Second, different gendered life-cycle stages were 1<§enuﬁed ;m. l DCLU "
by the Ottoman state. This corroborates ]_,eshc Peirce’s point that the :a l.t on
of boys into adult masculinity was considered a plff)blcmauc i;ocei) ;”h W;S
importtant to be able to determine “when the phys:caﬂly .I'l'.l’:ltlit .is ,ci 1{1 ok as
no longer a potential disruptive stimulus to adult ma ’(;';s in h e ’:ybrief
could therefore be safely admitted into their company.”™ Nina Ergin’s :

26 Nina Ergin, “The Albanian Telik Connection,” 242,
27 1Ibid., 245. .

28 Leslie P Peirce, “Seniority, Sexuality, and Social Order: The V(‘)ca'b.ulary’ '}o{f‘
Gender in Eatly Modern Ottoman Society,” in Women in the Ottoman Limpire: M”Sj e
- M i i . 23 S eI
Lastorn Women in the Early Modern Era, ed. Madeline C. Zilfi (Leiden, New York: Brill,

1997), 178.
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cha'racreriz-n.l'ion of young, beardless shampooers as a “third gender” reli
?rw_n E: Schicl::’s argument that young boys without facial hait were rt-.ﬂ:zt::j
1\:01(1:::.01?11: '(']I\Iﬂl‘l poetry as a third gender alongside adult mr:nl ar;lcli adult
en.t It is m ]
“id gende” 1 the Ovoman contet 1 proomms e s e 2
. | : atic, as it assumes a binary
gender system. It is worth revisiting the useful point made by Judith Butl }
that Ll‘.r(. aIl".cmatin: to the binary system of gender should not I)'lCCf:‘i‘iﬂTj.I Tncer
qunn‘uh_cau(m or multiplication of genders: “a restrictive discoursc‘c;n- };n 1 .
that insists on the binary of man and woman as the exclu sive way to L‘mdfﬁ*q t ( ec;
the gcn(lcjr ﬁcld performs a regulatory operation of power that natumliz:gq ;i;
hegemonic Instance and forecloses the thinkability of its disruption,” Ir; 1']12
second section of this chapter, I will show how in the lives of the.l)e'lrdl”‘
shampooers, gender served as a disruptive apparatus that deconstr t-‘-d "f“"‘;
denaturalized notions of masculine and feminine. e

2 o oo

This section presents an analysis of Dellaknime-s Dilkiigd or “The Book of
Shgmpc)oers that Opens the Soul,” an Ottoman treatise dated 1686, which w(')m
written by Dervig Ismail, the Istanbul-based Kethiida-yr hamameyin (;r Chief ‘l
the Bath I:\'ccpers. The first reference to this narrative was made };y the m:;:_iclzl)
century hbistorian Regat Ekrem Kogu, who, in his Istanbul E.’.’g’ﬂ'/ﬂ'f)ﬂé-’dfk brovid :d-
a sho‘rt history of the circulation of this text.® The version | will be’jnal /2 iL
.here 1s a copy of the manuscript, which was bought in an auction in Isrwbﬁ%y
inl ?85 by Murat Bardaket, who transcribed the text into modern Turkh;n lji
published it in 1993.% Bardakei confirms that both the manuscript he bOl:l .rhjl?
1985 and the transcription he provided in 1993 are complete and 11:'1'1]3~1'id(fj l l::
Sf:\rcral large sections of the manuscript reproduced in the authoritat‘ivr:. Lfet!. /
Encyelopaedia by Kogu and the transcription of the manuscript id Eﬂ:
Bardakgt completely correspond with each other. ik

29 Nir_la Ergix?, “The Albanian Tellik Connection,” 243,
. ;Oh Irvm' Ccnlml Schick, “Representation of Gender and Sexuality in Ottoman and
urkis ErC‘)tIC Literature,” The Turkish Studies Association Journal 27: 1-2 (2004): 87
31 Judith Butler, [_J’ndm}{g Gender (New York: Routledge, 2004), 43 o
32 Resat Ekrem Kogu, Lstanbul Ansikigpedisi, 4370. ) ,
gi i\/I;rat Bardakes, Osmantida Sekes (1stanbul: Giir Yayinlari, 1993), 86102
ave not been able t 2 ipt itself, which Barda ds
offate collensns. sle to see the manuseript itself, which Bardakgt holds in his
. 35li 'I:’hIe\I Fext is filso“mendoncd by L.C. Schick, “Representation of Gender and
xuality,” Nina Ergin, “The Albanian Te/ik Connection,” and Marinos Sariynnnisl
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The treatise describes the lives and relationships of the eleven late-
seventeenth-century Istanbul-based shampooers who worked in the hammanms,
not only as shampooers, but also as prostitutes serving the needs of their male
customets. Dervis Ismail recounts that by the year 1686, there were overall
408 baths and 2,321 shampooers in Istanbul (including Istanbul proper, Eyip,
Galata, and Uskiidar). Dervis Ismail decided to compose this “heart-warming”
treatise because Yemenici BAli, one of the eleven shampooers/prostitutes
and, subsequently, the servant and “bedfellow” (digek yoldasz) of Dervig Ismail
himself, asked the latter to write a biographical memoir so that his name and
fame would live on forever. The treatise provides detailed information about
how each shampooer began working as a shampooer and sex worker in a bath,
the bammam in which he worked, and the prices he and the owner of the bath
charged for different sexual acts, consisting, mainly but not exclusively, of
receptive and insertive anal sex between men.

Yemenici® Bali was “a gorgeous fifteen-year-old boy in the service of the
Janissaries (civelek acemisi) in the 59. Regiment of the Janissary Corps.” The term
avelefe, from the second half of the seventeenth century onwatds, referred to
a “Janissary candidate.”” As the traditional desgirme (collecting) method declined
and the Muslim-born city folk and “rabbles” gained access to the Janissary
Cotps, the high number of applications exceeded the actual demand. Therefore,
the young “applicants” were registered on a waiting list. They were not paid
an #life (a sum paid to a soldier), but they were allowed to stay and eat in the
Janissary barracks. Young and inexperienced novices on the verge of puberty
(miirdhik), they took shelter under the protection of a powerful fellow Janissary,
stayed with him and served his needs until they grew up and wete able to “twist
the moustache.”” Resat Ekrem uses the phrase gyak takims, which means the
rabble, great unwashed, or riffraff, to point to the lowet-class background of

these Janissary candidates. When they went out together, Kogu recounts, the
senior “protector” Janissary, would put a tasselled veil over the face of his civelek

so that his beardless face was not exposed to the desiring gaze of other men.
Not all the Janissary novices wore the veil, however: “those who put on the veil
wete beautiful beloveds; the fact that they walked with a veil on their faces was
regarded as yet another spectacle of villainy in a period when the Janissaries
were nothing but a source of brigandage and mischief in the city”¥

In Kogu’s aforementioned list of shampooers at the Kili¢ Ali Paga Bath
in 1734, there was no shampooer associated with the Janissaties. In another

“Prostitution in Ottoman Istanbul”” None of these authors have provided a detailed

analysis, though.

36 Yemenici refers to an artisan who produces light shoes worn by peasants and/
ot colored cotton handkerchiefs and head-kerchiefs.

37 Resat Ekrem Kogu, fxtarzbu/Amz'k/opcdirf, 3596.

125




GENDER AND SEXUALITY IN MUSLIM CULTURES

list (dated 1734) providing the names of the ten shampooers working in the
Gomlekgiler Bath in the Eyyub district of Istanbul, however, there is a certain
“Ahmed bin Mehmed from the 27th Janissary Regiment with blond beard,”
as well as a “Mehmed bin Ibrahim from the 46th Janissary Regiment with
grizzled beard,™ The fact that the Janissaries and Janissary-affiliated celes
were allowed to work as shampooers, Kogu suggests, was an indication of the
worsening corruption of the Janissary corps in the ecighteenth century. The
Janissaries were now indeed a “locus of disorder” within the empire: a loose,
unmanageable, dispersed, and highly seditious force that had decentralized and
diffused through society and controlled almost all the professions and trades in
cities. Most urban artisans “were said to be Janissary-affiliated in the eighteenth
century while most Janissaries were said to be artisans.™® The muster rolls of
the army and Janissary entitlements wete now “public instruments of exchan oe,
traded on the open market to whoever had the wherewithal to invest.™! “T'he
blending of ‘soldiers’ into the commercial and artisanal life of the city’™*? was

not the only problem. While some Janissaries exploited and benefited a great
deal from commercial, entrepreneurial venues and institutional ties by resorting
to coetcive means, some other Janissaties had to move down the economic

ladder.® In 1703, for example, the average daily wage of a Janissary was

10 akge and this pay was “low compared with the salaries of other government

employees and skilled workers.”* What forced Yemenici Bali and other Janissary

affiliates or apprentice Janissaties to first attach themselves to the Janissary

corps and then to end up in a bathhouse as shampooers/prostitutes was not

only intra-male power relations and sexual violence; it was also predominantly

an economic necessity.

38 Ibid., 4364.

39 Virginia H. Aksan, “Military reform and its limits in a shrinking Ottoman world,
1800-1840,” in The Early Modern Ottomans, Remapping the Empire, eds V. Aksan and D,
Goffman (Cambridge: Cambridge University Press, 2007), 123.

40 Donald Quataert, “Janissaties, Artisans and the Question of Ottoman Decline
1730-1826,” in Workers, Peasants, Economic Change in the Ottoman Empire 1730-1914
(Istanbul: The ISIS Press, 1993), 199.

41 Aksan, “Military reform and its limits in a shrinking Ottoman wotld, 1800—
1840, 119.

42 Cemal Kafadar, “Janissaries and Other Riffraff of Ottoman Istanbul: Rebels
Without a Cause?,” in Identity and Identity Formation in the Ottoman World: A Volume of
Essays in Hononr of Norman Itzfeomitz, eds Baki Tezcan and Kayl K. Barbir (The Centre
for Turkish Studies at the U niversity of Wisconsin, 2007), 116.

43 Quataert, “Janissaries, Artisans and the Question of Ottoman Decline
1730-1826,” 201.

44 Zaxinebaf, Crime and Punishment in Istanbul 1700-1800, 39.
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Yemenici Bali was caught whilst being raped by a sahbaz yoldas in a kulluk
(guardhouse or police station®). Sahbaz referred to a fine, haqugrne man and'/
or a rough, daredevil bully, whereas yoldas meant a fellow Jamssa.r).r. I—Alcire is
Dervis Ismail’s rather graphic account of what happened to Yemenici Bal:

Beauty, coquetry, good manners, politeness and loyalty are his virtues. He
[Yemenici Bali] is a2 budding rose blossoming on the branches of loye, a young
nightingale in the cage of the chest. If hair is called hyacinth, dimple rose,
gaze executioner, stature Turkish boxwood, dagger steel, bottom crystal .box?vl,
belly drop of light, calves silver pillar, feet silver bullion and locks of hair silk
thread, it is only because of [the mesmetizing beauty of] Bali the shampooer.
Sauntering like a peacock in the garden of the hammanm, this chaste youth was the
recruit of the 59th Regiment as well as the apprentice of a master shoe maker in
Tophane ... One evening, a villain called Daricali Giimiis Ali from the 59.tl.1
Regiment, who ran a coffee house in the caulking wharf, hedged rounc.1 Yemenici,
pulled him into the police station and, together with Kiglevendi Zehir Ahmet, a
sailor, and Kutt Halil, one of Tophane’s demons of hell, swarmed his bowl of
honey like wasps and buggered him again and again all night long, took off his
clothes and made him dance buck naked. When the police supetintendent found
out that a drinking party was taking place in the police station, he raided 'the
place, saw Yemenici being buggered, took him away, disgraced him by adding
his highly esteemed name to the list, and to crown it all, imprinted the word
“catamite” on his calves ... Bili thought enough was enough and he would
be sorted out [now only] in a joy-giving bath. Thus he headed to the Kaptan-1
Derya Kilig Ali Paga Bath in Tophane, kissed the hand of a master shampoc?er,
undressed himself and joined [in order to start working in] the bath. Making
a name for himself before long, he chatged 70 akge for a single fuck ... If
he served as a bedfellow overnight, he charged 300 akgpe. Depending on the
strength of the sodomite, Bali could allow himself to be fucked as many times
as possible, which would be included in the ptice but when the shampooer c:nA
guard shouted “it is morning time!” and if the sodomite wanted to fuck Bali
one more time, he had to pay an extra 90 akge. Ball did not allow himself to be
fucked more than three times a day. He was a clean, robust [boy}, a nightingale
[lying] on the chest, a lamb tinged with henna ... When I became the C}%ief o.f
the Bath Keepers in September 1685, this Bili got in touch with me, cried his
eyes out, and exclaimed that he now was absolutely sick of getting fucked. He
asked for deliverance from the bath and wanted his name to be deleted from
the police superintendent’s list. He besought me to work as a servant in my
place. What I was looking fot, I had found [unexpectedly] in the bosom of lovel
After saving the poor boy from the claws of the police superintendent and the

45 The Janissaries were also responsible for the security of Istanbul.
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proprietor of the bath, I took him in, put him, outwardly, in charge of smoking

pipes,” but [in reality] I [finally] attained my desire by having him as a bedfellow
in my ptivate room.

One of the most significant characteristics of this narrative is the way in which
Dervis Ismail described, and cleatly took pleasure in describing, the graphic
details of how these youths, mor all of them without facial hair, were raped
and penetrated by older, physically stronger, well-endowed Janissaries, sailors,
bandits, and brigands, i.e. all sorts of sexually predatory and socially disruptive
men. The use of various vulgar literary figares of speech to describe the
moments of both forced and consensual anal penetrative sexual intercoutse,
however, was obviously a narrative strategy by which the author aimed to
entertain himself and his potential audience by simply “selling potn.” The author,
more important, purported to secute his own dominant masculinity, class-based
ptivilege and morality, and omniscient narratorial voice by clearly identifying
the penetrator and the penetrated, objectifying and detaching himself from
such sleazy sexual encounters, and associating himself with the less obscene,
morte ambiguous, and affectionate “bedfellow” status. Male control, that is to
say, had to hinge on a clear identification of sexual identity, even when there
was no such stable and decisive sexual identification. It was the very slippery
boundaries between masculinity and femininity that forced the Ottoman legal
authorities into preventing the sort of gender transformation from masculine
to feminine which would undermine the gendered hierarchy.¥” In order to give
maleness “a sense of privilege and a sense of visible differentiation,” the author
tried to administer patriarchy based on a clear identification of sexual identity.*8
One may also argue that both the subayz (police superintendent) and the author
gained from what R.W. Connell dubs “hegemonic masculinity”: the subasz added
Yemenici Bali’s name to his list/ register of prostitutes and stamped the word
hiz (catamite) on his calf, which, the author adds, was a humiliating, stigmatizing
experience for Béli. The author, on the other hand, presented a hierarchizing,
classificatory account of rape and sodomy in order to cleatly distinguish the
dominant and submissive parties. Hegemonic masculinity, Connell emphasizes,
is not a fixed character type, buta “configuration of gender practice” in specific
situations in a mobile structure of relationships. It is a configuration embodying
“the currently accepted answer to the problem of the legitimacy of patriarchy
which guarantees (or is taken to guarantee) the dominant position of men and

46 ¢ubukdarlik.
47 Dror Ze’evi, Producing Desire, 24.

48 Anthony Fletcher, Gender, Sexc and Subordination in England 1500-1800 (New
Haven and London: Yale University Press, 1995), 83.
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the subordination of women.”* From this perspective,.the author.rmght bce1
seen to have a relationship of “complicity” With- normative Cultul":zll }(;eals arl’l1
institutional power: he benefited from the patrlarch:fll d1v1i;eond without the
tensions ot risks of being the frontline troops of patparchy. N )
Beneath this seemingly, and strategically, hierarchical and po.larlzmg sur ace1
of the narrative, howevet, one discerns dissident gender practlcelsband :lex.ua
relationships that did not fit within the normative gender and iexu? oun Eiies,
These practices, I submit, requite a dlfferent. framework o lr{nasfcu ﬂotz
than the one suggested by Connell, namely, a different frarnew.or oh : o
dichotomons gender relationality. Such a framework shoul,c} vag)nz.ekw rzilti e
Kosofsky Sedgwick calls “the middle ranges of agency. IS? gw;lc c quthe
the reimposition, in gender and queer stlllches,.of Foucaultﬁ s ;r; lysis f e
pseudodichotomy between tepression and hberat10.n as tl}e reifted! 1r}ar3‘1‘ omduﬂl
hegemonic sersus the subversive.” The probler.n with this bl.nary is its “g el
evacuation of substance, as a kind of Gramscmn—Fo.ucauldlan c_onta}%lon. u o
‘hegemonic’ into another name for the status quo (i.e. eyerythlgg t” gt éy) aiCk
defines ‘subversive’ in, incteasingly, a purely negative relatlon“to t at..ddle g: o
argues that this unhelpful binary neglects the §1gmﬁcance of ,t’};e middle rang
of agency that offer space for effectual cre.atl.\rlty and changfe.. il ot the soe
Let’s considet, for example, the description of Yem.en1c1 ali: azla.th .eBgﬁ
of fifteen, and thus presumably with a face not totally without fag air, | !
attached himself to a bath in order to avoid sexual harassment z.md stlg;nanzau? N
the latter caused by the police adding Béli’s name to the registet an kstsr?‘lplizg
the word “catamite” on his calf. The text makes it clear that B'ih \lx:ozl de. int SZ
bath mostly as a sexually “penetrated” sex W(.)rker'. He was “a hl;l’ 5 ;?gléiks
blossoming on the branches of love,” with “hls”halr l‘l‘kf? hyacint ,h ) 8 ke
of hair like a silk thread,” “his dimple like a rose, and h1§ bottom g i cr‘?rsalaf
bowl of honey.” However, he also had a “statute like a Turkl.sh bowoo Ci a“ caze
like a silver pillar,” a “dagger like steel” (a meta.phor for his .perus), al: a“g .
like that of an executioner.” The description, in Fhe narrative, of the se)ilcllaby
“penetrated” shampooers/sex workers always b.rl'ngs to.gethér wha;1 wou. ! i
scen today as “masculine” and “feminine” qualities. It is evlde'nt that I'l‘ell) iJje
the author nor the shampooers and their cliepts assumed an m<.:o.mpawt1 ty
between these qualities, or between masculinity and sexual passivity. ; kisze
Kesmir Mustafa, for instance, another sexually penetlrated shfjtmpooer,l W o i
“in a stately and roistering mannet” (/eve.ﬂdaﬂe ny’tfzr i), greezng pzlorpfzs\ﬁrion e
“lively and coquettish attitude,” but also in “a polite and gentlemanly ;

meﬂ, Masculinities (Cambtidge: Polity Press, 2005), 77.

50 Ibid., 79. B
51 E.X. Sedgwick, Touching Feoling: Affect, Pedagagy, Performativity (Durham and

.London: Duke University Press, 2003), 13.
129




GENDER AND SEXUALITY IN MUSLIM CULTURES

Sipahi Mustafa Bey, a “fairy-faced little boy” at the age of fifteen, is praised not
only for his “good manners and decency,” but also for his “coquettishness” and
“generosity in giving his fruit of union” (le. allowing himself to be penetrated).

Drawing on the useful distinction made by Judith Butler between a norm,
a rule, and a law, I see masculinity as a norm operating within these social
practices and “always and onfy fennousty embodied by any particular social actor”
The norm, Butler maintains, “governs the social intelligibility of action, but
it is #o/ the same as the action that it governs.” The ideality of gender as a
norm is the “reinstituted effect” of the practices that it governs. That is to say,
gender is a norm by which the gender binary is produced and naturalized. Yet
at the same time, the relation between practices and the idealizations under
which these practices work is contingent, One might argue that the beardless
shampooers/sex workers were contesting the idealizations by taking advantage
of this contingency and the distance between “gender and its naturalized
instantiations” or between “a norm and its incorporations.™ Butler’s idea
of keeping the term “gender” apart from masculine/feminine, man/woman,
male/female is, therefore, so crucial in terms of being able to see how gender
may also have been a means for the subjects of history to deconstruct and
denaturalize the very notions of masculine and feminine.

Kalyoncu Stileyman (Suleiman the Sailot), a shampooer/sex worker based at
the Piyalepaga Bath, provides yet another example of the way in which gender
was used as a disruptive apparatus. Stleyman was a very populat, sexually “active,”
mighty, and valiant young man serving (i.e. penetrating) nobles and upper class
customers. What is particularly revealing in the desctiption of Siileyman is the
fact that he desired and penetrated older and, status-wise, superior adult male
customers. There is no indication in the text that the latter were effeminate as
opposed to the manly Siileyman, Neither is there any sort of evidence that they
were considered aberrant or pathological because they allowed themselves to
be penetrated. More important, the way in which Stileyman, despite being a
masculine, sexually penetrating, bearded young man, was depicted as an object
of the desiring gaze of other penctrating sodomites /pederasts (sebr kulampara)
does complicate binary understandings of gender, sexuality, and masculinity in
early modern Ottoman society:

One day Kalyoncu Siileyman was sitting in the Ali Paga Coffee House in the
Haskéy Pier in a free and easy, roistering manner, with his bare feet and open
chest, firing the hearts of city pedetasts [who were wondering] what was the
length and size of this sailor boy’s steel dagger ... Hasan Aga, the proprictor of
the Piyalepaga Bath and one of the brave and manly bath keepers of our city,

52 Judith Butler, Undoing Gender, 41-2. Emphases mine,
53 Ibid., 48.
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happened to be in the same Coffee House, watching the boy’s hunky bare feet
and hanging bulge. “All right, what I need is such a brav.e, handsome, g,a’llan.t,
penctrating agile shampooer and clean, skilful and superior }.roung mafl, said
he; and showing friendship to the boy, having a chat with him, tempting and
persuading him, he took him to his bath, undressed him, wrapped the bath
waist cloth [used by the shampooers] around his waist, and Siilleyman [started
receiving] clients aftet a few days’ training in the hands of a master.

Hamlact Ibrahim, a sexually penetrated shampooer/sex worl«.;er, on Fhe
other hand, was a beardless (fage), “graceful and faj_thful_compamon serving
gratuitously as a bedfellow without charging a price.” Ibrahim had moved from
a town in the Black Sea regjon to Istanbul to visit his uncl.e, a hamlacz, a’ rower/
boatman in a big boat serving the Imperial Guards protecting the sulFans palace
and its premises. Ibrahim himself was accepted as a bam/m'recrultf.:d to the
Imperial Guard Corps and as an apprentice to a barber. When it was vdlspover_ed
that he had had (consensual) anal sex with a certain Kirt Haso Aga, Ibrahlim
was rejected by his uncle and expelled from both the barracks of the Ir.npenal
Guards’ boatmen and the barber where he had worked as an apprentice. As
a result, he had to start working in the Yesildirekli Bath in Aza.pk.apm. What
makes Ibrahim such a striking figure in the narrative is the d.escrlptlon of how
he allowed himself to be penetrated by his clients in the private room of tbe
bathhouse. The author presents Ibrahim’s easy manner, agility, a.nd, piuence in
being penetrated itself as a sign of masenlinity, a result of Ibrah1m§ youthﬁ.Jl
perseverance” (gayret-i nev-civani). Finally, at the end of the narrative, Dervig
Ismail, the author of the treatise and the Chief of the Bath Keepers, lets t-he
reader know that he also accepted Ibrahim into his home, and thus sayefi hlrp
from the apparently difficult working conditions at th.e .bathAhouse. Dervis Ismail
adds that he fixed Hamlact Ibrahim up with Yemenici Bali as a bedfelloxx‘z‘, and
the versatile way the two had sex, taking turns to be on top in anal sex was “such
a spectacle to be seen.” . . i |

The point in giving these examples is not simply to say that versatile sexua
desire and practices, too, existed in eatly modern Ottoman socilety. Neither
is it to claim that the categoties of, and hierarchical boundaries befween,
masculinity and femininity, and the “penetrator” and the “pell'letrated, wer,e
totally irrelevant. After all, one does not know the extent to which the author’s
idiosyncratic desires and fantasies contributed to his final portrayral of the
versatile sex scene between the two young men who had been W(.)rkm.g 1n.the
bathhouse as sexually penetrated prostitutes. The wid‘er context of immigration,
poverty, lower-class status, sexual violence, and exploitation, combined with the
stigmatization by the author of certain ethnic groups, such as the Greeks and

Copts, also raises questions about the extent of consent and agency on th@
part of the shampooers. The fact that Bili asked Detvis Ismail to have his
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name deleted from the tegister kept by the subag reveals the existence of a
network of coerced sex, labor traf. ficking, and violence. Dervi s Ismail’s account
of how he had saved Bili “from the claws of the police superintendent and the
proprietor of the bath” im plies that this network was operated by the subas and
the proprietors of the baths in question.

On the other hand, h owever, the relationships that these young shampooers
established with each other, with theis clients, and with other young men outside
of the baths often went beyond this coercive network of sex work based on age,
class, eth nicity, gender, and sex role stratifications. Peremeci Benlj Kara Davud,
a boatman and a sexually “active” shampooer/sex worker freelancing between
several hammams, for instance, was a very poor youth with a slight moustache
(car’ebru) who wandered around barefoot and in rags. The reason for this, the
author adds, was that he was 2 “destitute, poverty-stricken lover wasting all of
his money on a coquettish gentleman” who was working in Sarachane (the
saddlery), where he was known as “the shampooer’s saddler” (dellike saracs). One
of the reasons why the Ottoman state asked the owners to expel beardless
shampooers from their baths in 1709, some two decades after the composition
of the treatise by Detvis Ismail, then, might be the uncontrollable formation
of such networks of both coerced sex work and consensual associations and
intimacies between men from inside and outside the baths,

More importandy, though, there is no indication in this narrative, or in the
aforementioned state archival documents, that these beardless and bearded
shampooers/sex workers, or their both “penetrating” and “penetrated” adult
male clients, were seen by the community as gender failures or as “lesser” men
who failed to be fully masculine, The association of “passiveness” with ef] feminacy
and “activeness” with hypcrmasculinity within a gender spectrum s jtself 2
product of the modernist heterosexualization of love.™ As such, it is a regulatory
operation that reconsolidates the power of heteronormativity, In other words, a
linear and progressive understanding of gender relationality as an asymmetrical
relationship of difference and complementarity, ot as an ovetlapping between
masculinity/domination and femininity/ submission, is inadequate. For one
thing, neither Detvis Ismail’s treatise nor the above-mentioned state documents
placed these Janissary-affiliated beardless shampooers within a developmental
narrative of “intermediate status,” “transitional states,” or “transformation,”
in which the hierarchical difference between those cligible for transformation

—_—
54 Afsaneh Najmabadi, Women with Mustaches and Men withont Beards: Gender and

Sexual Anxieties of Iranian Modernity (Berkeley, Los Angeles, London: University of
California Press, 2005), 59,
55 El-Rouayheb, Before Homosexcuality in the Arab-Isfumic World, 26.
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(males) and those who are not eligible (females)*® would have mattered. On the
contrary, one sees, especially in the “upgrading” of some of the shampogers
to the curious “bedfellow” status, not a sign of eligibility for transformation
into mature, “penetrative” adulthood at the expense of females, but a sign of
the formation of an established, independent, and self-contained subculture: a
male homosexual mode of life with its own internal yet permeable structures
of inequality organized along the lines of gender, age, class, race, and et}micitzr.
Homosexuality was not an inward means to “discover in oneself the truth of one’s
sex,” but an outward means to “arrive at a multiplicity of relatigns,’.’ to re:a_ch 53
productive relational system through dissident practices and affectl.ve intensities.

In his seminal work on homosexuality and male friendship in Elizabethan
England, Alan Bray identifies two separate yet potentially related images f)f
male same-sex relationships: the image of the abominable and feared sodomite
associated with treason and heresy and the image of the universally admired
masculine friend, or the “bedfellow.” Bray explains what it meant in eatly
modern England to be someone’s bedfellow:

This was a society where most people slept with someone else and where the rooms
of a house led casually one into the other and servants mingled with their masters.
Such a lack of privacy usually made who shared a bed with whom into a public
fact. It was also a potentially meaningful one, for beds are not only places where
people sleep: they are also places where people talk. To be someone’s “bedfellow”
suggested that one had influence and could be the making of a fortune.®

According to The Book of Shampooers that Opens the Soul by Dcrv.ig; Fsmail, encii.ng
up as someone’s bedfellow (dijgek yoldagi) pointed towa‘rds a 51.m11ar protective
network of patrons, clients, and suitors in Ottoman society. ’I.'hls was network
through which the three of the eleven shampooers described in the b,:’)ok,
Yemenici Bali, Sipahi Mustafa Bey, and Hamlac Ibrahim.,.wcre “saved. by
their patrons from the stigma associated with their names being on the register
kept by the su#bage. 'The bedfellow status, however, was a les.s accessible and l.ess
affordable status. It did not exclude sex, but it definitely involved something
more than sex. The proof is that the shampooers described ’t.)y Dt_trvi;: I.?maﬂ
charged the highest rates when it came to spending the entire 11_1ght thh a
client as the latter’s bedfellow. When Hamlaci Ibrahim delivered this “service”

56 Peirce, “Seniority, Sexuality, and Social Order: The Vocabulary of Gender in

Early Modern Ottoman Society,” 195.
57 Foucault, “Friendship as a Way of Life,” 135-7, . S
58 Alan Bray, “Homosexuality and the Signs of Male Friendship in Elizabethan

England” History Workshop Journal 29 (1990): 4,
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without charging a fee, he was praised by the author for his generous act of
“faithful companionship.”

In the Ottoman context, the image of the A# or “catamite” shampooer/
prostitute was not “tolerated,” though it was never vilified to the extent of
being associated with treason and heresy. Yet neither was the figure of the
bedfellow an accepted or idealized one, either. In some ways, being someone’
bedfellow was even a more insecue and precarious position. This is evidenced
by the author’s significant note that he housed Yemenici Bali outwardly as a
gubukdar, a servant in charge of smoking pipes, while in reality he had him
as a bedfellow in his private room (halvette). The spatial arrangement of urban
homes before the nineteenth cen tury, Donald Quataert explains, was conducive
to separate gendered spaces: “in many urban homes, thete was a selaplif section,
the predominantly male space, at the front while the baremlif, the female space,
was located elsewhere ... Urban homes often held the selamiik room, which the
oldest male had the prerogative to use, in the centre with independent rooms
off of it but without corridors linking these to each other.”™ The fact that in
many urban, upper-class homes, males and females socialized in separate spaces
must have facilitated relationships between the “men of importance” (ricdly and
their bedfellows, Still, these relationships necessitated considerable secrecy,
discretion, negotiation, and commitment. It is, therefore, not a coincidence that
when he referred to the bedfellows, Dervig Ismail extolled their faithfulness
and fidelity. The bedfellows and their patrons, in other words, used the “middle
ranges of agency,” enacting “a form of relationality that deals in negotiations
(including win-win negotiations), the exchange of affect, and other small
differentials.”® Their exceptional practices and dissident relationships created
a “disturbing” homosexual mode of life. They also anticipated the truth of
what Foucault said in 1981: “Ce yrs quoi vout les développements dy Probléme de
Lhomosexualité, ¢'est Jo problime de lamitié?™ or “the development toward which
the problem of homosexuality tends is the one of friendship.”¢

59 Donald Quataett, The Ottoman Empire, 1700-1922 (Cambridge: Cambridge
University Press, 2005), 152-5.

60 E.K. Sedgwick, “Melanie Klein and the Difference Affect Makes,” South Atlantic
Quarterly 106 (3) (2007): 631-2,

61 Michel Foucault, “De Pamitié comme mode de vie,” Gas Pied 25 (1981): 38.

62 Michel Foucault, “Friendship as a Way of Life,” 136. T would like to thank
Sibel Yardimer for pointing me towards Veyne’s work on Foucault. T also wish o thank
Professor Edhem Eldem for his help in deciphering the documents from the Prime
Ministry Ottoman Archives. That said, all mistakes and misunderstandings are mine
alone. Special thanks go to Gul Ozyegin for her incredible patience, understand ing, and
encouragement.
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